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initial issue, rejoice! Here it is...

THE FIRST AND THE LAST.

The schoolyear started with dreams and visions for this magazine. A new concept. A different
format. We hoped to publish two major issues, one for each semester. Since there were a lot of gifted
writers (and theologians) in LST, all we had to do was ask and collect {of course, we also had to encode,
layout, etc.) and TINIG LOYOLA will come to life.

But then reality set in, Asking people to write articles turned out to be as hard as Fr. Smith’s
exams. As each semester progressed, more immediate concerns knocked-off the magazine from our
priority list.

We apologize.

But as they say, better late than later (never say never). Aswe write this, student volunteers are
holding a lamayan (read: overtime) to finish the magazine you are holding now. Here’s the catch: thisis
not a magazine, This is a journal, chronicling the many joys and pains we experienced and the many
lessons we learned together. This one and only issue of TINIG LOYOLA for schoolvear 1999-2000 is
all about...

THE BEGINNING AND THE END (and everything in-between).

I"d like to thank the professors who contributed articles and the students who generously con-
tributed their time to make this possible. In their behalf, we declarc: it is finished. U

I % or those of you who waited...and waited. .. and waited for TINIG LOYOLA to come out with an

editorial

ci—::cclesiastical
egrees’ L,

The Process

On August 13, the Congregation for Catholic Education established Loyola School of Theology as an ecclesias-
tical faculty with the right to grant the academic degrees of Bachelor, Licentiate, and Doctorate in Sacred Theology. This
happy occasion brought to fulfillment a process that began in 1985 when LT was affiliated with the Theological Faculry
of Fujen Catholic University, Taipei, for the purposes of granting ccclesiastical degrees. The year 1989 brought the schm:;l
another step closer, when it was aggregated o Fujen for a trial period of three years, then two years, and definitively in
1994. In 1999, together with the five-year report of the school to Congregation for Catholic Education, LST applied for the
status of an ccclesiastical faculty in its own right. It did this on the encouragement of the Theological Faculty of Fujen
Catholic Universily, His Eminence Jaime Cardinal Sin, Archbishop of Manila, and with the endorsement of the Philippine
Bishop's Conference at their July 1999 meeting. Less than a month afterwards the Congregation for Catholic Education
cstablished 1he school as an ecclesiastical faculty.

The Importance

Being established as an ecclesiastical faculty enlarges the school's capability of serving the Church in the Phil ip-
pines and Asia. Through the Atenco de Manila University, LST offers the academic degrees of MA in Theological Studics
MA in Pastoral Ministry with various concentrations, and the PhD) in Theology. It can now not only grant students wh(-;
successfully complete the pertinent programs the Bachelor and Licentiate in Sacred Theology, which it could alrca-d\' do
because of its aggregation with Fujen, but it can now also grant the Doctorate in Sacred Theology, which was impos;:ib].{;
under an affiliatc or aggregate status. Licentiates and Doctorates in Theology are necessary for facultics of scminaric:; and
schools of theology. Those who enter the doctorate program of LST with a licentiate in Theology can qualify for bm.hcu
secular and the Church doctorate. The school vision is 1o raise up qualificd nuinisters for the C hurch. The new stat ..1':
cnable LST to Tive out its vision and mission in a fuller sense. O status will

i



address ---

ion
at the Loyola School of Theology Convocati

he marker outside {he Laovola
THnuse of Studies sets down 12
September 1965 as the date on
which the splendid new buildings which
the Philippine Jesyig Province had buily
on the Ateneo de Manila campus on
Loyola Heights were formally taken
over by the Jesuit scholasticate commy-
nity. At that time, on 12 September the
whole Church ysed (o celebrate the
Feast of the Sweet Name of Mary. Tha
was 34 years ago, almost o the day,
Today. on 10 September 1999
We set in place a new milestone in the
history of LHS and the Layola School
of Theology (L ST) which is its offshoot.
Todav we Publicly promuigate, in the
Philippine setin g itself. the decree from
the Holy See's Congregation for Cathg-
lic Education, making LST a Pontifical
Theological Faculty, wiily authorization
10 grant pontificy) degrees in theology.
Let me say Simply that it js » significani
ind historje Moment. and we can ex-
claim with (e Apostle Peter, “fy is good
for s o he hepe! " And we dopy have
o add. “We win build three lents.” apy
more. because Fr, Jogl Tabora hag 41-

iv

Archbishop Jaime Cardinal Sin, D.D

ready constructed this superb Horacio
de la Costa Center — » fitting tribute to
this institution’s founder, then Provin-
cial of the Philippine Jesuits, and also
to Father Joel’s inspiration and indus-
try.

Maybe the most memorable
part of today’s celebration is the “ecy-
menical event” - of (he presence. here
with us, of UST’s Dominican Rector
Magnificus, Father Tamerlane Lana
with other officers of our esteemed Pon-
tifical University. We do not today hear
the exchange of heated and combative
words on the thorny question e Auxiliis
of many centuries ago, but we hear in-
stead the angels of heaven singing,
"Quam bonum et quam jucuncum,
congregare frateres in unum!" What a
Joyous moment it is that these worthy
brothers should meet here and join
hands in friendship and communion,
promising future collaboration in theo-
logical endeavors, for the good of the
entire Church in our country. and for the
glory of God. How happy | am that [
am here to say, witl §1 Peter and with
the sons of St Dominic and St [gnatius,

i
|
i

Tess Biron

with St. Thomas Aquinas and St. Rai::
ert Bellarmine, It is good for us 10
‘“ .
e As Archbishop of M;-lml?f:s{
can only rejoice and givc_ my “a|n-I||m
blessings. And I hope this 18 Qn y’md
beginning of many fruitful mtl‘:cu ngs :m
maybe cven joint vcnlqres snlll io co 'u5£
now that the Third Millenniuim 1s |
rner.
o ﬂ];c:ﬁser Joel Tabora, now tl}-a;.
you bear the even heavier burdens om
university Presidency, 1 gucss you ?of
look back to your four years as hea "
LST with a sense of fulfillment at ;
much accomplished, in so shorta 1;[11::1‘
Thank you for the mighty efforts w :: -
you sce crowned 1od:;-y, an;:ll the sin
lations of us all. _
- mngr?l'g]l.ST's ncw Presid_cnl. P‘;
ther Victor Salanga, my blessings an ,
good wishes. Under your guidance, IT!EE:
LST go forward in its Gulstandfng S{-:'-u
vice (o the Holy See. Surely you m“
look upon the past 34 years as hm.:::“%
shaped a tradition now CIllr.I.IISICd toy 9
hands. a distinguished tradition al rca._ C
marked by faithful and generous servic



1o the holy Church, the people of God
under its pastors.

Let me speak for the FABC,
tlie Federation of Asian Bishops™ Con-
ferences, and for the CBCP, the Catho-
lic Bishops’” Confercnce of the Philip-
pings. