L

National Mission Congress 2000




2« Ldilorial

he last issue of Tiage Loyods claimed thart this was not 2 magazine

but a journal of experience, There is much tuth to that

statement, for while Tinigis not an academic journal like Landas,
it does contain serious theology. The excerpts [tom the Theological
Hour featured in this issue and Dr. Jim Bretzke’s article on moral
theology are not exactly bedtime reading,

Tindg Leyole s also a venue for the different sectors of LS 1o
know one another better, Throughout this issue, we are featuring
the eleven new imembers of our faculty. Our Sadent Council officers
are also insroduced here, and we are giving voice to the reflections
and insights of some of our students, We also pay humble wibute
to the late Ms Crisanta Rosales,

Our coveris inspired by the National Mission Congress that has
just Deen held in Cebu. Taken together with the article, “Moral
Theology Out O East Asia,” we are invited to pondet the challenge
and task of being missionaries, We are enjoined, sumwayo ¥ ihayae, bur
as students of theology we know that good intentions are not enough.
How do we present Christ to the 85% of Asia that is non-Chistian?
I'r. Bretzke addresses this question from the perspective of moral
theology. The cuestion also needs to be addtessed from the

petspectives of cultaure, life, gender, and many other {ields.
> V& 3 g

The 1ask before us is huge, but our bishops have taken the first
step in getting us excited about mission. What shall our responsc
be?
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Conveocaiion for Academic Year
2000-2001

FR. VICTOR R. SALANGA, SJ
LST PRESIDENT

Loyola School of Theology were to Tulfill its Mission, it

was imperalive (o see LST no longer as a seminary, but
as a school. While LST continues to [ulfill the requirements for
the training of priests, it does many more things: namely, grant-
ing ¢ivil and ecclesiastical degrees, offering diploma courses,
and other services requested of us for the Church in the Philip-
pines and in Asia. This morning, | wish to speak about LST
precisely as a school of theology.

Fr. Joel Tabora, my predecessor, often affirmed that if

First, the need for professors. When I took over as Presi-
dent last November, the message from the various sectors of
the school was clear. LST was in dire need of professors—
professors to teach in the MA/STL and PhD/STD levels. The
need became all the more urgent because Fr. Dammy Huang
was scheduled to go to Tertianship, Frs. Meehan and Franxman
for their sabbatical, and Fr. Ando Macalinao assigned to work
another year in East Timor. And so, Fr. Herb and | wenl on a
great fishing cxpedition. We cast our net wide. And the fish
caught were [ortunately substantial. From Rome, we got Fr.
Lloyd Baugh (Theology and Film Studies), Fr. Manol
Montesclaros (Old Testament), Fr. Budge Orara ('heology and
Social Science) and Ms. Jo Manabat (Liturgy). From Berkeley,
we got I'r. Jim Bretzke (Moral Theology). From Torento, I'r.
Vic de Jesus (Dogma). From San Carlos Seminary, Fr, Greg
Gaston (Moral Theology). From Don Bosco Center for Studies,
Fr. Nestor Impelido (Churceh History). From the Theology De-
partment of Atenco de Manila, Mr. Markus Locker (New Tes-
tament) and Mr. Bobby Guevara (Old Testament). From [ur
away Bukidnon, Abbott Eduardo Alrica (Spirituality) and from
Cagayan de Oro, Fr. Frank Clark appointed to be a Research

Associale, In the second semester, we hope to eatch more [ish: |

again from Rome, Fr. Tony de Castro (Church ITistory) and Sr.
Bernie Dianzon (Scriplure); from the United States, Fr. Mike
Lambino (Dogma) and Fr. Manny Flores (Pastoral Manape-
ment). To you who have come to join us in this cnterprise of
great worth, we say, Mabuhay and welcome! We trust you will
enjoy your leaching with us. And to our students, may vou lake
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this opportunity to learn from such a varicty ol persons, expeti-
ence, and expertise!

This is nat to forgel the regular members of the faculty, our
unsung heroes, who generously give their time and effort to the
school and to whom we owe the good name of the school. Last
but not least, we also remember our emeriti professors, some
who continue to serve while others continue to support the school
with their wise advice, encouragement and support. ‘o all of
you, thank you!

Seeond, the research institutes and the Theological Hour:
The research institutes were meant Lo be the motor, as it were,
of research and contextual theologizing of the faculty. The re-
sulls were supposed to be shared in the classroom and with the
outside world. The latter would be done through Landas, the
school journal. T found thal most of the ingtitute directors are
busy teaching and saddled with other assignments, with no re-




search agsistants and no ﬁnfi}"lcial backing. I.t 18
most understamjablc then if the outp utis lim-
ited. [ have decided thfsrel'bre to wait for the
return of those in special studies destined to
work at LST. Three of them are due to return
in four to siX months and three or four more
will have come home by the end of the next
academic ycar. With more permanent person-
nel, Tintend to have collegial planning and to-
gether with the dircctors, ask them whether to
maintain or re-structure the institutes, secking
the best way (o do research and theologizing. [
also will encourage frequent discussion and ex-
change, underlining the attitude that disagree-
ment docs not necessarily mean an affront to
the person. I therefore plcad for patience. The
period of waiting will be about two years and [
trust by then the institules will have been re-
newed, and to use the words of a famous ad-
vertisement, with more vim, vigor and vitality.

I wish now to speak about the Theological Hour as the
students” avenue for theologizing other than the classroom. Last
semester’s scrics of the Theological Hour held in conjunction
with the Jubilee Year was no doubt a genuine success. [ am
happy to say that the student response was enthusiastic, [illed
with vim, vigor and vilality. The series is well documented in the
excellent student publication, Tinig Loyola 2000, There is no
need for further claboration. Except to mention that having one
of the most important theologians of our century, I'r. Gustavo
Gutierrez, was totally unexpected—truly, a surprise gift of' God
to the school. For this semester, we have already contacted
several persons. Among them, Fr. Albert Alejo, who pioneered
in the study of Loob and has graciously agreed to talk about
Loob ng Divos and Loob ng Too, a litting topic for inculturation,
and Fr. Jan Lambrecht from

Nabor and Mr. Alberio Payumo,
President of Madera Construction,
and his crew of engineers and con-
struction men for having made our
drecam come true. We include Mr.
Lee Miralao, University Physical Plant Administrator who sent
his cngineers to oversee various aspecls of the project. And
with decp gratitude, we thank Archbishop Lagdameo, former
student of Fr. Gehring in San Jose Seminary, for having come to
preside and preach at the Mass of the Holy Spiril and to bless
the library named aller his former prolessor.

Many kind bencfactors, hore and abroad, made the renova-
tion possible, | wish to thank them and assurc them that the
plaque acknowledging their

Louvain and the Biblicum to
" share with us his ideas on Paul.
we shall also approach our vis-
1ting professors from abroad to
speak in our Theological Hour.

; .
When Fr. Gustavo was

“Only God could say what this new spirit
gradually forming within you will be.
Give Our Lord the benefit of believing that
His hand is leading you.”

support will eventually be
made. Meantime, they are con-
tinually remembered in our
prayers and sacrifices.

‘The reason why the plaque
has not been finalized is be-

about {q leave, he mentioned

how happy he was 1o have come to LST and cxpressed his

Mterestin teaching in the school, Believe it or not, L sent him an

iﬁ; t:liif)l? through the e-mail the day_ aﬂe.r he left. Up till now,

Pul‘s‘ui:ds been no response. But this will not deter us from
SHng such people eilher Lo talk or to teach at LST.

vafi 1 h.ird, the third tloor library renovation: The physical reno-
ke Ion 15 done. Feedbaclk from both faculty and students is posi-
© and heartwarming. We sincerely thank Architcct Mario

cause the fund campaign is on-
going. Funds are needed to cover the uncxpected additives dur-
ing the construction and to finance the rest of the overall plan
for the wholc library building. They are: the computerization of
the card cataloguc, the installation of air-conditioners and dehu-
midifiers specilically for books and bound journals, the sprucing
up and painting of the sccond and first floors and finally putting
grills for the windows and fixing the electrical systom of the
first floor. I eall on the student body and faculty to extend a
helping hand in this fund campaign.

Tinig Loyola - 5



In the midst of the renovation, we re-
ceived the sad news of the sudden death
of Ms. Crisanta Rosales. Days before her
demise, | had talked to her and she ea-
gerly looked forward to the day that the
renovation would be complete. God had
other plans for her. Because she dicd dur-
ing summer, it was decided to have a me-
morial Mass celebrated in her honor dur-
ing the school year in the presence of stu-
dents and laculty members. We wish o
invite all of you then to her memorial Mass
on July 12th, Wednesday. It would be @
fitting way to express our debt of grati-
tude for her 35 years of faithful and gen-
erous scrvice Lo LST.

Fourth, the cstablishment of an ¢n-
dowment fund. Since 1965, LST has been
mainiained by the subsidy given by the
Philippine Province of the Society of
Jesus. For many years, the subsidy con-
tinued because the number of students
was relatively low. Butsince LST turned
into a school, the number of students has
increased. For example, the average num-
ber of ecnrollmenl in the academic year
1998-1999 was 440, in 1999-2000, 471.
For the firslt semester ol this academic
year, the number has already reached 450.
The Philippine Province has asked LST
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lo take steps toward becoming more fi-
nancially independent. 1 have been ad-
vised that the way (o becoming indepen-

dent is, apart from the usual increase of

tuition (we charge lower than MST and
ST is establishing an endowment fund.
It will mean more time, effort and energy
but we have to begin as soon as possible.

In this connection, you may recall that
on the occasion of the erection ol LST as
an ecclesiastical faculty last September
1999, Jaime Cardinal Sin proposcd and
promised to fund a professorial chair for
Marian studies. LST gave a proposal last
December and just last week, we received
a draft Memorandum of Agrecment. We
pray that this grant will signal the begin-
ning of many more grants. In my brief stint
in office, 1 had to be reminded again and
again that money indeed matters!

Fifth, organizing an Alumni Associa-
tion and Homecoming. Many times in the
past, on the occasion of the Alumni Home-
coming of San Jose Seminary, Josefino
alumni requested me to organize an alumni
homecoming for LST. They would very
much like to mect their old friends and
batch mates-- those belonging to other re-
ligious congregations and recently, their lay

friends from CEFAM. With this request |
in mind, we shall also organize a regular
alumni homecoming in November, one af-
ternoon before San Jose Scminary holds
theirs and also to formalize an LS'T alumni
agsociation to support il

I cannol close withoul congratulating
last year’s Student Council—the officers
and those in the committees who served
under them for a job well done, ex-
tremely well done! Please pass on the
same energy and vitality to those who will
be elected officials this academic year!
To Jbhoy, Moe, Honey and Edward,
maraming salamat!

And finally, my gratitude to the Stal,
our other set of unsung heroes and hero-
ines: To Fr. Herb, Dean, and his academic
and computer stall, to Dr. Pally Arafias,
our executive secretary, to Mr. Vitaliano
Nariagas, our Treasurer, and his account-
g staff, to Lucy Samson who took over
from Ms. Rosales and her library stalT, to
Ms. Tess Biron and her maintenance staff.
Without you, the School will be paralyzed.
In no small measure, you participate in the
mission of LST. Maraming safamat!

feontinued on page 33)



COMPUTER

THEOLOGY .

omputers can assist both profes-

sors and students in basically two

ways: in rescarch and in publishing
of prcsrfﬂtjngthc results of research, T this
short article, Lwant (o talk about both as-
pects firat and then mention some basic
resources available immediately,

Computer-Assisted Research

There are two ways in which comput-
ers can assist research: pathering informa-
tion and data, and ordering and storing such
information and data, Here are some sites
that contain a wealth of Biblical resources
especially for the New Testament excgete:
Resource Pages for Biblical Studics, main
page <hiin: ewwhivoldano/asf/kkE/
rel-stulhtml >, Torrey Seland of Tlivolda
College in Nogway maintains this resource

page. The other is Mark Goodacre’s site at
<http: fvwwnigaleway.com™. A wealth
of biblical resources is accessible through
the homepage of LST: <htrp://

There are also software programns Lhat
assist the researcher in recording his or her
Tcsmrcl'w, Nota Bene Tingua Workstation
18 avery powerful word processor designed
especially for scienlific research wiiting, T'he
Program is capable of multidirectional text
ﬂm}r to handle Huropean languages as well
o Hebrew or Arabic, which flows from
tght to Jefy The program has a building
da-}ﬂbam: tor the storing of bibliographics.
Wis capable of generating the needed foot-
tloLf:s and bibliography in any number of
desireq styles including Lurabian, which is

the cpvla : :
Q, "fl-"lt required by the Atenco for thesis
Wl’.]l'mg_

ASSISTED

Ve can create virtual
classrooms allowing students
of different places to study
without coming to the school
and discussing and working
on group projects without
being physically present
to each other.

A simpler program that functions as
an add-on to MS Word is Citation. Cira-
tion is a database of boolks, journals and

notes. 1t will automatically insert notes, and
generate automatically all nesded footnotes
in a large number of different formats in-
cluding Turabian. Tt will also generate bib
liographies in any number of desired or
required styles.

Computer-Assisted Presentation
and Publishing

For rescatch to be useful and benefi-
cial it needs to be made public. This cun
happen in any number of ways: through

Herbert Schneider, 5.J.

classroomn presentations, uploading to a
server on the intranct or internet, or pub-
lishing in journals.

PowerPoint is a simple yet powerful
presentaton tool, whether the professor or
student wishes to create single transparen-
cies in black-and white or color or a co-
herent slide presentation with animation,
music, graphics, and {ilm clips. PowerPoinr
presentations can be uploaded o the server
and thus made available to a wide audi
ence beyond the classroom.

Having space on a server allows the
professor or student to publish syllabi, class
nores, assignments, tests, and test resulrs. A
hotnepage can also be a way o publish
wotldwide, since the material on the server
is in principle accessible to all, wherever they
are. In a similar way, students can post the
results of their research, their homework
assignments, and Lerm papers. Students and
professors can form an e-group tor online
discussion and sharing of information and
tesearch results.

Omne final aspect needs to be men-
toned. We can create wirtual classrooms
allowing students of different places to
study without coming 1o the school and
discussing and working on group projects
without being physically present to cach
uther, Office 2000 makes all this very easy.
All one has to learn is how to create a welb-
folder on the server. After that uploading

and editing uploaded material is as ¢asy as

saving on the hard disk and editing mate-
rial stored on one’s computer.

36
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MEET THE STUDENT COUNCIL 2000-200I

THE “PREZ”.
Benjamin D. Molina Jr.

More popularly known as “Didoy™. He is a Bikolano. One of the
“holy ones™ called to priesthood early in life. ITe entered the St, Gre-
gory the Great Minor Seminary at the young age of thirteen and [rom
there moved on to the Immaculate Conceplion Seminary in Virac. Ie
took his College and Philosophy courses at the San Carlos Seminary
before becoming a Joselino in 1999 at the age of twenty-two, Proudly
belongs to the Archdiocese of Manila. Currently, he also heads
“SEMNLET”, the nationwide network of seminaries in the Philippines.
How clse does one deseribe Didoy? He is a Samson looking for a
Delilah. Other than that, Didoy is passionate, full ol ideals and vision
(malawak ang pananaw), generous with his time, talents and trea-
sure (whatever litlle there is), gentle-manncred, deceptively quict,
strong and focused, family-oriented (fuhat ay Kuya at Ate niva), re-
spectful (he never forgets his po & and opo §), spiritual, very open to
suggestions and humble. Marami siyang kaibigan. Didoy works qui-
ctly and efficiently without calling atiention to himself,

THE “SeC™:
Mary Ann Charity B. Durano

Once mistakenly called “Sr. Mary Ann Charity”, A.k.a. Cha’, Chari,
She declares, “I am proudly lay!”, She can understand bul doesn’t
speak Cebuano. She took up B.A. Philosophy at the Atenco de Ma-
nila University. Lmbracing Ignatian spirituality and the values she has
acquired with such a passion, she became a member of the Jesuit
Volunteers Philippines (JVP) and spent a year teuching at the Ateneo
de Zamboanga. She still entertains the notion of becoming a mission-
ary every now and then. She started a career in publications as deputy
news editor and correspondent (Union of Catholic Asian News) but
abandoned this in pursuit of a nagging desire to teach theology. Other
aspects of Charity: previous Lo becoming the SC secretary, she was
already the official scribe of the second year(*Cher, pahiram naman
ng notes mo! ")y muse of the 2 year seminarians; loves to dress up
mahiyain nga lang; sl looking for Mr.Right; meticulous with de-
tails; analyzes with a philosopher’s
mind; brilliant but rather reticent;
one of that rare breed who actu-
ally loves Lo do research and
spends exlra time in school
studying in the library; very
responsible and gives her
best in uny task asked of
her, The records of the
Student Council are defi-
nitely in the best hands

wilh her.
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THE “VeeP”:
Sr. Guia Jimenez, MSC ‘

St. Guia (a.k.a. Guia or Gui’) belongs to the Missionary Sisters of
the “Sacro Costato’, “dno ‘yon?”, you might ask. Translation: Mis-
sionary Sisters of the Sacred Side of Jesus. After twelve years with
Benedictine nuns, she opted for the more “sceular education” of the
University of the Philippines rather than Ateneo’s Jesuil education,
After going arcund a big circle spanning eight years of marketing
work in the travel industry, and about four years of religious forma-
tion, she still ended up getting the Jesuit education she proviously
avoided. She never really enlertained the thought of becoming a nun,
even as a child, but now accepts that the Lord can work in mysterious |
ways and that He calls the most unlikely people unto him. Her present |
apostolate is catechesis but she seems (o be moving toward retreal-
giving and spiritual direction. How elsc Lo describe her? She’s voeal
and expressive (in other words, madaldal), has a commanding pres-
ence (you can’t miss her), definitely not shy, good in public relations,
supportive, elicits trust and confidence, reliable and strongly commit-
ted. -¢-

THE “TREZH":
Lucas L. Porticos Ill, FACC

Commonly known as Lucas in LST. A k.a. Jun (in the Canossian
community); “budik™, Muro-Ami (prefers to beka/bo) or Luke. He is a
true-blue Bofofaino He joined the Canossian Fathers at the age of
twenty-three afler taking up BA Political Science at the Central
Mindanao University. He finished his BA Philosophy at the Christ the
King Mission Seminary, and is now on his second year of studics at
LST.

Aside from his involvement in the LST community, Lucas has a
very busy “hidden life”. Tle actively works in the Vocation Promotion
program of the Canossian I'athers and is also temporarily in-charge of
their aspirancy program. On top of being a student, Lucas is con-
currently an instructor of Humanities and Religious Fducation. In his
sparc time, he likes to cook (you should try his pasta dishes!), read,

watch movies, [ix things up and play
basketball. One wonders where he
finds the time lor anything else be-
tween being a student and a
teacher. Lucas is definitely reli-
able (as can be seen in the
huge trust his community
gives to him) and is prov-
ing to be a most efficient
treasurer. He is quite strict

L e e e

f with the SC budget. Your
i ‘ funds are definitely safe
! 1 with him!
| b



Benjamin Molina Jr., DS
President, Student Council

et e begin this wonderful day and wonderful occasion
of our oath-raking ceremony with the often abuscd rhe-
rorieal question, “What are we in power fors”

What are we in power for?

I puess this is a disturbing yet very compelling question, which
1 would like 1o have as a guiding principle as we now formally
accept the new members of the LT Student Council. Together
with . Guin as Vice-President, Charity as Sceretary, and Tucas as
Treasurer, we assure everyonc that we will put the trust that you
have given us to good use. We promisc Lo
continue and, if passible, surpass the exem
plary we sk accomplished by last year’s Student

Council.

What are e i power for?

We will be in power to enable ourselves
to live our and further deepen the Christian
understanding of leadership, To be aleader is,
first zand foremost, to be a servant to all, To
humbly attempt to be a leader is to ambitiously
allempt to penettate the mysterious reality of
servatihood exemplified by Christ. To be en-
trusted, therefore, with this position is not a
privilege but a challenge and a 1'cs|wrls‘11:aility.
It is an opportunity to lead, to guide, 1o fol-
low, to serve, To be a leadet, ther, is to follovs
the example of the sutfermng servant-leader par
extellenre, Jesus Christ. To be a leader is to wash
the feet of gll,

Wohat are e in power fore

We will all be in power to empower ourselves, to form our
s¢lves 50 that when our lime comes to be formators of the fu-
I generations of our country, we will form leaders who will
10?“]‘- s not 1o war but to peace! Persons who will inspire us not
With s¢

buili o ; . 3
ilt on trust and commitment. Persons who will bring us not to
il I 2

andalous, illicit affairs, but with interpersonal relationships

I PTOsperity favoring only the rich, but a prosperity that strives to
Dting iy > G
18 Justice and equitable distribution of resources to all.

“To be a

leader is to
wash the feet
of all”

W heatt ave we in power for?

We will all be in power to assure everyone thar the good
wotk of past generations of the LST communiry will be contin-
ued. We will be in power in order to bring renewed creativity
and virality to the present LST community so that our institution
will live up Lo its prestigious name.

In prepating this inaugural address, Twas very much cempred
to say something new, something daring, something provocative,
But no, 1 did not succumb to that temptarion. Instead, 1
unhesitatingly decided to stick to the formula
that one should never change a winning strat-
egy. T reiterate, then, what Kaye Jboy said on
that historic day of his inaugural address last
year, when he woke us up from cur lethargic
state, That the Studenr Council is the voice of
the student body - the student body is nor ar
out disposal; we arc at the disposal of the stu-
dent body, we are your servants, Thus, in or-
der to foster continuous dialogue between the
faculty and the student body and grearer par-
ticipation in the acadernic life of 18T, we will
still be guided by the following principles of
discernment, decisiveness, and of being de-
manding,

First, in whatever endeavor we wish to
accomplish, we must discern - that is, we must
think, reflect, and pray that we koow the will
of God. This discernment will be done by all
of us, the student body, the Student Couneil,
the administration, so thar with the guidance
of the Holy Spirit, we may fulfill the will of
God in whatever we plan to do. Sccond, we must be decisive.
We must stand for our ideals, fight for our rights, take a stand on
sensitive issucs, and see to the end the realization of our projects.
‘Lhird, we must be demanding, We will be very demanding and
will expeet only the best from oursclves and the whole LST com-
munity. We will demand full and active participation.

I would like to challenge all of us, in the spiric of continuity

and creativity, to work together once again. 'To excel, 1o rise to
greater heights and even to surpass the exemplary accomplish-

Tinig Loyola - 9



ments made last year. Together, as we cross
the threshold of grearer promise and hope,

may we lead the Church to greater glory,

After talking abstractly and perhaps
nonsensically, let me tuen your attention o
more mundane matrers.

l. Socio-political issues.

Tt is not because we are meddling bul
because we believe that there are unjust
structures that hinder us irom bringing the
kingdom of God to reality,. How can we
reconcile the fact that the government, our
government, is spending billions to kill
people in the name of peace and at the
same time, be unconcerned with expendi-
tures related to our education, our welfare,
our well-being? How can we reconcile the
fact that some people, myself included, are
sleeping soundly on cozy beds while the
people of Payatas are buried aliver There
are many other issucs to fght for — public
inlerest in the death penalty and the legal-
ization of divorce has waned — and we
must therefore be very vocal and active it
we want o be heard and noticed,

2. What can we contribute to the
Philippine Church and to
theology?

We can do this in varied ways, First
and foremost, we must interiorize the the-
ology we have learned, We must find op-
portunities to enter into that dialogue of
life where theory and praxis meet. We must
also attempt to bring this theology to the
arasstoots,  Iutthermore, we must pro-
maote ereater involvement and participa-
tion in the theological fora within our com-
munity. In time, we also need to reach out
to ether theological schools, such as MS'L,
San Carlos, and most especially, UST. How
can we aspire to achieve all of theser We
must make responsible use of the dime,
freedom, and privilepes that the new cur
riculum has given us. We must also make
good use of the lusuricus facilities that we
have: the Sin Center, the multimedia toom,
and our newly renovated library, among
others. Moreover, we beg everyone to
please attend the stimulating, theological
hour - we have outstanding speakets and

10 - Tnaugural Address

“Leadership, servanthood
is a spirituality.

It is a call to serve, to lead,

to love, to trust in God”

it is always a puzzle why few people at-
tend ot seem to be interested.

3. The needs of the student body.

We will continue to address the needs
of the student body and at the same time,
foster fricndship among oursclves. We
greatly encourage and will wholeheartedly
support batch Masses, acquaintance par-
ties, informal get-togethers, sportstests, and
other community-building activities.

The Student Acrtivites Center locared
on the ground floor near the e La Costa
Auditorium houses the olfices of the Stu-
dent Council and the various working com
mittees. It is primarily a venue where stu-
dents can gather, exchange stories, share a
laugh or iwo, study together. In short, a
place where we can do theology. The Stu-
dent Activities Center is open for every-
one. You arc all weleome (o visit and stay
there anvtime. Dinally, we would also like
to form an Alumnt ad hoc committee to
look into the possibility of an Alumni
Homecoming and other matrers related to
1t

We
hope that they become realities, but Twould

These ate some of our dreams.

like to sce them as secondary prioritics. T
would put the primary emphasis on build-
ing and developing relationships: among

our classmates, among the personnel,

among the faculty, We will continue g
build an LST community and if this wil]
be achieved, the courses of action and the
concrete plans will follow. They will then
be manifestations of our love for one an-
other.

Fastly, [ believe that this new challenge
in life will he a constant reminder for me
to continually prow in love, in compassion,
in infinite paticnee and understanding, Tris
an invitation to ourture a deeper, more
personal and more intimate relationship
with God.  Leadership, servanthood for
that matter, is a spirituality. Tt is a call 0
setve, to lead, to love, to trustin God, We
mmst, with great faith, rely on God'’s grace,
that He will sustain us in the laborious and
challenging task that lies ahead.

Again, let me ask, what are we in power
for?

We are in power so that in our minis-
try, we may do everything for the greater
glory of God. T apas winisterts, ad sederen

Def gloviam! (2 August 2000)
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arl Rahner’s last major article on the Second Vatican Coun-

cil spoke of the watershed the Council represented in

marking the beginning of the Church as a tuly world
church, and the challenge this especially presented for the integra
tion of non-Weslern cultures: “either the Church sees and recog-
nizes these essential differences of other cultures for which she
should become a world Church and with a Pauline boldness draws
the necessaty consequences from this recognition, ot she remains
a Western Church and so in the final analysis betrays the meaning
of Vatican 1177 One tamification of Rahner’ inferpretation in-
volves paying preater attention not only to how ethics is ap-
Pl:fm'hcd in various parts of the wotld, but also to changes
}‘\fithin Roman Catholic moral theology in places such as Asia,
Asia” i largely a Western construct. Depending on the context,
the term can include countries and cultutes from the Indian sub-
continent through Indonesia, the Philippines, and even Australia.
R'f}i'her than attempt an overview of such a large and diverse area
this article will focus on China, Japan, Korca, and Talwan since
these countries do share definite similaritics in several imporiant
clements in their religious, philosophical, cultural and historical

; ckpround. I'he Church in this region has the particular chal-
CNgre : 8 4 ] &
“nge of being both a relative new-comer and a minority. Thus,
I0ter—ralind me I I v : . i y
“orelipious dialogue is woven into ils cthical reflecon with a

Had s . p - e : 3 .
dition which jncludes Confucianisim, Taoism, Buddhism, while

at the same time cach region is also marked by an individual
indigenous religiosity as well (such as Shintoism and shamanistm).
These cultures arc also deeply touched by the contemporary fotces
of globalization and westernization and a variety of issues these
[orces help generate and/or complicate.

THE SPECIAL SYNOD FOR ASIA

The special Synod for Asia held in Rome in 1998 provides a
voud spectrum of many of the issues, approaches, and conflicts
which martk these efforts atinter and intra culiural dialogue. While
at first glanee, “moral theology” was not a major theme of the
Synod, upon closer analysis it is amazing how virtually every issue
touched upon comes back in some fashion or another to cthics in
East Asia in the sense of Rahner’s moral challenges posed by the
“assential differences of other enltures.” Tn the Synod of Bish-
ops on Fvangelization a quarter-century caclier much stress was
placed on careful dialogue with, and respect for the indigenous
cultures. As the preparatoty documents for the recent Asian Synod
were circulated, however, many bishops felt the mandate of the
1974 Synod and the charge of Fvangedi Nuntiandi w0 go to the
very root and depths of the cultuge still had not been adequately
met in the Asian context, and this led to a frank expression of
iensions uncharacreristic of rraditional Asian etiquette. The Japa-
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nese Catholic Bishops” Conference, rather
than give the requested “response” to the
preparatory Lineanenta for the Synod is-
sued by the Vatican, submirtted their own
document which addressed some per-
ceived deficiencies in the Vatican text, and
proposed alternative approaches which
differed markedly in key arcas from the
Vatican document. The Japanese Bish

ops observed that inasmuch as “the ques-
tions of the Piveamenta were composed
in the context of Western Christianity they
are not suitable., ... lirom the way the ques-
tions arc proposed, onc feels that the
holding of the Synod is like an occasion
for the central office to evaluate the per-
That

kind of Synod would not be worthwhile

formance of the branch offices.
for the Church i Asia, The judgment

should not be made from a Buropean framework but must been
seen on the spiritual level of the people who live in Asia”” The
bishops went on o warn against over-siressing the uniqueness of
Jesus Christ as the *One and Only Savior” would render impos-
sible “dialogue, common living, or solidarity with other relipions.
The Church, learning from the ‘kenosis” of Jesus Christ, should
be humble and open its heart to other religions to decpen its
understanding of the mystery of Christ” They concluded that
neither the approach of the ineamenta nor contemporary West
ern theology seemed suited to address the Asian context: “Based
on this kind of theology, we cannot approach the unserttled Asia
of taday, In the Liseamenia thete is a lack of understanding of
Asian culrare, especially the Asian culiure of 1oday, which is a
mixture of an Americanized modern culture. Moreover, it does
not appear that we can be satisfied with modern Wesrern theol-
ogy either”

Taking Asia seriously, and all thar such attention implied, con-
siituted one of the primary ethical issues raised at the Synod.
While the curial officials (e.g. Cardinals Baum, 'Tomko, Sodana)
tended to cmphasize the central necessity of proclaimiog a com-
mon [aith in Jesus Christ as the only Savior, unity with the Petrine
office, ete., “all of which transcend culmral diversity” many of
the Asian participants focused precisely on that cultural diversity
and the issues and theological approaches which must take into
greater account the cultural particularity of the Asian contexts.
Bishop Francis Hadisumatra of Manokwari-Sarong, Indonesia
stated that “Bishops ate not branch sceretaries waiting for in-
structions from headquarters!” and argued for a “rediscovered
conciliar vision™ of ecclesial unity, noting the local church “be-
comes truly local when its laws are not only in line with the Spirit
of the Gospel and ceclesial norms, but also with the ethos and
legal rradition of the local people.”  This would require local
“authority 1o interpret church law according to our cultural ethes,

12 - Moral Theology Out of East Asia

Though the root meaning
of tao may be a road, this
tao furnis%es not so much
a map for t|1§: moral life,
as a vision of a range of
Possible directions, any
number of which will be

u]Dright mora”y.

to change, and where necessary, replace
it.” Bishop Arturo Bastes of Romblon,
Philippines began with the obscervation
that “There are still strong indications thag
Astan realitics have not yet been taken se.
riously enf)ugh in the present practice of
the church’s pastoral mission” and went
on to focus on four areas nceding a
“change of perspective: a shift from the
perspective of a [Luro-centered church
to an aucthentically Asian view, a shift in
the understanding of history, a shiftin the
model of the church, |and] a shift in the
understanding of spirituality.” He went
on o obscrve that success of world reli

pions such as Hinduism and Buddhism
al finding “a home in the hearts of Asians,
Christianity itself was born in Asia, but i
has been alienated from Asia becanse of
the perspective of 1 Furo-centered church.” Bastes concluded
the judgment that a particular vocation ol Asian religious is “ro
suve Asia from the onslaught of materialisim coming from glo-
bal market forees by the wisdom and depth of Asian spirimalicy
with which Asians feel |sic] at home, which 15 not opposed to the
teachings of Christ becanse they are a Lrue manifestation of God’s
Spitit working in all peoples.”

Taking up a similar theme Leo Jun lkenaga, 5.)., Archbishop
of Osaka, noted that Buddhism developed easily in Japan, but
Christianity has not, He suggested cultural differences as one,
though aot the sole, reason for this failure and stressed the need
for greater use of Asian ways of expression if evangelization is
to sueceed. Bishop Angustinus Jun Tehi Nomura of Nagoya
echoed this view and called for presenting Jesus Christas a spiti-
tual Master who would communicate virtues of detachment, sim
plicity, compassion and peace in a way that would be more “spe-
cially tuned to the Asian ethos™ which in wirn would becrer aid the
Chtistian communities there to address the conerere ethical ssucs
facing them.

These calls for respect for Asian culture found resonance
among non-Asian participants, as evidenced by the intervention
ot Bishop Hrancis Dil.orenzo of Honolulu who outlined 2 num-
ber of concrete steps American “host™ churches should take in
welcoming Asian immigrants, including the need to understand
Asian cultures and in particular to “learn more about non-Chris-
tan religions and their impact on the Catholic expetience,” in-
cluding how Asian Carholic perspectives “view and teach creed,
morality, sacraments, ecclesiology, Christology and religious de-
votions.” The Linal Message of the Synod for Asia was meant to
take up many of the key points discussed during the Synod itself,
but accotding to one observer present the inal Message “erased”

many of the volees of individual bishops and the small working



groups. Nevertheless, the final document

jid touch upor many items such as respeet
& 2 : o i o
for Asian non Christian religions and rec-

ogtllfi“” of many of the particular ethical
challenges facing Asia, including globaliza-
fon, inteina tional debt, pastoral care of mi-
grant workers, refugees, the dignity and
equ
nee to respect for the strong Asian hu-

ity of women, and so on, Tn refer-
e
manist hefitage the document expressed
westeennt [For] the ethical values in the cus

coms and practices found in the teachings
of the great philosophers of Asia, which
promote natural virlues and pious devo-
tion to ancestors” and the necessity for the
thrce-fold “dizloguc with the cultures of
Asia, dialogue with the religions of Asia,
and with the peoples of Asia, especially

the p(mr.”

DIALOGUE WITH THE
ASIAN TRADITIONS
The theme of taking the Asian cultural
context seriously through inter-religious
dialogue occupies a good deal of atten-
tion in recent Asian writing,  Often it is
portraved as a twin task of inculmration
and of cthics which view inter-relipious
dialogue as a moral obliparion of the
Church in Asia. Much recent writing un
dertalies predisely this task in attempting to
engage, articulate, and elucidate the religio-
philosophical traditions in Asia. At the
culsel it is important to recognize the prob-
lematic of multiple cultural ethoses, which
al times overlap, compete, and conflict.
Chacko Aerath notes the problems of
Maintaining group identity in a pluralistic
society, and in particular the challenges
posed to Asian Christians who so oflen
live in cultuges which are not “Christian”
and thus exert influences which counter the
Christian ethos. Other authors would not
deny Aerath’s concern, bur their accent falls
o how hetter w understand and integrate
thc Asian philosophical and religious tradi
Hons inro the inculturation of theology,
Whether this term is used explicitly or not.,

list Several writers are grappling to estab-
18 -

1 s00me conceptual framework for ex-
Sosifi : .
POsition of Asian thought and dialogue

with non-Asian traditions, One Confucian
philosopher, A8, Cua, suggests thar on the
mneta-cthical level a coherent conceptual
scheme can be constructed “with the ideal
of feo (the Way) as a unifying: perspective
for viewing the interdependence of basic
arctaic notions {notions of virc), Le., s
(benevolence), 4 (propriety), and ¢ (right-
ness) [often tansliterated as w].” How-
cwver, this eross-cultural dialogue may hit a
snag when one moves from the metaethical
level to the normative application since the
notions of jerand 7do not casily lend them-
selves o translation into principles which
would seem Lo possess “objective validity
and universal applicability,, This point is
exemplified in many of the philosophical
classics, such as the Awadects, in which the
majority of the exchanges recorded be-
tween Confucius and his disciples are sim-
ply exhortations to do one’s best in fol-
lowing the Way (#a0).

Tao is the one concept which runs
through the Last Asian ethical traditions.
The Confucian Classies are filled with au-
merous references and discourses on the
various manifestations and meanings of this
term, but perhaps one classic citation will
serve to underscore its importance for the
Confucian moral vision: “I'he Master
[Confucius| spoke, 'In the morning if one
hears the fae, in the evening they may die
without sorrow”.”# Though the root
meaning of fao may be a road, this fuo fur-
nishes not so much a map for the moral
life, as 2 vision of 4 range of possible di
rections, any number of which will be up-
tight morally, as long as one follows the
spirit of the Zes. The t26is nota path exter
nal [rom the human person, but s realized
in the fulfillment of one’s humanity, nei-
ther is the f2o a means followed to an end,
nor, in the words of Tu Wel-ming, does it
“provide an ideal norm or a ser of direc
tives to be complied with. It functions as
a poverning perspective and a point of ori-
entation.” “Moral discernment” might be
a good renditdon to explain how the fao
operates. The notion of s is obviously
quite congenial to an ethics of virtue, espe-
cially if the a0 is viewed akin to prudence
as the form of the virtues, as well as ro the

related nation of maoral virmosiry, i

g, an
outlook which views the moral life as es-
sentially an art which must be lived in daily
practice, and it is this practice which moves
humans to perfection,  Moral rules cer
tainly are Impottant to this endeavor, lut
probably the construct of “absolute,
exceptionless norms” or “intrinsically evil”
acts are concepts which would not enjoy a
clear and nncquivoeal analogue in Asian
thought. Asians might say that moral rules
could be “bent” but it would be more ac-
curate (o say that moral norms, whether
conceived as rules for conduet or ideals to
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emulate must be interpreted before they

can be applicd.

“Ambiguity” seems to be a constitu-
tive element in Asian ethics and this ambi-
guity will be a challenge to the inculturation
of moral theology in Last Asia. How
ever, ambiguity could be viewed more as
a resource to be utilized rather than an
obstacle to be overcome. Obviously, in
traditional Roman Catholic moral theol-
ogy ambiguity is not usually seen i this
way. “Doubts,” whether located in con-
science, law, or fact are to be resolved prior
to action, and certainty is prived.  How-
ever, the FHast Asian religious ethos often
judges ambiguity differently—not neces-
sarily as a positive value, bul as a recogni-
tion of reality. Moral harmony is achieved
not by overcoming ambignity, but by ac-
cepting it and living with it. Tn accepting
ambiguity onc embraces the moral realiry
of ond’s existence and tries one’s best to
live in that reality. Yir and _yang might be
viewed as one classic way in which ambpi-
guity is accepted and harmonized. All the
virtues, but especially jen and 4, guide one
in navigating the moral path of the 7ae. Tn
Taoism, Buddhism, and especially in Con-
fucianism, the various cthical terms and
concepts are highly “context dependent,
addressed to a particular rather than uni-
versal audience” and therefore their aim
has not been to establish a universal moral
discourse in the usual Western sense. Ab-
stract analysis and definition (what is “ra-
tional™) give way in pride of place to what
might be termed a moral aesthetics (what
is “reasonable™ in which the individual

seeks to cultivate and perfect his or her na-
ture in the myriad aspects of daily life. “The
accent falls on praxis and in the Confucian
view a “viable ethical theory is thus subject
to pragmatic asscssment in the light of
changing citcumnstances. Consequently, ethi-
cal requirements cannot be stated in terms
of absolute principles or rules.”

Tnstead, Confucianism has stressed
motal self-cultvation seen in terms of both
overall character formarion or individual
cultivation of virtue (#¢) in which the indi-
vidual never operates alone, but always
within the matrix of five human relation-
ships which in tutn futnishes the basis of
the moral action and community, ot what
Tu Wei-ming refers to as a “Oduciary” com-
munity, as distinguished from a Western,
individualistic, “adversarial” community.

Only in this fiduciary community of
relationships does each individual find their
identity, which involves living out roles in
which both rights and duties are insepa-
rable from one another. As Henry
Rosemont puts it, there can be no e in
isolation, to be considered abstractly: T am
the totality of roles Tlive in relation to spe-
cific others, T do not plar ot perform these
roles; Law these roles. When they have all
been specified | have been defined uniquely,
fully, and altogether, with no remainder
with which to picce together a free, an-
tonomous self.

I a socicty is knit together by indi-
viduals committed to living out the Five
Relationships and following the lead of the

14 - Moral Theology Out of Fast Asia

ancicnts in keeping to the moral path of
the Confucian /40, then that society will he
truly happy, prosperons and just, its indi-
vidual citizens morally upright, with the
rights of all and the common good as-
suted in a fiduciary community built on
reciprocal trust, rather than on an undee-
standing of society as an “adversarial sys-
tem” in which the dignity and rights of the
individual must be protected, lest the com-
munity impinge upon these tights. "L'he fun-
damental import of the Confucian Five
Relationships is that there can be no split
between sell and society, no “oxymoronie
ptivate citizen™ to borrow Robert Bellah’s
phrase, since the very identity of cach indi-
vidual human person is concelved essen-
tally in terms of his or her moral matrix
of relationships. Thus, to echo Rosemont
“I”” that is not at
one and the same time the “T” that is my

cited above, thete is no

father’s son, my sibling’s older brother, a
member of the nation, and so on. Through
these various reladonships each individual
comes Lo know who s/he is, i.c, marally
aware of one’s particular social identity, as
well as to become enculturated into that
role, with all of its attendant rights, rites,
responsibilities, and duties,

A related area of study connected with
the Asian ethos centers on how traditional
Asian philosophy might impact and/or be
affected by Western philosophy and/or the
ology. At times such elforts may involve
working through some of the effects of
Western missionary cvangelization, and
Asian Catholics find it necessary to con-
vince themselves of the possibility and de
sirability of utilizing vauditional Asian
sources in their theology, In Korea, which
was first evangelized by Korean Confu-
cian scholars and only subsequently by for-
eign missionatics, answering the summons
o inculturarion, according 1o Kim Sung-
hae, requires looking back to the first pe-
riod of indigenous foundalion, since these
catly scholars used Asian sources for their
evangelical and catechetical work, Follow-
g their lead may betrer offer “an inspira-
tion ot a guiding principle which proves
to be most true to the spirit of the Gospel
since those early Christians were most im-

ey



mersed i1 both traditional thought and

pesent realitics of their time. This factin-
{ﬁcm:y}; where the heart of incultaraton lies
and which direction we should go in our
effort ot doing theology with our own
FEsOUICES, traditional and contemporary.”

I any cvent, studies such as these clearly

There can be no me
in isolation, to be
considered abstractly:
| am the totality of roijcs
[ live in relation to
spcchcic others.
| do not Pﬂaﬁv or
erform these ro]es;
| am these roles.

testity to the depth and importance of the
indigenous, traditional cultural ethos that still
holds for Asian theologians, though such
effores are both relatively recenr and nor
vet extensively developed. While the pre-
cise effeet that Christianity has had in re-
shaping the contemporary Asian cthos is
unclear, it remains a topic of considerable
sell-scrutiny among Asian Christian lead-
ers, whether the problems he bribery and
COTTIpLion by Christian leaders or lesser fail-
lﬂf_i)h.

The global and particular of Fast Asian
religious eiliics interscet in human rights.
Widespread disagreement remains whether
t%‘ﬁ current conceptualization of human
tights js primarily Western, or whether the
notion of human rights is generally cross-
cultural, and more particularly, whether the
Ef_mrcm porary notions of the human rights
d_mm“"-“t’ cither exist in certain Asian tradi-
11605, or whether these traditions are even
?“{“Pﬂfiblu with human rights. However,
§ ;“13?1 nations obviously have accepted the
\‘{ sSternled conceptualization of human
Mights discourse (0 & considerable extent as

demonstrated by the very fact that the ma-
jority of Asian nations are signatories to
various human rights treaties and proto-
cols.

FEMINISK TN EAST ASIA

Feminism is an area which has brought
the Asian religious and philesophical tradi-
tions into critical dialogue with theology.
Cristina L.I1 'Lraina’s recent work on fami-
nism and natural law discourse, while not
concerned speeifically with Asia, neverthe-
less expresses well both the problem and
the possible solution. Many Asian femi-
nists in their own way have echoed a simi-
lar point, stressing the need to liberate
women {rom traditional sources often em-
ployed to oppress them, while grappling
1o respond concretely and effectively 1o
women'’s neads. “lraina notes that “gencr-
ally the ill effects of cthicists” ignorance are
felt soonest and most strongly by others
who are distant, whose complaints we have
learned o ignore, and whose precise dif-
ferences from curschres we have failed to
recognize” Her solution, at least in parr, is
o recognize that ethics  “with women'’s
welfare at the center requires new practi-
tioners bearing new tools, logics, and skills,
Our task is to begin to describe-in more
detail than in the introduction-the concrete
shape of these requirements” By and large,
Asian feminist theologians, such as Chung
Hyun-kyung, are quite well versed in Woest-
ern feminist studies, and often these schol-
ars have studied in the Wesr as well, and
the methodology which Iraina supgests
might. furnish some important criteria for
not only Asian feminist theology in par-
ricular, but for Asian theology in general,
Prostlitution is one such concrete women’s
issue much discussed in Asian feminist writ
mng,

Confucianism in particular is often
challenged as being inhospitable 1o concern
for women and/or feminist ethics. Yet,
this vicw has come under some important
internal challenge recently, The Confucian
Studics Section at the 1997 Amecrican
Academy of Religion National Conven
tinn featured several presentations which
advanced a real possibility of a genuine

Confudan feminism, In Korea, Kim Sung-
hae , mentioned eatlier, lias also written on
the use of Asian sources for feminist the-
ology, In a discussion of both the per-
sonal and social moral cthos of Confucian
and Taoist spiritualities she argues that these
taditions are part of the contemporary
cultural cthos in Fast Asia, they can offer
many positive resources if reinterpreted
according to their true moral meaning, and
therefore are not inimical to feminist con

Cerns.

Another area of ongoing development
would be explicitinteraction with some re-
cent work in Western feminist ethics. A
Korcan feminist theologian working in the
United States, Young Lee Herlig, allempts
to overcome what she sees as “the socially
constructed, dichetomous margin-center
paradigm which the feminiss movement
sought to overcome, but which it works
within.

(continued on page 28)
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In Memoriam: Ms Crisanta Rosales
25 October 1931 - 12 April 2000

lgmorial

ls Crisant

Homily by Fr. Victor Salanga, SJ
Readings: Colossians 3, 1-4.12-17; John 20, 11-18

In our first reading, Paul declares o lhe Colossians that they have
died and that their life is hid with Christin God. A lile hid with
Christ in God—I think that is how 1 would sum up the life
of Ms. Crisanta Rosales. She genuinely lived a life
hid with Christin God,

There are three things I wish to share this
morning concerning her life as being hidden with
Christ in God: first, a story about the hidden
life: sccond, varied voices that sing and wit-
ness to the hidden life that was Crisanta’s; third,
asimple expression of thanks and a briel, clos-
ing remark,

First, a story about Elijah that John Shea
shares from Jewish tradition:

(Elijah) is walking through a town when he
hears the sounds of a party coming from a very
large and beautiful house. He swirls around and
instantly he is clothed in the rags of a beggar. He
knocks on the door.  The host answers, lakes one
look at Elijah’s miserable clothing, and slams the door in
his face. Elijah swirls around a second time and is instantly
clothed in the fine garments of a gentleman. He knocks on the door.
The host answers, takes one look at his splendid attire, and ushers
himin.

At the feast there is a long table of food. Elijah goes to it
immediately and begins stuffing food inlo his pockets. The guests
step back to watch this strange sight. Then he pushes more lood
ingide his shirt and pours wine over his shoulders and down the front
of hus [ine autire, The host is irritated and asks Elijah what he thinks he
is doing. Elijah replies, “I came to your door dressed in rags and you
did not invite me in. Then 1 came o your door-the same person—
dressed in fine garments and you welcomed me to your [east. 1 could
only conclude that it was not me that you invited but my clothes. Sol
fed them with your food and drink.” The story says that the people
were ashamed, They looked down. When they looked up, Elijah was
gone.

John Sheaexplaing: “(The people) cannol see Elijah because they
cannot get past hig clothing. It is not a story of Elijah disguising
himself but of people blinding themsclves . . . We give ourselves
completely over to appearance. The outer world is all that matters. We
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do not see the crippling cost to the deeper dimensions of ourselves.”

[ do not know to what extent this way ol perceiving other persons
is true of us. [ do not know to what extent we may have been blind to
who Crisanta really was. But let us take our cue from the ending of the
Elijah story. The narrator says that the people, fecling ashamed, looked

down; and when they looked up, Elijah was gone, Ashamed or
not, we know that Crisanta is gone; she is no longer in our
midst. This memarial Mass may be a pood occasion (o
lake a second look at her life, Perhaps we may yel
calch a glimpse of who she really was. Which
brings me (o my second poini—discovering the
hidden life that was Crisanta’s.
Crisanla died on the 12th o April, a lew
days before Palm Sunday. That same alternoon,
Fr. Herb Schneider, Fr. Danny Huang and 1,
saddened by the news, rushed w Bauan,
Batangas to celebrale Mass for her. Two
groups, officemates from Loyola House olStud-
ies and Loyola School of Theology, joined us.
From that day on until we buried her on Holy
Monday, various facets of her person, unknown
to many of us, were revealed.
Let us hear these varied voices that sing and
give witness o who she was:
Allow me to be the first o share what [ said in the
wake Mass. T met Crisanta around 1966; 1 had just transferred
from the novitiate to Lovola House of Studies. Like the experience of
others, [ also received a stern admonition from Crisanta for talking in
the library. But 1 never took it against her hecause I knew there was
another side to her. As scholastics, our allowance then was P52.50. To
our pleasant surprise, and 1 presume without the knowledge of Fr.
Gelring, Crisanta, whom we nicknamed “Gigi” (short for Gehring's
girl), would leave a note at the LHS Porter to remind us of the bools we
had borrowed that were due the following day. She knew that fifty-two
fifty did not go very lar and we could put it to better use than paying
library fines. [ do not know when she stopped giving reminders, Bul
for me then, T considered them disinterested acts of kindness and
thoughtfulness!

While still in Rauan, Pauline, her sister, called our atlention to &
fine, delicate drawing on Crisanta’s dress, the one she was wearing in
the coffin. She explained that it was Crisanta herself who had done the
delicate painting. She was fond of drawing and painting on textile, like
an table linen, on dress and other cloth material. This was a surprise to
us—a talent we never knew she had.



Then there was Crisanta’s niece who had come all the way from
Canada. With pride she admitted to us that she was Crisanta’s favor-
ite, that when she was a young girl, her aunt would often bring her to
hookstores and buy her storybooks. [t was from her aunt that she had
|earned to enjoy reading books.

Analyn Laudez, one of our library staff, came to me a few days
Jater and reported: “Now L can reveal ta you what | was forbidden to
gay. There were many times, mostly weekends, when Ma’m would
reguest me to work with her until late evenings and to accompany her
goinghome.”

Analyn’s revelation only confirms what Fr. Joel Tabora said in his
funcral homily: “There is no doubt about it. Crisanta Rosales gave the
best years of her life to scholars of theology in the Philippines and in
Asia Over the years, through the work of this remarkable pacesetting
duo |referring to Fr. Gehring and Ms. Rosales], the LST library became
not only ene of the [inest of specialized theological collections in
Asia. 1t also became one of the most conducive places in the Atenco
de Manila University campus for study. The reason was simple. Nei-
{her I'r. Gehring nor Crisanta allowed any talking in the library. Nor did
they allow amy sleeping. When students or [aculty members or visi-
tors would break library rules, they would intervene. They worked
together over long years Lo creale and preserve not only a collection

“There is no doubt about it.
Crisanta Rosales gave the best years
of her life to scholars of theology
in the Philippines and in Asia.”

- Fr. Joel Tabora, S}

of books but also a culture of study and research - an oulstanding gifl
10 those interesied in serious theology.”

A week or two before she died, Crisanta hersell mentioned two
significant things Lo me: First, she expressed her excitement about the
renovation work and how she cagerly looked forward to seeing the
new look of the library. Then 1 received a note from her, It said thal she
had decided to donate a sum of money for the renovation, part of
which was to finance a painting of Fr. Gehring. Pauline recalls how
Crisanta on the very day she died kept reminding her to go to the bank
and withdraw the money she was to donate. When you enter the
renovated library, vou will immediately sce down the hall a very good
painting of Fr. Gehring —that del Casal painting was compliments of
Ms. Rosales and her family.

The second thing she told me was very personal. She revealed
that she had carlier wanted to be a religious and had often asked
!]Ci'SleWha_l. God had really meant her life to be. A few days ago, we
nquired from Pauline about this desire to beeome a religious. She
exXplained that in the early sixties, Crisanta had gone to the United
States to sty dy library science at the lmmaculate Heart of Mary Col-

cge in California. She went there with thoughts of joining the Reli-
£10Us ol the Good Shepherd. We do not know what happened, but she
Never did.

To go back to my conversation with Crisanta, she said: “T may not

have become anun; but now 1 think | know what God had wanted me

fcontinued on page [8)
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or the Loyola School of Theology community, the Gehring

Library is an indispensable venue for deepening insight into

the mystery of God and His creatures, The Gehring Li-
brary, reputedly “the most well-stocked theological library in Asia”
alse conjures images of its deceased chicf librarian, Miss Crisanta
Rosales, who served it faithfully for many years.

For many students, the very name “Miss Rosales” significs
the incarnate stereotype of a librarian - the dwarfish denivzen haunt:
ing the library, serving as its “Guatdian of Silence”, stan ding ready
to sweop down without warning on anyone who dares disturb
the sacrvm sifenzivar, caughl by her astute hearing and sight; the
square spinster with faux eyebrows strictly keeping the order of
her substantial Hefdom, earning her eolorful epithets [such as
“K___y 20007, *Yax 5/ Miss Rosales.”

Tt is customary for the human mind to work with clear and
well-defined coneepts. Unforrunately, concepts nften impover-
ish the dynamic realitics -hey represent. Bul the reality, cspecially
of a human person, is so much richer, transcending clear, well-
defined conceprualizaton,

We have asked the Gehring Library stafl, who worked closely
with Miss Rosales, to sharc their impressions of this institution in
Loyola School of Theology, 1o see the human face behind the
person.

“She was 4 sister, teacher, mentor and friend. Somctimes
she was a critic in all aspects of my life, even my personal life.
Sinasabi nivany nialksi fang mig kanyang “patience” &aya ang dakng
magalit ‘pag may mali af makiknlit ia tao. She was a petfectionist.
Seabi 11g mga estudyanie ako daw ang nagmana sa pagkanasnigt. Ang
sagoi Ro darian, HETHIGE Pero wmakatan ... with a smile pa.

Luey Samson
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Ang aleala na hindi o malilinautan ay ong
disipling al kung papaane magtrabahe nang
waayos. Marami din siyang naitilong lalo na sa
panitya ke, Sa 20 years ko pong wekasama
Falagang Very stiict siwa pagdeting 5o frababo-
keailangan maayos al lama.

-Guada Buenavista

Naalata ko pa noong bage pa lang ako difo
(way back in 1994), as a part-timer, then as
a casual, wokiia ko ang dedication w/ Miss
Raosales bifang librarian.  Doon ko wakita af
Hapagheiipara ang aceaal we frababo af ang pag-
aaral sa eskutele. Sa school, puro theoreti-
cal; e actual work, application. Netufnnan
e i feety Miss Rosales wer bind? labert ay nepre-
aaratan s school, fmndi by cxperience s
rethetho.

57 Miss Rosales, bilang isang boss, ay
wabigpit pero may puso din. Nafkifings din siva,
specially Jag may probiena ka - she is a good
listenet,

Vang total being w7/ Miss Rosales ay
mafeling, but she can be a good friend, too.
Musayebis din siya pag nabili 1o ang foob wiya,
She has alot of principles in life, a7 ‘o ang
Jiidghibatan wiya. She is a strong and intelli
gentwoman, | respect her for what she is,
her uniquencss.

-Angie Dayandante

1 learned a lot from Miss Rosales, es-
pecially when it comes to work. T owe a
lot to her, Ultang na Joch ko sa &anya why |
am still here in Loyola School of Theol-
ogy. But I said this to her, while she was
still alive: “Thank you, Ma'am, for cvery-
thing,” T miss her, but | know she is now
happy with the Lotd.

~BEsther Dayandantc

Magandang atacie na mahival siakalimuiaon
para sa akin... Sa bilong ng kavpang kapalid,
tipranggap wiya ako difo sa LT, my very first
and only job. Seryais af matabimike babang
nagtatvabalo af maraming pevsonal na naitilons
bt aking pasiilya, sa kanyang “very strict” af
personal wa pamamaraan.

-Analyn Laudex

April 7, 2000, Tto_yung buling araw ny
pagpasele m Ma’am.  Dabil marami akong
ginagawe ook, finanong ko siya knng mag i
stay sy, “Olay,” sabi niya,* banggang 6 p.m.
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lays 6 pam, wa, af tipanong alya ako Eing
wrarans pe sin ba akong ginagana, Kaye nag-
extend wa waman kavei ng 30 minutes. Afrer
that, another 30 minutes, and another ...
until we reached 8:45 pan. Heatian po e
siver ako sy sandwich sa baon niva. And she
shared also a bottle of warer with me -
werde sgany base ne'i. Paglabar namin, sabi siye
WSayang, Lung may baon iang fayony bapanar.
Sana mag-svay na tayo banggang 10 pm.” Para
bang gusto pang bumalik,

-Marilou Laya

July 1965 ako nag-umpisans magivabaho
dito ser library,  Kava wakesama £o 57 Misy
Rosales nang 34 years. Marami séyang nogawa
dite sa Nbrary, A7 ginamit wiva ang buoyg
Lerkayaban wiya para salibravy. Al pinamana
J.&‘f’_.}iﬂ s Faiamaban AR T ail Paiidiidaa
para sa ikabubuti ng library. Para sa akin
aslaler ang nedtutifons niye se library, kdo na sa
wiga wiababait niyang Lasama, Keye Yan ang
bindi naming makekalimmion - ang mabiuting
gt af pangarel. Pava sa afdn lsang bayani siye
e library.,

-Benito Salinas

Paglabas namin, sabi niya: “Sayang, kung may baon
lang tayong hapunan. Sana mag-stay na tayo

bh

hanggang 10 p.m.

Para bang gusto pang bumalik.

-Marilou Laya

(MEMORIAL MASS... continued from page 17}

to do with my life; all these years were meant
to serve the LST library.” She was happy, she
continued, that she had found the meaning ol
her life. And 1 nodded in agreemenl. Because
from the point of view of the mission ol Loyola
School of Theolegy, Crisania’s lilelong ser-
vice and dedication Lo the library iruly con-
tributed in no small measure Lo the training of
priests and the formalion ol other ministers of
the Word, both lay and religious. This T un-
derstand was also the gist of Fr, Pat Giordano
in his wake homily.

Let these voices then suffice to witness
Lo Crisanla’s lifc. Yes, what appears on the
outside may be a person who is stern and on
the sirict side. But beyond this, she was a
thoughtful person, generous with time and
possession; one with unexpected talents like
drawing and painting; one who reached out
to others not only in a businesslike manner,
but in warm, human friendship; one who
helped create and preserve not only a collee-
tion of books but also a culture of study and
research; one whose dedication and fidelity
was unquestioned and unblemished; finally
she was a Christian woman who saw her life,
not as mere work or occupation, but as a call-
ing, a kind of vocation: to collaborate and par-
ticipate in the mission of L.ST—the formation
of priests and of ministers of the Word.

[Lis time o move on to my third and last
point: On behalf of'the whole ST community:
administration, taculty, students and staff, I
wish to express our sincerest gratitude to
Crisanta. May God receive you, Gigi, with a
warm embrace and grant you everlasting joy,
happiness and peace. I also wish to thank
Pauline, her sister, and the rest ol the family, to
Crisanta’s friends and to all of you who have
come today to honor and remember her.
Marami pong salamat sa invong lahat!

In the Gospel, Mary Magdalene like the
blinded host in our Elijah story could only see
a gardener. She, too, needed to look more at-
tentively and go beyond ouler appearances. |
suggested that we, too, prohahly needed to
have a second look (o sce who Crisanta really
was. Crisanla hersell had to reflect on her own
life to discover that beyond work and liveli-
hood, there was God calling her for an impor-
tant mission. In the end, Mary Magdalene dis-
covered her Rabboni, her true Teacher. We
hope that we also caught a glimpse, even a
small glimpse of'the true Crisanta. Admittedly,
it is no easy matter to penctrate the deeper
dimensions of'a person’s life. But we have the
assurance of Paul that the life of a Christian,
like the life of Crisanta, is truly hidden with

Christin God! 3 {12 July 2000)



want to address the topic of Liberation

from poverty in the context of redemp

tion, and yvou must be aware as theologi-
cal students that this has been an urgent con
cern especially from the countries that we
have called the ' T'hird World, 1t has been an
urgent concern throughour the second half
of the 20" century, but it has also been a
great matter of contlict within the church
and in the secular societics,

One of the questions that arises there
fore is: Flow do we understand redemplion and
whet bas it pot to do will the &isd of liberation,
the &ind of velease, the Eind of reicie that o
wany people jir onr world are really tooking for?
You know, as well as T do, that not only do
we haye massive poverty in the world 1o-
day, but it is increasing. The suffeting of
the poor is increasing, and the number of
those whe suffer is in creasing, and there is
10 doulbyt (hat it is because of the shape of
Pur ceconomies, our political structures and
our cultures - the values that are dominant.

It our th eological stance, we have 1o
ask, .R[ra’e//{f';zéa;g Jrvz what? Redempivon for whatd
And ve have an answer that has become
o casy. And the answer is redemplion

trom sin, redemption for reconciliation
with God. It is o casy because sin can
be a word that is quite remote from expe-
rience in the world., 1t a “churchy” word,
it's a special wotd that helongs to a special
universe of discourse,

When we ask what we mean by re-
demption from sin, T think the important
thingis o go first to the Bible and to ask,
Ln seripture, what ave they falking aboit when
they talke abowt sin? We find that they are
referring not to a specific culpable action
of individuals, bat to a state of alienation,
adisorientation, a conditinn in which things
arc not in harmony with their creator; 4
condition in which the human community
is not really responding w0 what they are
created to do, to be, and become, This is
very important because it means that in the
Scriptutes, sin is not directly relared ro in-
dividual culpability, individual rift. Ttis rc-
lated rather to a disorientation of condi
tion of affairs. In fact, not only in the Scrip-
tures but also in the early Church, for sev-
eral centuties, the understanding of sin was
related o the change that people experi
enced in adult baptism,

The change is experienced, of coming
from the pagan wotld into the Christian
community, And so the catechesis ar that
point would introduce the newcomers to
two ways of life: the way of death and
the way of life. "1he way of dzrkness and
the way of light. The way of datkness is
confusion, feas, bad relations n society,
adulreries and killings and oppression and
hatred, The way of light, which is also a
way of light when you can see what you're
doing clearly, is a way of friendship, of
mutual support, of communiry, of caring
for athers, of fostering the life of those
who are fragile. We have testimonics in
the Didache, and in a number of holy
documents, that this is how they instructed
the newcomers about two different ways
of life. Andicis true that they were invited
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to tepent of specific actions, bur that was
only part of the picture and it was sct in-
side the larger picture of a society that fo-
cused on God’s power in such a way that
itlived in harmony. As you remember from
the Acts of the Apostes, a key point of
that was sharing resources with those in
need, that in their communirics, none
should go without. Another key point was
nobody was maore important than anybody
else. Fverybody counts. Another key point
was O1ce you are In 4 community, you are
called to go beyond ethnic rivalries, beyond
social classes, beyond cconomic oppres-
sion or deprivation. This was very basic
to their understanding,

‘So what happened? Because we did
notkeep that sense of what sin is and what
the way of light is — we did not keep it
very well over the centuties — because of
alicnation from the original culture which
was Hebrew, which was morc akin to the
Asian than the Huaropean, the Roman or
the Greek. Because of the alienation from
the eriginal culture, many of the concepts
were not fully understood when the evan-
gelizing, the preaching of the Gospel,
moved among the batbarian nations of the
notrth. One of the things that happened
was that sin came 1o be vnderstood in very
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In the Scriptures,
sin.is not directly
related to
individual culpability,
individual rift.
It is related rather to
 adisorientation of
condition of affairs.

individual terms and in terms of specific
culpable actions,

By 1215, when they pul in place the
practice of sacramental confession as we
have known it, they identified sin in terms
of how culpable the individual was for
specific actions, They were talking abour ir
in terms of what kind of penalties and
compensations have to be imposed to put
it right. "The problem with that is this: so
many things that have caused suffering are
simply sct aside as irrelevant becausc we
could not paoint to an individual person
who can he called culpable. So many of
the great sufferings of the human com-
munity are just left as though they were
God’s fault, as though they were the will
of God, as though the oppressed, the
poot and the suffering could be told from
the pulpit: Accept this situation, it is God’s
will. But this is simply not the truth. The
truth is that most of the mass suffering of
the human community can be traced to hu-
man aclivity through the centuries, through
the gencrations — activities of conquest,
of enslavement, of harsh bargains against
people with less bargaining power. Tt can
be rraced to the filching away of land from
farmers, to the chasing of less powerful
communities into the desert, into the rocky
places.

We can look at history and see what
has caused the mass suffering of our own
time, We can look and sce what is causing

ithe increasing impoverishment of large
masses, al the same time that more and
more wealth and resources arc concen-
rrated in fewer and fewer hands. Thanks
to modern communications and the meth-
ods of the modern social sciences, we axe
able to study the mechanizms of impoy-
erishment more clearly and we have be-
come morte responsible. There were times
in history when ordinary people could
shape the society they wete in. Most
people just aceepted the way things were,
A tew people, governors, tyrants could
make some impressive changes just by com.
manding it. Bur most people could make
very little change.

We are in a different cime. We are in g
time of almost universal democtacy, where
there are channels by which ordinary people
do have some impact. Were in 4 time
where we know our purchasing, invest
ment, and consumprion patterns.

We have lost a certain innocence that
wenl with naivete. We have become more
responsible. We have come into the real-
ization that human beings are shaping all
kinds of conditions for life that we might,
in the past, have thought God shaped
that they were simply inevitable, Because
of these we have in some sense, those of
us who have become cognizant of thesc,
come full circle, back to something like the
Biblical sense of sin.

There has been debate in our time
about the concept of sinful structures and
some have said that it is nonscnse. Sinap
plies to people, not to structures. Bul as
we have become cognizant to the mechan-
ics by which people become oppressed,
impoverished, and excluded, we have to
say that the structures of soclety that put
them there, that hold them there, are the
cumulative hehavior of human beings.
Structures don’t have an existence of their
own. They are the predictable patterns of
behavior of human beings. And if they
are the hehavior of human beings, then we
are responsible for the way we behave cven
if it is happening in very large numbers, in
very complicated patterns of organization.



Ult‘i'lm rely, these rhing% do not run them-

T \ 2 S e ;
celves. Wedo them, and to the extent that

we are doing them, we can undo them,
put it may be very difficult. It may be very
Compli{:ut:rl. It may call for concerted ef-
forts ol many people. 1t may call tor the
Cxptrlisc of many different people, from
very different academic disciplines and

I

Jpactical competencies.,

With the shift in our understanding of
gin in general there has come a scrics of
questions about the concept of ariginal sin,
The concept of original sin begins, of
course, with a difficultstory. Tt hegins with
the story of Genesis 3 and it asks, where
does evil and confusion come from?  And
the story you know so well: of the serpent
and the tree and Mlve and Adam. The story
is saying, wherever it comes from, it
couldn’t come from God. Bur on the other

hand it scems more powerful than indi-

vidual people. And so the story says, it
seems to come from ouside of us - we
It talked about the ser-
pent, and if you have to draw the serpent,
I think you have to draw it like a question

don't know how,

mark,

Where does the evil come from? We
don’t undersrand, but we do understand
that it scems to be more powerful than we
are, individually. And then they say some-
thing clse that is very important. The fig-
ute of Hve, like the figure of other female
characters in Scriprare, represents always
fot just the wormnan, bul the collectivily, the
people, the iradition, the nation. In the case
of Live, we have a very subtle answer to
the question of evil. Wherever it comes
from, that question mark serpent, what is
clearis thal when the individual comes upon
the scene, comes into the wortld, socicty
ha_uda on the temptation, The source of
life, mother of the living, is not only a
Woman, it is in the story, society, tradition,
!:umlrt:] the whole community. When the
Adividual comes on the scene, the com-
Munjy already passes on a distortion.

) Out of that we build the doctrine of
LT TR [ & 1
Hetnal sin, And what is the important thing

th ; . o s v ;
it the doctrine of ngmal SIL1S saying to

Liberation of
people from poverty
is not to be seen as

the same thing as
redemption.
Redemption has
other aspects.

us? [1is saying that you cannot accept the
existing values, laws, and expectations of
society as simply coming from God. You
will have to question them because there is
an element of untightness, an aspeet of dis-

o that when

tortion in them. We are sayin
we talk about the good news of our Lord
Jesus Christ as being good news of re-
demption, we are talking about being set
free trom a state of alfairs that isn’t right.

The new insight about sin and redemp-
tion is that there is the possibility of trans-
formation of individvals and their aware-
ness and attitudes, but also transformation
in the ways we relate to oae another, and
therefore, transformation of the structures
of society. Repentance, if we look at the
Gospel testimonies beginning with John the
Baptist, always involves nol just being sorry
about something, but also the willingness
to change. Repentance does not look so
much to the past. Itlooks ro the future, to
what can be, what can be better, what can
be more wholesome, what can be more in
harmony.

You remember what the Baptist said
to the soldiers when they came, Tle s

s
just stop looting and bullying people and
keep to your function, be content wirh your
pay. The Bapist was already initdating struc-
turzal change in that context,

Now, liberation of people from pov
erty is not 1o be seen as the same thing as

redemption, Redemption has otheraspects.
[t has a contemplative aspect involving
personal surrender to god, an aspect that
is internal o people, an aspect of many
kinds of reconciliation that have to dowith
issues of poverty, But when we realize how
human behavior is shaping the dehuman-
Lzing conditions in which our fellow hu-
man beings, brothers and sisters, are forced
to live, we realize that liberation from pov-
erty is integral to the redemption of the
whole community, including the tich, Tris
integral to the redemption of the human
society toward wholesome patterns of liv
ing,

The dogmatic basis for this is very
simple. It 1s in our doctrine of creation,
We are the image of God who is the
source of creation. We are guests among
the other puests of God, Nothing we arc
or have is our own merit; it is total gift,
Nothing we are or have can rightly he
withheld from the fellowship, the solidar-
ity with our fellow human beings because
iris given for all. God, in creating us con-
scious, with free will, and with relational
existence, has called us to observe a cer-
tain order of things. We don’t exist as iso-
lated creatures; we exist as part of the in-
ret-telared creation. That is the most hasic
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dogmatic foundation for saying that lib-
eration from poverty must be scen as inte:
gral to the redemption

Again our doctrine of sin and of origi-
nal sin says (o us, you cannot live your life
taking for pranted the way things arc, tak-
ing for granted that you have resources and
alot of other people are being pushed out
of existenice, Taking [or granted that more
wealth is being accumulated into fewer
hands and more people are marginalized
and oppressed. You can’t live your exist-
ence like that because we have a doctrine
that says the way things are is not simply
God’s creation. It is God’s creation as
people have shaped it. Sometimes they've
done it well, and sometimes they've done
it destructively. Thercfore, we look at what
is going on around us and we have Lo dis-
cern. We have to find God’s will for the
world and for human beings, and we have
to know what is interfering with the har-
mony God created. When we look around
us, how are we sure that our judgrent is
right, that our assessment s not distorted?

As Christians we have one answer in
the person of Jesus Christ. We are to be
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He alse teaches Church History at the
Don Bosco Center of Studies in Parafiacue
and tre Ban Carlos Graduate School of
Theclogy in Makati.

22 - Liberation from Poverty

LOYOL#& SCHOOL

0F THEOLOGY

sure in making those judgments by refer-
ting back constantly to a deeper, heller
meditative and assimilative look at the per
son of Jesus, Where do we find the basis
for doing that? 1 think NO'L, in the first
place, in the development of Christology.
And why am 1 saying that bold thing? i
saying that hecause as the centuties have
gone by, we have been further and further
distanced from the original message be
causc of the technical language Christology
has used.

We could be in danger, for instance,
this way. If we begin by saying that Jesus
is divine, and has come into the world (o
help us but basically operates as a divine
petson, we could be in danger of thinking
“oh yes he could put things tight, and we
don’t have 1o bother, he has compensated
for sin,” He has reestablished relationship
with God, and isn’t it nice] Now we can
just celebrate that. And while we say that,
we ignore the suffering arcund us. We
could be in danger of missing the main

message of the New Testament. Where de
we find that message? In the things tha
Jesus taught, in his deeds, espectally in hig
public life, in the death that he died and in
what happened in his resurrection. What
was that explosion of spirit that reshaped
the (ollowers? 1 we look first at the tesii-
mony of the Gospels before we move inio
the doctrinal formulations, we find first of
all that we should not to go too quickly o
the death of Jesus and say that he died be-
cause God willed it. Instead let us ask the
honest question: who killed him? Why did
they kill Him and why did he allow i and
not go and keep a low profile across the
Jordan, as ais fricnds advised him to do?
When we do that, what do we see in the
public life of Jesus and his teaching? Trust
God and share with the needy Trust God
and forgive your encmics. Trust God and
don’t hoard things to try to assure your
future, but be concerned aboul God’s
reign, God’s way of doing things in the
wotld, and your own ultimate safety will
be taken care of, Trust God that it works
that way.

What did Jesus do? The most obvious
thing that they el us is that he went about
healing, tending 1o the most basic needs
of the people, reaching oul particularly to
the most needy, giving preferential option
to the poor and the people who didn’t
count. Raising consciousness among the
poor of their dignity as people of God,
of their calling to gather in solidarity. He
tried community building among the poor
by making them conscious of rhese things.
e challenged the rich, the powerful, the
religious leaders who were misleading the
poot ot ignoring them.

Once you realize that’s what Jesus was
doing with his life, you begin to geta Quick
indication why there wete people wanting
to kill him. When we look at the death of
Jesus, what we find is an extraordinary up-
side down kind of witness to the truth
about the human situation, \When the word
of God comes into the human commu-
nity, it (He) is outlawed, is thrust outside
the camp and cruclly rorrured and executed.
This is an extraotdinary proof about the



The meaning of
the cross in Christian
life is a challenge to
look at our history,
and all of society,
upside down, always
from the perspective
of the losers because
that is where you see
the unfinished agenda
of the redemption.

human situation, We fnd an identification
of the Word of God with the poorest and
the mast abandoned, We find, therefore,
a taclical challenge to accepted values.

The kind of icon or inage of the cru-
cifixion that the Gospels give us would have
the cross of Jesus at the center with two
utterly disreputable people as his closest as-
sociules, his fellow crucified. Tt arranges as
the opposition forces the respectable civil
authorities and the respectable religious au
thorities. “This is a terrifying icon. 1% an
icon that would male vou think continu
ously about the living of a Christian life.
How you should discern where God is
a-cfiv(: and where destrucrive forces are ac-
uve, [ should make you awate that the es-
tablished re spectabilities cannot be trusted
ﬂl?ﬁf)lmcly, that what you can trust uncon-
drm.onull_y is this extraordinary paradoxical
S of the cross of Jesus,

What do we see in the testimony of
the reg,

Wel 1,
l‘hing

trection and the gift of the spirit?
1 testimony does not tell us any-
about the experience of Jesus him-
Self. 1t tells us what happened in the com-
funity, Iy rells us that what happened was

a great leap beyond fear, a great arising of
new hope, 2 beginning of a radical sharing
of resources, A breaking down of class
distinctions. A breaking down, with diffi-
culty; of racial and ethnic prejudices. A new
community, a whole new way of relation
ships, no titles, no distinctions berween male
and female, slave and free, etc.

That is why the German theclogian [.B,
Mctz put forth this really extraordinary
proposition that the meaning of the cross
in Christian life is a challenge to look at our
history, and all of society, upside down,
always from the perspectve of the losers
because that is where you see the unfin-
ished agenda of the redemption. Thal is
what the substance, the
nitry-gritty, the practical of the redemption
has to be - because that is whete you see

where you see

whether valucs arc falsc, whether relation-
ships are inauthentic, whether the structures
embody the consequences of sin rathe
than the consequences of cooperating with
Cod’s creation.

To wind up, there have been many
objections raised to seeing liberation from
abject poverty as integral o redemption
Where did those objections come {rom?
Clearly the crudest comes from the alliance
of selfish fear with pious rhetoric. Tris a
fear that may be less clearly recopnized but
is there and can be reinforced by language
like “surrender to the will of god.™ Tt may
be that you suffer now, but God has a plan,
Obey authorities and live by the law. It's
the right thing to do. If some are privi-
leged and others are snffering, well, God
knows why. That’s the pious rhetoric,

Many of the objections come from
the fear of arousing discontent, saying, <l
you know, it you're talking about redemp-
tion - salvation of people - the last thing
you want o do is arouse a mentality of
discontent,” This is a very valid objection,
but the risk of arousing discontent doesn’t
allow anyone to keep bullying others. We
have to work at the changing of structures
with hope, with a positive outlook, with-
out hatred, but conflict will be there and
the risk of discontent, of hatred, of vio-

lence, cannot be excluded. Trwill be there.
But it’s not the enemy; 10s not intended. The
fear of violence, of course, is a vety big
objection to any Christian linking with a
commitment to change structures.

Finally, I think there are objections be-
cause people fail to see the implications of
modern communication, technology, feed-
back through the social sciences, and de-
mocracy. They fail to sec the implication
that these things extend our responsibility.,
That because we can undetstand what
causes suffering, because we do have ac
cess to the dynamics of society and how it
can be changed, therefore, we are respon-
sible. I think the objections ofien come
from failing 1o see that personal responsi-
bility is not always an individual responsi-
bility. Personal responsibility is also the re-
sponsibility of community, of people, of
nation, of whole groups of people with
common access 1o shaping society.

(23 August 2000)

Transcribed and edited by
Sr. Shalimar Rubia, FSP and Ari Dy, SJ
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THE VIEW FROM THE BACK ROW

n all my three classes here at LST, I have landed in the same place-
at the special section of the classroom traditionally reserved for
late comers and suspected delinquents. Itis the place where strange

things happen and where stranger thoughts oceur. I have, once again,

found myselt'in the back row.

One can look upon it in a very banal manner - that it was just
another lucky (or unlucky) accident. But in a very strangg way, this
particular vantage point may speak of my current state. 1 can say it
represents my proximity to the “TRUTH?” (I am at the back and the
teachers with their auras of wisdom are over there in the far end}) or 1
can choose to look at it as representative o my stage of theological
development (the back being the starting ling ol’a very long marathon
and the teacher’s podium the finish line of the academic racc or the
bright light at the end of a very long tunnel).

I say this because, since I started studying at LST, many small
realizations have been reshaping the way [ go about iy theological
pursuits. [ used to think that | knew my religion; [ had it down pat. |
was, after all, a student of Catholic schools all my life. Add to that the
knowledge I had gathered [rom my almost fanatic walching of
Superbook and Flying House and the many Holy Week viewings of
The 10 commandments, Samson and Delilah, and Jesus of Nazareth.
[ had convinced myself that T could hold my own in the realm of
biblical trivia - and [ was probably right... because it was really all
trivig at that point.

So after a couple of months of studying, 1 find my ncal little
picture of theology in small but distinet pieces not unlike those ol a
jigsaw puzzle. I am not saying that what 1 already know has been
rendered useless. I may just have put thosc picces together differ-
ently. Those ideas and concepts (like the different events of the Bible
and revelation (and its diffcrent forms)) are essentially intact. What
has changed is the way 1 see those pieces vis-a-vis my life... the glue
that kept that old puzzle together has been dissolved, Belore, the
knowledge was kept at a distance; to be drawn upon only when a test
is given or a question s raised. If there were no special occasion, they
would probably be kepl at the fringes of the neural connections that
made up my memaories. Now, they are out of the box and closer to me
and to my day-to-day mental meanderings.

| always thought that the Church and the Bible were too dry and
rigid for my taste and that they were of less importance to my life than
the more practical secular suhjects. The social scientist in me kepl on
reducing them to structures and systems that were used to keep soci-
ety intact. Many times it seemed to me that our society’s complicated
and confusing systems had rendered them almost inutile, One can
isolate instances where the Rible and modern life clash head on - like
its sceming distrusting and chauvinistic attitude towards women or
the bizarre notion of cleanliness the Israelites developed in their trek
across the desert and inte the Promised Land.
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Impressmns of LST from a Freshman
Ar1anwen T, Lopez, FSC Postulant Sees

But now, a]though I recognize the natural tendency of strtictures
to atrophy and resist change, I think that the rigidity and dryness were
more my doing and that my stubbornness was actually preventing me
from accessing the richer, more profound and subtle realizations of the
Bible and Church tradition. I suppose one can atiribule it o the force-
ful yet misdirected bravado of the modern individual. In a way, I guess
you could say that itis, oncc again, a matter of pride. In our struggle to
asscrt the validity of our existence, we use the tried and tesled toels of
the scicntific method to isolate, identify and classify tradition. In our
rush to find meaning, we forget to put things back together again. We
are good at dissecting but we have bigger problems cleaning up after
ourselves.

I recognize now the value of emplying one’s cup in order lo gel
some of the wisdom that we crave for. | know now that it is not so much
the divesting of things learned but rather the humility in that emptying

act that matters more. It is that humility that will allow me to put the
pieces together - in a way that brings oul more meaning from the
knowledge, in a way that will make an impact on my life and the lives of
others.

As | continue my long journey to the light at the end ol the tunnel,
1 know that I will inadvertently create most of the obstacles that will
slow me down. 1 know that my pride will rear its ugly head once in a
while. As | slowly inch my way from the figurative back row, [ know
that my hunger for intellectual and spiritual security and stabilily will
serve me best if 1 keep myself from getting the better of me. .. if [ make
a conscious effort to welcome the possibilitics with open, trusling
Arms.

Who knows, maybe one day, | get far enough to be on the other
side of the tunnel, on the other end of the room - ¢loser to the con-
stancy T seck, closer Lo knowing more of myself, closer to the love of
the One I yearn for.

Who knows, maybe one day, I'll be the teacher looking at the
sludent at the back row looking at me. <Sigh=. I supposc one can
always hope.

3
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FR. VICTOR DE JESUS, S Y

\‘/

by Sigmund de Guzman, SJ

r. Victor de Jesus,S.). lived the first

ten years of his life in Mandaluyong,

Rizal belore his family moved to Loyola
Heights, Quezon City in 1970, His parents are
both Manilenos - although it is said that his
father’s (amily has its rools in Sta. Maria,
Bulacan. As a young man, he felt called to
participate in the Jesuits” ministrics and apos-
tolic thrusts toward the “promotion of justice
in the service of the faith.” Through the ox-
ample and dedicated service of the Jesuits (Frs,
P, Macayan, F. Perez, I. Dufty, R. Miller, M.
Reyes, ' de Castro, A. Ampil, and especially,
James O Brien) in his high school days, the
vocation seminar and workshop he allended
in 1978, and the very inspiring and challeng-
ing closed retreat moderated by I'r. Guide
Arguelles, 5.0 and Ir. Joey Cruz, 8., U'r. Vie
was inspired to enter the novitiate of the Soci-
ety ol Jesus on May 30, 1980. Afier his ordina-
tion to the presbyterate on April 20,1991, he
spent his pastoral year teaching two crash
courses at St. John Vianney Seminary in
Cagayan de Oro and serving as Assistant Par-
ish Priest in Ipil, Zamboanga del Sur. He then
went 1o Canacla to pursuc his special studics
on the thought of Bernard Lonergan at the
collcgium Christi Regis. At present he is teach-
Mg o course on Christology here al Loyola
School of Theology. e was a student here
from 1987 to 1991,

Describe your life as a student here at T.ST.

Life at LST in the late ‘K0°s was always
bcctic‘ [remember having to balance my stud-
1es with various duties as a Jesuit seholastic,
My pastoral work in the parishin Chorillo, my
Mvolvement in the Student Council, in
Slmhahang Lingkod ng Bayan (SLI3). Very
Memorable where the several coup d’ctat al-
‘_”{“ms against Pres. Cory Aquino, when LS|
J_O“if:d in the eftorts to preserve our democ-
HACY against another possible dictatorship.

Fr.Vic can speak volumes about his passions. He is a rock as solid
as Collegium Christi Regis; a trained, Lonergan-adept, Jesuit Priest.
With the many movements in his repertoire, Fr.Vic is certain to
come out with his dreams and visions; as a rock thrown into the
waters of Theology, he will surely create ripples.

Any difficult years?

All had their share of difficultics, butl
those years when there were coup altempls
were quite challenging,

ITow has vout study of theology helped you
become a better priest?

My studies both at LST and T.S.'T" have
helped me to accompany many people who
are asking adult questions about their Faith as
they strive to remain reflective Christians in
an increasingly bewildering context of reli-
gious pluralism and in a multicultural setting,
Tam able to assure them that itisalright to ask
questions and to help them negotiate the vari-
ous shifts of horizon and the various levels of
thought and discourse necessary to make
sense of the faith.

Describe Loyola School of Theology (as a
school) during vour time.

Back in my time as an LST student we
had the advantages of a smaller population of
students. Moreover, campus traffic was not
as bad as today.

On the other hand, LST in my days as a
student, did not have such great facilities as
you have now. Our student cafeteria was a
mere shed with a few benches.  We had no
computers or Internct connections or LCD
projectors.  The reference section in the li-
brary was hot and humid — now, it’s air-con-
ditioned, We didn’t have that gorgeous La
Storta chapel. Although we had occasional
special lectures, we did not have the “Theo-
logrical Hour™ as regularly as nowadays.

What did you stucly in Canada?

My special studies are on the thought of
Beinard Lonergan. Although Iam enrelled in
the Sysiematic Theology Department, my
studics have taken a turn towards being more
philosophical than theological. However. they
will hopefully factor inte my teaching of the-

ology.

Did you study at a Jesuit School?
1was enrolled at Regis College (Collegium

Christi Regis) which is a pontifical Jesuit fac-
ulty within the consortium of theological
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graduate schools called the Toronto Schoeol
of Theology at the University of Toronto.

What made you decide to take the course on
Bernard Lonergan?

My interestin the thought of the late Ber-
nard Lonergan, SJ began with having read
some Lonerganian material which my late
Metaphysics and Epistemology professor, Fr.
Frank Reilly, SJ, had assigned to us in class,
At LST, besides Fr. Walter Ysuaac, SJ, Fr.
Caralino Arevalo, SJ recommended Lonergan’s
thought.

To be Trank, I must say that back in the
latter part of 1991 when it was time to make a
decision regarding my special studies, 1 had
so many interests and could not make up my
mind between Scriplural Studies at the
Biblicum in Rome, dogmatic studies in Paris
or perhaps even Frankfurt or Louvain or
Lonergan studies in either Boston or Toronto.

But after discussion with my Provineial
at the time (the late Fr. Renato A. Ocampo, 8J).
in the end, we decided I was going to go to
Toronto o do a degree in theological anthro-
pology and study under a professor by the
name of Jean-Mare Laporte, S.J. who incor-
porates Lonergan’s insights inte his own
courses. After my arrival in Toronto however,
he was appointed to be Director of the vastly
complex Toronto Schoal of Theology. Dueto
this and various other twists and turns in my
course work, I have ended up with another
Lonerganian as my mentor for my disscrta-
tion. Heis Robert M. Doran, ST who is one of

the gencral editors of the Collecfed Works of

Bernard Lonergan of which the University of
Toronto is publisher. And circumstlances led
me ta a point that now, the title of the disserta-
tion that T have yet to finish is “Bernard
Lonergan’s Hermenentics and “The Interpre-
tation of the Bible in the Chureh®”. You will
note that this dissertation is certainly not so
much about theological anthropology but mare
related to questions of epistemology and
questions about method in theology.

I had been quite interested in
epistemology back in my philosophy days and
hermeneutics is fundamentally an instance of
epistemology. Besides, Profl. Doran
sugpested that a paper [ had written for him in
his course on Lonergan’s book, Method in

(conlinued on page 29)
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Estrellita V. Fernando-Lopez, MD

one are the days when only the male

species of the homo sapiens - and

only the religious at that! - were seen
in the hallowed grounds of the Loyola School
ol Theology. LST has been “invaded” by lay
people, male as well as female. St. Augustine,
were he one of the theologians teaching the
present co-ed population of LST, would prob-
ably have felt very uncomfortable.

From ameager three lay enrollees in 1971,
this school year LST has 169 lay people in ils
roster, making up 36% of L§T’s total student
population. What prompied these mortal, i~
religious beings to tread the road previously
open only to men in long robes?

Mary Ann Charity B. Durano, Sceretary
of the LST Student Council, says that she
would like to teach theology at the college
level. Vicky Lee-Panopio wanls to further her
knowledge of theology, the subject she al-
ready handles at the Atenco.

Charlotte Natividad, who is with the Cam-
pus Ministry Office of the Atenco’s Loyola

Schools, says that “my desire to study in LST
sprang from my own sense of inadequacy in
responding to the needs of the sectors 1 serve
in the college. | thought that LS conld equip
me with answers to the basic thrusts of my
community.”

Norman Dennis Marquez, a doctor who
teaches (hold your breath) Statistics also at
the Ateneo, is “scarching lor a new dimen-
sion in the practice of Medicine,” and had
chosen Ateneo as the place to do it because
ofl'its proximity and his familiarity with it, Ate-
neo being his alma mater

How about Lay people not connected with any
teaching institution?

Active involvement in one or more lay
minisirics, whether parish-based, or trans-pa-
rochial, is one of the main reasons for their
presence in LST.

Claire Palma takes time out to study be-
cause of her active invelvement in the Magis
Deo community, and in the Christian Parenting



for Peace and Justice (CPPJ) Founda-
tion. This is also true for husband and
wifle Vic and Ning Reyes, i{amonlAlben
g another act ive mcn"lb.erof Magis D?o,
putin addition, he dgsn‘es 1o be a spiri-
tual director. Neva Goquingeo, who is
enrolled in the Professional Diploma for
Family Minislry program, is also with

CPPL.

still, there are others not con-
nected with any ministry who found
themsclves at LST through the advice
of an acquaintance or a close friend.
They have felt something lacking;
sensed something missing in their life.
The last time 1 heard from some of them,
they secmed Lo be enjoying what they
have found at 1.ST, which is a definite
break away from the pressure and the
empliness that they had befare!

.... But, is it as simple as all that?

1993 marked the first time that |1
stepped inside LST. No, I did not in-
tend o study anything at that time. 1
was very busy with the upkeep of my
six children, the youngest then barely 2
years old. | had come to visit the au-
thor of the God-tales I had heen read-
ing inbetween the lullabies of putting
my children to sleep. His shorl stories
have had a great intluence on me, and
on the way [ tried to understand the
experiences | had gone, and was going
through,

Fr. Nil Guillemette, 8J, very cordially
received me, whom Levi at the LT of-
fice had introduced through the inter-
Com as a “(an.” After [ had expressed
My appreciation at how his books had
helped me, we gol to talk about the
Shfarmge of priests worldwide, and he
said that that is the reason why lay per-
S0ns are needed to do some of the
things that priests do. Moreover, he
Slaid that the third millennium would be
1518 mullennium of the lay, That was the
litst time 1 heard anything ol the sort,
i”djust to confirm, | repeated afler hin:

.YULI think Futher, that the third millen
}uum will be the millennium of the lay?”
Hf() which he answered emphatically:

1Cs not tha | think s0; | think that it #s
God % Man!™

E
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esuit Father Francis Clark, 87-year-old Rescarch Associale in

Missiology at Loyola School of Theology (LST), has recently
republished a book listing all and narrating some of the stories of
Asia’s saints and hlessed.

“Twould like to introduce you Lo these Asian saints. | have
fallen in love with them, They are really excellent people,” Father
Clark says of the 486 men, women and children Saints and Blessed.

Of the 486 saints and blessed, 384 are lay people (275 men
and 109 women, including the young) while 102 are pricsts and
Religious. They are from China, India, Japan, Korea, the Philip-
pines, Thailand, Sri Lanka and Vietam. Fr. Clark persenally trav-
eled to many of these places to gather materials for the book.

Published by Clarctian Publications, Fr. Clark launched Asian
Sainty and celebrated his 70" year as a Jesuit at the Cardinal Sin
Center on August 18,

Camm Law on Marriage: Introductory Notes and Comments,
written by I'r. Adolfo N. Dacanay, SJ, and published by Lhe
Ateneo de Manila University Press, is basically a commentary on
the provisions of church law concerning the sacrament of mar-
riage (Cc 1055-1165). The book is organized into ten chapters
corresponding to the ten chaplers of title VII of Book IV of the
1983 Code of Canon Law. While it was prepared with the stu-
dents preparing for the ordained ministry in mind, it has an exten-
sive chapter on Consent, treating among other things Canon 1095
which deals with the maturity and legal competence required for
marriage. This may be of interest to practitioners ol civil law, for
this canon is the basis of Article 36 (psychological incapacily) of
the Family Code.

Fr. Dacanay obtained his docforatz in canon law al the
Gregorian University in Rome. He teaches canen law at LST and
undergraduate theology at the Loyola Schools of the Atenco de
Manila University. He also serves as a judge in the ecclesiastical
tribunals of Manila and L.uccna.

Fr. Dacanay launched his book at the Cardinal Sin Center on
September 15.

Fr. James 11, Kroeger, M.M."s Tel the World 1s a project com
missioned by the CBCP through its Episcopal Commission
on Mission. Published in lime for the National Mission Congress
2000, the ten modules for mission animation found in this book
arc designed as an integrated program of mission awareness and
catechesis.

The intended audience is wide: parishes, schools, Christian
communitics, prayer-reflection groups, overseas contract work-
ers, youth and adult study sessions, as well as other committed
Christians.

The modules employ songs, personal witness, scripture and
theology, papal exhortations, videos, prayer - all aimed at renew-
ing the Church in the Philippines in her missionary vocation.

ALL THREE BOOKSARE AVAILABLE AT THE LST SECRETARIA.
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HUMAYO'T IHAYAG

Sing Out Your Faith
The National Mission Congress 2000

ne morning last July, students of LST

heard the unusual sound of distant

singing as they attended the lectures
of their theology professors. Only during the
break. when they came out of their classrooms,
did they finally learn where the singing was
coming from, On the reoltop of the school
was a group of young people singing and
dancing. The group turned out to be the
Bukas-Palad Music Ministry filming their
music video of the song “Humayo™t Thayag.”

In the music video, the Bukas Palad is
shown breaking into song in all sorts of un-
likely places. The song begins in a bus, then
before you know it, it takes the Bukas Palad to
Plaza Miranda, singing and dancing with the
crowd in the market place and in front of the
Quiapo church. Next we find thcm on the
Aleneo de Manila campus, atop the LST build-
ing, in front of the Cultural Center of the Phil-
ippines, and finally in the LHS chapel,

New Faenitn

Salvador Orara, SJ

STE, Loyola School of Theology

MA Theology, Atenea de Manila University
STL, LST through Fu Jen Catholic University
STD (Card), Gregorian Univarsity

Teaches Th 255.1

Thealegy and Social Treory,

Th 257

Catholic Social Teaching since Vatican I, and
Th 289

Philosophical and Sociologival Stakes in
Theological Thinking

Fr. Orara used to be an Assistart Parish Priast
at the Parish of the Holy Saciifice, U.P. Diliman.

The MTV, produced by the Jesuit Music
Ministry and dirceted by Lawrence Cordero,
is actually one of the themes used in the Na-
tional Mission Congress (NMC) 2000, held
from September 27 to October 1 at the Cebu
Grand Convention Center. Organized by the
CBCP’s Episcopal Commission on Mission
under Bishop Vicente Manuel, the Congress
was a gathering ol the faithful to celebrate the
gift of'our laith and Lo renew the spirit of mis-
sionin every Filipino Catholic. It was acall to
us in the Philippine Church to begin the new
millennium by commiting ourselves to share
Christ with the world in the spirit of mission.

The NMC was the Philippine Church’s
way of capping the three years ol preparation
for this Great Jubilee Year. Il also served as
immediate preparation [or the World Mission
Congress to be held in Rome in October. Sev-
eral of our LST professors were directly in-
volved in the NMC. Fr. Catalimo Arevalo, S,
served on the National Cxecutive Committee.
Fr. James Kroeger, MM, wrote Tell the World,
a collection of ten catechetical modules for
mission animation. Fr. Kroeger also spoke an
“Mission and Interreligiouns Dialogue™ at the
Congress. Fr. Luis Antonio Tagle gave the
Opening Conference on “Mission: Theologi-
cal Overview” while Fr. Daniel Huang, 81 spoke
on “Mission Spirttualily: The Paschal Mys-
tery.” Sought out by the bishops for their
expertise, these theologians made LS proud!

The NMC was attended by 2,500 del-

egates representing all our local dioceses. OfF

the ten delegates allotted to each diocese, [ive
were allotted to young people.  The Philip-
pines is home to over [ifty pereent of Asia’s
Catholics, while Asia is home to eighty-five
percent of the world’s non-Christians.  Our
people, then, have tremendons potential for
becoming missionaries. Without exceplion,
every Christian, by the sacrament of baptism,
is a missionary, The NMC has begun the chal-
lenging task ol energizing and animating our
people lor mission.

“Humayo’t [hayag” is a rousing summons
to our people to express their faith and
proclaim it especially in this yvear of the Great
Jubilee. It reminds us that every Christian is
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called fo be a missionary, sent “on mission”
by Christ and the Spirit. May we all be fired
with missionary zecal in this year of the Great
Jubilec. 38

(MORAL THEQLOGY..,
continued from page 13)

In reaction o male patriarchy, the femi-
nist movement has not reconciled the inter-
secting relationships of gender, class, and
race.” Herlig tries to resolve this problem
through Asian “Yinist” feminism which pur-
ports to be “holistie, dynamic, synthesizing,
and complementary with yung, the male en-
ergy. Yinist feminism diffuses lalse sels of
dichotomy deriving from the dualisiic para-
digm: male against female, human being
against nature, God apart from human being,
this world apart from the other world.” In a
similar vein, others draw comparisons between
contemporary feminist ethics of care and a
similar ethics of care found in Confucius, and
argue that for Confucius “caring” is not solely
a feminist perspeetive.

OTHER 1550IES

A survey of recent literature uncovers a
multitude of other cthical issues, of which only
a few can cven be mentioned here by way of
conclusion. Forexample, all Asian countrics
struggle with globalization, environmental and
ecumenical ethics, the Asian economic crisis,
and at the same time what in Korea is called
doing Minfung (Asian liberation) theology in



(FACULTY FEATURE..

ontint ced from page 26)

h cology 1972) would be a good project for a
disscrtﬂti““; s0, | decided I'd follow through
on this dissertation rather than start from
geratch on a dissertation concerning
{heological anthropology.

perhaps, [ made a strategic mistake there,
pecause the area of hermeneutics is terribly
controversial. Butenough of my problems as
a dissertation-writer! ITopefully, some of my
work will lactor into my attempts to tcach
courses regarding the foundations ol

theology.

How is your course relevant to the forma-
tion of LT students? In what way?

If you are relerring to the Course on
Christology I'm giving right now, | certainly
think it is relevant. Afier all, our confession
of Jesus as Christ is central to our faith, And
although the theological enterprise requircs
more than just Christology, no Christian the-

ology can be without an adequate reflection
on the mystery of Jesus Christ. 1 vou are
referring to my course of studies in Toronto, |
hope thal it will tactor into my future teaching
here at. L.S.T., perhaps in the area of the foun-
dations of theology.

Are you going to teach Christology regu-
larly?

Nao, I am nat necessarily going to be a
regular teacher of Christology. Basically, right
now, I’'m giving the course Fr. Danny Huang
would have offered had he not gone on
tertianship this school year. When he returns,
and when | [inish my dissertation and degree,
[ think that the school’s plans are for me to
focus my ctforts on the fundamental theologi-
cal trealises on Revelation, Faith and [nspira-
tion, Scripture and Magisterium , ete.

What is Your dream as a Theology teacher,
for the school?

My dream as a theology teacher is to con-
tinue to study (shocking as that may sound)!

a “post-Minjung” ¢ra which has witnessed a
growing middle class with concomitant im-
provements in political and economic rights.

In China the Catholic population has
grown from 3 million in 1949 to 10 million to-
day iperhaps as a result of persecution), but
the overall percentage of Catholics is still quite
§mal]. The issue which occupics cenler stage
in the Chinese Church is the uneasy relation-
ship between the “official™ (or “Patriotic”)
Church and the “underground” Church. Jo-
seph Zen Se-Kiun and John Tong Hon, re-
Spectively the Coadjutor and Auxiliary bish-
Ops of Hong Kong who altended the Synod
hill' Asia both stressed reconciliation as the
Pincipal need of the Church there. Besides
1:']10 common tasks of evangelization and
“Meuliuration which face most of Asia, Japan
a”fi Taiwan in particular are confronted by
ag‘f‘;%’ of the native Catholic population in
Which deaths often outstrip baptisms, and with

Otca all three countries have tound them-
Selves confronted with a new challenge of
ch’lsuml] and social ecare of a burgeoning tor-
Clen worker population who come from else-
where i Agia, Latin America, and the Middle

East, and who have all of the usual accultura-
tion difficultics associated with immigration,
compounded by exploitation by employers,
visa problems, and the like. Thus, pastoral
resources already stretched thin must cover
increasing numbers of people, and in Japan
and Taiwan the high influx of Catholic [oreign
workers (lurgely [tom the Philippines) creates
a demographic anomaly in the church-going
population such that al many Masscs the na-
tive population finds itself outnumbered by
foreigners,

In conclusion, not only these specific is-
sues, bul the whole arca ol the
contextualizalion of doing moral theology out
of Cast Asia, highlight its vastness, complex-
ity. and ambiguity, and underscores the nec-
essary connections of ecclesiology,
missiology, systematic theology, not to men-
tion other disciplines such as cross-cultural
studies, anthropology, religious studics, eco-
nomics, political science, and history, if the
Churchis to meet the challenge of becoming
mote truly a world Church,

1S

By this, I mean that [ would like to collaborate
with students and colleagues (from various
theologates and various disciplines) to do re-
search towards a deeper appreciation of the
various traditions of theologizing and to do
theology which would re-inculturate our faith
in Philippine society which is characterized
by (a) rapid and bewilderingly complex socio-
cultural change [due to globalization] and (b)
the ever-worsening scandal of the gap be-
tween the rich and the poor. Our faith must
have something to say (and do) about these
two dimensions of our Philippine situation,
and, to use Lonergan’s words, our theology
must mediate between our cultural matrix and
the significance of'religion {faith as proclaimed
and lived) in that maltrix. That’s a big task and
it is going to be a long haul and will require
specialization as well as interdisciplinary col-
laboration. And, one must be patient because
the goal is long-term and will take time, but
one must also be impatient because the goal
is crucial and important and the need s ur-
pent and so there is no time to lose. There-
fore, we must end this interview, right now!
{He-he-he) 3£
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By Mary Ann Charity
B. Durano

esuit Pather Francis Clark, 87-year-old
J[{cscarch Associate in Missiology al

Loyola School of Theology (LST), has
recently republished a book listing all and nar-
rating some of the storics of Asia’s saints and
blessed.

“| would like to introduce you to these
Asian saints. [ have fallen in love with them.
They are really excellent people,” Father Clark
said of the 486 men, women and children saints
and blessed.

“The courage of these martyrs, the way
they sullered for Christ and the Church is in-
credible. 1 have a big devotion to them mysclf.
What they sulTered and how they suffered is
amazing,” he added.

“They gave up their lives in great torture
and sufTering in order to remain faithiul to the
Catholic Church. All around them they had
people who were not thal courageous, giving
in, but they kept their faith, kept going on o
the end,” the 87-year old Jesuit said.

Father Clark cited Blessed Si of China, an
[8-year-old catechumen, whose right arm was
cut off by hig guards.

“[Blessed Si) said, *Courage, go on, Cul
me in as many pieces as you wish, and you
will see that cvery picce is Catholic,” he noted.

He added, *“The things done to them were
really terrible. Children and women were
beaten with clubs, burned with coals. There's
one Korean boy, 13 years old, who suftered,
terribly beaten with clubs and all the time he
kept smiling and praising God.”

=

Who are t]weu‘:

Ofthe 486 saints and blesscd, 384 are lay
people (275 men and 109 women, including
the young) while 102 are priests and Religious.
They arc from China, India, Japan, Korea, the
Philippines, Thailand, Sri Lanka and Vielnam.

Father Clark said that this majority of lay
people contrasts with the saints and blessed
of Europe, where the laity are under-
represented and most are hishops, priests and
Religious.

30 - Asian Saints

Asian Saints:

The 486 Catholic Canonized Saints
and Blessed of Asia

Vietnam has the most saints with 96, fol-
lowed by Korca with 93, China with 7, Japan
with 29, and one cach for India and the Philip-
pines. Japan has 158 blessed, Thailand has
eight, Korea has seven, India has three and
one each for the Philippines, Sri Lanka and
Vietnam,

Of the 480 saints and blessed, 482 are
martyrs and four are “confessors,” those who
“live in the more ordinary circumstances ol
history and die in & bed,” he explained.

How the iournf:LJ with Asia’s saints

F}ﬂC[ L)IGS:’SJC(_‘l !Jegaﬂ s

Father Clark became interested in Asian
Saints during his 17 years with the East Asian
Pastoral Institute (EAPI) from 1967 Lo 1984
where he taught missiology.

“Ilived with participants from all the coun-
iries of Asia and in talking with them [ began
to find out about some of their Saints. When |
was lecturing aboul missiology I used to bring

in something in my class about the Asian
Saints and [ learned more from the partici-
pants,” he recalled.

In 1979, the International Congress on
Mission held in Manila released a booklet on
Asian saints by Father Clark which was dis-
tributed to participants. Then in 1987, Father
Clark wrote a bool, “An Introduction to the
Catholic Church of Asia,” which contained a
chapter on Asian saints that updated the ear-
lier project.

With more saints made, Father Clark
wrote in 1999 an article, “Asian Saints and
Rlessed, and the New Evangelization,” in
Studia Missionalia, a publication of the
Gregorian University in Rome.

In researching material for the 14,5 x22.5
centimeter book, Father Clark visited the
shrines and the places of work of the Sainls
and Blessed. He also went through documents

in Latin, French, Spanish, ltalian, and German.



A Hr-“'n }_')CJ(JL’-

<[ a thin book. | am against thick fat
pooks- 1fit’s a small book Lread it; if'it’s a big
fat pook 1'11say, ‘Someday 1’1l read that but |
pave 1o {ime forit,””" Father Clark noted.

He explained that the material chosen was

gt in a small space so people can have suffi-

cient knowledge and can read more in other
places.

he book launc h ng,

On August 18, the Jesuit Conlerence of

Hast Asia and Oceania (JCLAQ) and Josuit
Communications launched Father Clark’s 126-
page book published by Claretian Publica-
fions.

“What this book really shows is not only
that [aith is spread all over Asia but it also
shows that there is serious, total, radical com-
mitment to faith of the people, of the Asian-
bhorn saints,” said Jesuit Father Ismael Zuloaga
during the launching held at the Cardinal Sin
Center of Loyola School of Thealogy.

The president of the JCEACQ pointed out
how “the people in Asia are very central to
the spirit of the Church, the spirit of Jesus
being lived truly and totally in a very Chris-
tian manner in this part of the world.”

“T'o have a better world we have to have

a better Asia because Asia is three-fourths of

the world, 1M you want a better Asia, we have
to have a Catholic Church that is alive and not
only Asian saints in books but Asian saints
mreality,” he added.

Cardinal Jaime Sin of Manila, in his fore-
word wrote, “Hope is what we badly need to-
day. Their lives are a testimony thal hope is
still possible. Our Asian saints tell us that
surely. it is nol umpossible for us, in our gen-
eralion, o fallow in the footsteps of Christ.”

“What this book shows us is that it is
Possible to be completely Asian, to be com-
plclely ourselves and at the same time to be
Sxemplary disciples of Jesus,” said Jesuit Fa-
ther Mario Francisco, EAPI Dircclor,

More o the saints and blessed...

“We all know aboul the Roman martyrs,
éUW they suffered in the carly days of the
. ‘h‘”""h, but these martyrs are more important

N Mmany
Im*“l}* senses than the Roman martyrs,” he
Sdlid,

!

Ile explained, “{The Asian saints and
blessed) had to endure many doubts that the
others did nol have to, After all, the Roman
marlyrs were near the Holy Land; they could
go there if they wished to sec who Jesus was
but the people in Korea or Victnam were far
away [Tom the Holy Land,”

“And they had a whole different world.
The Roman customs were also part of the Jew-
ish customs, bread and wine and so on.
Whercas here in Asia, it was a completely dif-
ferent world and yet they believed on the word
of the missionaries and gave their lives for the
faith,” Father Clarl said.

The author also celebrates a

}'ulvi

SE

“Father Francis Xavier Clark is grace for
us. He was the first provincial of the Philip-
pine Province of the restored Society. Father
was a realistic and determined missionary. He
saw the need for the Philippine provinee o be
as soon as possible placed in the hands of the
Filipinos in governance, spirit and leadership.
So he prepared the first Filipino Provineial,
Tather Horacio de la Costa,” said Jesuil Ha-
ther Romeo Intengan, Provineial Superior of
the Jesuits in the Philippines.

Baorn in New York City, Father Clark en-
tered the Socicty of Jesus in 1930, He first
came to Asia as a Jesuil scholastic in 1934, He
was Provineial from 1957 to 1964,

“He also worked hard to have our train-
ing, theological training, at least in the basic
cycle, here in the Philippines. Thal’s why
Loyolallouse of Studies was built so that our
men arc based here in our own country, rooted
in the context of our culture, our soeicty, our
problems, and our polentialities as a people,”
Father Intengan added.

Alter overseeing the construction of
Loyola House, Father Clark taught at EAPI
between 1967 and 1984 where he was also
oeconome and director of the library. [n 1977,
he became a naturalized Filipino, After his
stint at the EAPIL, Father Clark taught theol-
ogy for 13 years at the Saint John Vianney
Seminary in Cagayan de Oro City.

“Withoul God's help, T could never have
finished these 70 years. Withoul his protee-
tion in traveling, 1 could have died two or three
times. Without his care for my health, T could
never be as strong as 1 am now. Without his
grace, | could never have accomplished cer-

tain things. So I give thanks to the Father, Son
and Holy Spirit for their love and care for me
through the 70 years,” Father Clark said.

He added, “To our Blessed Mother, for
her constant concern and inspiration, T en-
tered on the Feast of the Assumption, took
my first vows on the same day and my lasl
vows.”

After acknowledging his family, Father
Clark also thanked the Society “for being a
true mother to me all through the 70 years. Itis
awonderful body of men and [ love itardently
with my whole heart and soul.”

“Tinally, my thanks go also to the I'ili-
pino people among whom T have spent almost
60 of my 87 years. They accepted mc as a natu-
ralized citizen and I have worked among them
in schools seminaries, retreats, churches, hos-
pitals and many other activities. Always, |
have found them pleasant, friendly,
maunavain, cooperative,” Father Clark said.

Fr. Clark’s book is available at the
Secretaria of LST and at sclected bookstores
nationwide.

ow Paenlin

Eduardo Africa, OSB

Philosophical and Theolegical studiss

at Loyola School of Theology

Master of Ats, Loyola School of Theology
5TL, Gregorian University

Teaches Th 2493

Christian Sanctity:

Inegration of Dogma, Spirituality,
and Life

Abbot Africa is & member of (e

Formation Team &t the Benedicting Abbey in
Manila. He was Superior there for twenty
years and is also the Founder of the
Benedictine Monastery ir Malaybalay,
Bukidnan

|

e
E
ko
£
§1

!

Tinig Loyola - 31



FEAST OF ST. IGNATIUS

Homily by Fr. Manuel Montesclaros, SJ

St. Ignatius died on July 31, 1556 inside his room at the first
General Tleadquarters of the Society of Jesus in Rome. In September of
1997, 441 years later, two young Filipine Jesuits, in the persons of Joc
Quilongquilong and mysell'(we are both from the little coastal town ol
Medellin in Northern Cebu) were inside the very room of St, Ignatius.
We offered together the Holy Sac-
rifice of the Mass as priests and as
sons ol St [gnatius.

We were just by oursclves
then. The room where he died was
quite empty, save [or the altar, some
chairs, the logo of the Society on
the wall, and the painting that por-
trayed Ignatius on his deathbed.
There was a deep, serene silence
between Joe and myself. Then we
heard a faint sobbing between us,
We looked at each other. We un-
derstood, by our look and by the
tears, what cach of us had in our
minds and hearls.

Memeories of our childhood
days in Medellin came back--a
scene while I was still in grade one,
he in grade 3. We danced the Dots
Folka that won for our school the
championship prize; and some memories of cur teen-age and college
days when he would make me St. Joseph during the Panunduyean at
Christmas time and would turn me into Pilate during the Holy Week for
the Senakuio.

We were just overwhelmed by such a wonderful reality: at that
very moment we were 1n the actual place where St. Ignatius lived for
sixteen years as the Society's founder and [irst Superior-General; the
place where he died on the 31st of July, 1556. We were awed and
humbled but even more so, we felt deeply grateful for having been
given the privilege o have such a profound affiliation with this so
holy, so great a man. We were brought together once more, in that holy
place, already Jesuil pricsts ourselves, formed, nurlured and chal-
lenged by his living legacy.

32 . Feast of St. Ignatins

In giving up his sandals and writing the
Constitutions, he has reached the four
corners of the world. He has even
reached that second to the last northern
town of Cebu called Medellin!

On the other side of the room could be found some relics of §(,
Tgnatius, two of which caught my attention: his worn out sandals and
the book of the Constitutions ol the Society of Jesus that he wrote,
These two, the sandals and the book, aptly captured the paradox that
one can discover in the life ol Ignatius.

Upon his conversion at
Loyola, after having recuperated
[rom the cannonbal l wound he sul-
fered at the batlle in Pamplona,
Ignatius saw himself as a pilgrim
intent on moving around towns
and cities to bring greater glory Lo
God and greater service (o souls.
Henee, the symbol of his sandals.
Yel, when he was elected the first

Francis Alvarse. SJ

General of the Society he founded,
he was tasked to write its Consti-
tutions and to govern the newly
established order within the con-
lines of his room. There he spent
the remaining sixteen years of his
life finishing the Constitutions,
writing thousands ol letlers, mak-
ing decisions for his men all over
the waorld. Thus, the Conslilutions
symbolized the paradox of his life.

Ignatius would have wanted to be in In-
dia where Franeis Xavier was baptizing thousands ol souls or in South
America where later on, Raul Gonzalez and companions established
the Jesuit redactions, Yet, he found himsell giving up his sandals 1o
give way o the book of the Constitutions.

There is another more amazing paradox that happened in the life
of Ignatius. In giving up his sandals and writing the Constitutions, he
has reached the four corners of the world. 1le has even reached that
second Lo the last northern town of Cebu called Medellin! From that
small town, he has formed, nurtured and challenged two Jesuit pricsts!

In today's Gospel, Jesus speaks of this paradox: "If any want 10
become my followers, let them deny themselves and take up their
cross daily and follow me. For those who want to save their life will
lose it, and those who lose their life for my sake will save it" (Lk. 9:23-



24). St. [gnatius fully lived these words of
Jesus.

and we ask: What pave Ignatius the
awer Lo emnbrace this paradox of the Gospel?
p

We have a hintin his Spiritual Exercises.
one of his greatest legacies to the Socicty of
Jesus and 1 the Church. In the meditations
and poinis he suggests in the Spiritual Exer-
cises, ONE CAN 8ee how totally convinced he
is of the personal love the Lord has for him,
and for every person. I'rom the inearnation to
the resurrection, [gnatius inviles the retreatant
{a realize that Jesus fully entered into these
mysteries for him/her personally.

[ remember my Novice Master telling me:
Know in the heart that the Lord suftered and
died for vou personally. Know hal Calvary
was for you personally. Even il you are the
only person in the world, he would still go
through that terrible event that was Calvary!

[gmatius deeply experienced and came to
avery profound realization that it was the Lord
Himself who first lived to the fullest this para-
dox of the Gospel. What made it more amazing
to him is this other very profound insight: that
the Lord embraced totally this paradox of the
Gospel for him personally!

Face to face with so great a love and
deeply embraced by it himself, [gnatius was
given the power to likewise cmbrace the para
dox of the Gospel. Such a love, so personal,
80 profound made him give up his sandals to
give way to the book of the Constitutions. He
was willing "lo be anyone, o do anything, to
goanywhere FOR THE GREATER GLORY OF
GOD, FOR TIE GREATER SERVICE OF
SOuULg

T‘oda.y. as we celebrate his feast, we ask
s intercession thal we too may have a
share iy the grace given him by the Tord. Like

for

i, may we come to realize and expericnee
the Lord's great love and be deeply embraced
by it, so that we may have that same power
H:I{it he had to embrace the paradox of the
Gospel ang regch the ends of the carth. Amen!
(2 Augus, 2000)

3k

(CONVOCATION... continued from page 6)

| end with a confession. In these
past six months, | have faced prob-
lems and seemingly insunmountable dif-
[icultics. My response has been char-
acterized by impatience and even wa-
vering in my trust in God. | have of-
ten turned to the words of Teilhard de
Chardin. They have consoled me and
I share them with you:

Above all, trust in the slow work
of God.

We are quite naturally impatient
in everything, to reach the
end without delay.

We should like to skip the
intermediate stages.

We are impatient of being on the
way to something unknown,
something new.

And yet it is the law of all
progress that it is made by
passing through some stages
of instability-
and thatl it may take a very
long time.

And so 1 think it is with you.

Your ideas mature gradually-let
them grow, let them shape
themselves, without undue
haste.

Don’t try to force them on, as
though you could be today
what time (that is to say, grace
and circumstances acting on
your good will) will make of
you tomorrow.

Only God could say what this
new spirit gradually forming
within you will be.

Give Our Lord the benefit of
believing that His hand is
leading you.

And accept that anxiety of feeling
yourself in suspense and
incomplete. Amen.

When you, too, meet problems in your
studies, in your leaching and apostolate,
and impatience may sometimes get the
belter ol you, these words of Teilhard may
give consolation, as they have done to me.

May this academic year be for cach
one of'us a year of growth in wisdom and
in grace! (21 June 2000)

38

s New l»'*wulhz ‘@

Gregory Gaston
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£ Opentothe Holy Spirit: Moral Response

Fr. Gastonwas on nis way to becoming a
medical doctorat the University of the
Philippines when he decided to enter the
priesthood. The Archdiocese of Manila
sent him to the University of Navarre in
Pamplona, Spain far his seminary
formation, then on to Rome for his special
studies. At present, heis the Dean of the
Graduate School of Theology at San
Carlos Major Serinary, where he also
teaches, Aside from teaching in several
schools of theology, he also dees workin
the field of hinethics.
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Theological Hour Excerpls

LOOB NG DIYOS,
LOOB NG TAO

Fr. Albert Alejo, S.J.

abagabag ang loob ko, Kung ang teolohiya ay pag-unawa sa

karanasan ng pananampalalaya ng mga tao, may tanong: sino

ang umuunawa at nasaan siya? Kaninong pananampalataya
any inuunawa? Sa Furopa wala na halos nagsisimba. Ano kayang
icolohiya ang mamanahin natin sa kanila? Ang dami-dami nilang libro,
mas marami pa sa nagsisimba, tayo naman ang dami-daming nagsisimba
pero wala tayong teolohiya.

[naanyayahan tayong unawain kung ano
itong loub. Sa ngayon mereng dalawang
kampo ng pag-uunawa at interprelasyon sa
loob ng tao. Una, ang loob ay ubod ng tao.
The innermost self, inner core of the human
heing. It is whai is prevalenl in the himan
person. 1t is the center of volition, of mean-
ings, of emotion, and of mind. lkalawa, ang
loob ay wala kundi isang sisidlan. Sa isang
banda loob ay isang sisidlan, puwede namang
ang loob ay “yung mismong laman ng loob.
Ang laman ng loob ay kung ano ‘yung
inilagay niya. There is no inner human per-
son, there is just a comtainer which iy filled
wp with images.

Ang mas mahabang tradisyon ng pag-
unawa sa loob ng tao ay napagitan doon sa
nauna. Sinasabi na ang loob ng tao ay ang
pinakamalalim nivang pagkatao. Ang
misteryosong kaibuturan ng kanyang
pagkatac. Dito nasusukat ang kasaysayan
ng tao. Magmula pa noong panahon ng

Ang loob ay ang kaibuturan ng
tao. Dito tayo tao. Puwedeng
maputulan tayo ng kamay,
maputulan ng paa, pumangit,
tumangkad, madagdagan ang
kaalaman, makapag-abroad, o
mapahiya, ngunit hindi
mawawalan ng dangal. lkaw pa rin
ang taong may loob, at doon ka
tatagpuin ng Diyos.

anting kung hindi dalisay ang kalooban. Samakatuwid ang laob ay
ang kaibuturan ng tao. Dilo tayo tac. Puwedeng maputulan tayo ng
kamay, maputulan ng paa, pumangit, tumangkad, madagdagan ang
kaalaman, makapag-abroad, o mapahiya, ngunit hindi mawawalan ng’
dangal.
Diyos.

Ikkaw pa rin ang taong may loob, at doon ka tatagpuin ng

Sa kabilang banda, merong “post-mod-
ernist interpretalion.” Ito ‘yong kay Migs
Rafael, historian. Sabiniya, wala talapang
kahulugan ang loob. Ginamil lang iyvan ng!
mga Kastila dahil meron silang mga konsepto!
ng kasalanan, awa, patawad - al saan nila
ilalagay iyan? Saan mo ilalagay iyon? 5a
isip ba, sa balat? Hindi. Kailangan meron
siyang kaluluwa. Ang salitang loob ay
ginamit ng mga Kastila na kasangkapan sa
pagdaan ng mga konsepto tulad ng patawad,
awa, marumi. Pati ang kamatayan ay ginamit
upang bigyang dagdap na kahulugan ang
loob. Kailangan daw bago mamatay, linisin
mo ang iyong kalooban, Kailangan kang
magkumpisal, at sa kumpisal kailangang
ilabas mo ang iyong loob. Kaya sinabi niya
na sa utang na loob, halimbawa, wala
talagang loob ang kinaibuturan ng tac kundi
ang utang na loob ay iyon bang, latanawin
ko na lang utang na loob para huwag mo na
akong singilin, para matigil na iyong
pagkalcautang ko sa iyo. Sinasabi niya nd
sa pagsasalin  ng Kristiyanismo,

himagsikan, sinasabi nila na ang pagkatao ay

nasusukat hindi sa tangos ng ilong, hindi sa tangkad, hindi sa kutis
ng balat, kundi nasa kanyang laman, nasa kanyang kalooban. 1o ang
pinakamalalim na sukatan ng tao, ang loob ng tao.

Noong panahon ng rebolusyon laban sa mga Kastila, misyonero,
mga prayle, ang naging lakas, naging bukal ng lakas ng mga
rebolusyonaryong Pilipino ay ang dalisay na kalooban. Gumamit sila
ng anling-anting, ngunit hindi gumagana, at hindi mabisa ang anting-

34 - Loob ng Diyos, Loobng Tao

nangailangan ang mpga Kaslila ng mga
kataga. “In translating Christianily, the Spanish missionarics needed
some teims, and one of those terms was loob. Pero sinasabi n’ya na st
lotoo lang wala naman talagang loob, kaya wala naman talagang
conversion. Kung walang loob, walang pagbabalik-loob.

Noong nabasa ko ito, kinabahan ako, dahil baka totoo. Kung
Lilingrian natin ang loob bilang isang sisidlan at ang nariyan sa loob 4
ay iyong inilagay lang, ay wala talagang conversion.
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Ga ganyang sitwasyon merong nagsasabi na ang loob ay isang
(alagang solid Toob, 5“‘{.""{ na selid na pﬁgkfﬂtao ng tao na hindi
nakabatay Sd panlabas na lmpluwfansyu. Sakabila naman, ang loob ay
isaug sisidlan ]amang_- _Sﬂﬂfl tayo ilalagay? Ang Inungkaf.n ni Aigjn ay
ilagay natin s _lqt)b. Totoo na ito ay ul_nod ng las\._Sleﬂllt ito’y isang
yhad na hindi isang sulok ng dibdib, kundi isang daigdig ng
makahulugang ugnayan.

Paann natin uunawain ang loob ng tao? Tumuloy ka at doon mo
matutuklasan ang loob ng tao. Sa aking pagninilay merong tatlong
dircksyon ang lawak ng daigdig ng loob ng tan. Abot-malay, abot-
dama, A1 abot-kaya. Bakit ba tayo nag-eexposure? Para lumawak ang
ating kamalayan, Para maranasan ng Kamay, ng balat, at maramdaman
patin na meron pang ibang buhay na nasa ibang sulok ng daigdig,
Kaya nabubuo ang ating daigdig ng loob sa pamamagilan ng
pagpa;-mluwak ng aling kamalayan. Nagkakaroon tayo ng malay sa
mga bagay, sa mga puno, sa langit. Pero hindi puwedeng basta
magpalawak kalang ng malay at hindi lamalim. Mababaw lang kung
gayon. Nog-e-exposure tayo para lumawak ang ating kamalayan, at
kung papayagan natin ang ating kalooban, titindi ang ating mga
damdamin. Dadama parz sa sakit ng kalooban. Dadama para sa muhi,
galit, tuwa, kasivahan sa pakikipaglkaibigan, sa pakikilahok sa mga
pakikibika, Atkapagnabubuo ko ang aking loab, tinitingnan ko kung
abot ba ito ng aking kamalayan, ito ba’y sakop ng aking damdamin.

Ano ang pagbubuo ng loob? Ang pagiging tapat sa 1sung
sumpaan, ang patuloy na pagsasabuhay ng isang panata. [to’y mga
uri ng paghubua ng looh. Kapag pinasyamo na maging lapal. Papaano
ka makapagbubuo? lisipin mo ang lahat ng mga karanasan na
makahulugan sa panatang ito. Ang mga taong umaasa sa iyo, ang
mga taong pinagkatiwalaan mo, pinasasalamatan mo. Sa pagbubuo
ng loob, maging ang pinakalihim, tago, at pribadong pagpapasya ay
nasa isang daigdig.

Sa pagbubuo ng loob pinagsasama-sama ang batayan, ang
damdamin, at kasama ang katawan. Merong kasabihan: ang tunay na
loob, matamis hanggang dulo. Kasangkot ba ang katawan? Ang
katawan ay hindi lang basta materyal o laman kundi ang katawan ay
Panganpatawan, Pangangatawan ng ano? Pangangatawan ng loob,
Hindi puwedeng ipasya, bunin ang loob na hindi kasama ang katawan.
K“Yﬂ npa ang katawan ay hindi lang basta katawan na gagamitin mo,
0 ay pangangatawan., Kaya nga ang tanong: kaya mo bang
Pingatawanan yan? [big sabihin, kaya mo bang isabuhay ang
Pagbubuo ng iyong loob na kasama ang katawan? Sapagkat kung
hingi, bibigay. Malukas ang loob, mahina ang tuhod. Sapagbubuong
loob kasama ang karanasan ng kamalayan ng damdamin. Kasama rin
S paghubyg ng loob, sa discermment, ang mga datus na sinasabi ng
“atawan, At hindi lang ivon, kasama na rin ang sambayanan, ang
thang t, May mga umaasa sa iyo. May mga nagdarasal saiyo. Ang
Eﬁgbuhun pala ng loob ay hindi lang sa kamalayan, sa damdamin, sa

ﬁtii?\'illl. ngunit kasama rin ang isang sambayanan na nagsasabing
p;r:gilul;u }mgdih&, tatabihan kita. Hindi l.(a. muawawala. Doon pala ang
ang lo;;:hf; ng loob, Panno.tayong mang}:uhlnzm ¢ loob? Paano babagsak
fndy D N Tfupug ang paku‘.amdam natin ay wala na lalagang kas'ama sil
g k-’l .1 t111g111h11m ang iyong loob kung wala kung kakampi, kung
“ﬂgug-l;y ka lan_g. ‘Ang pagpapasya pala ng pagbuo ng looh ay
anap su daigdig ng komunidad - ng pagsasama. (19 July 2000)
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GONGRATULATE:

Fr. Victor R. Salanga, S)
LST President
newly-elected President
Catholic Biblical Association
of the Philippines

Ma, Christina A. Astorga, Ph.D.
LST Faculty
for winning two national awards:

Metrobank
Outstanding Teacher Award
College Level
given by the
Metrobank Foundation, Inc.

Golden Leadership
National Award
Outstanding Educator
given by the
Philippine Experimental
and Educational
Research Society, Inc.

Tinig Loyola - 1



AUMAYO'T (HAYAG

Titik at Musika ni Manuel V. Francisco, §J :
(Official MTV of the National Mission Congress) 4

Humayo’t ihayag (Purihin $’ya) 4
At ating ibunyag (Awitan S’ya) E

Pagliligtas ng D’yos nasa krus ni Hesus

Ang s'yang sa mundo’y tumubos

Langit at lupa S’ya’y papurihan

Araw at tala, S'ya'y parangalan

Ating pagdiwang pag-ibig ng D'yos sa tanan  (Aleluya)

Halina't sumayaw  (Buong bayan)
Lukso sabay sigaw  (Sanlibutan) E o

Ang ngalan N'yang angkin sing ning-ning ng bitwin : ¢
Liwanag ng D'yos sumaatin

Langit at lupa S’ya’y papurihan

Araw at tala, S'ya'y parangalan

Ating pagdiwang pag-ibig ng D’yos sa tanan  (Aleluya)

At isigaw sa lahat, kalinga N'ya'y wagas
Kayong dukha’t salat, pag-ibig N'ya sa inyo ay tapat.




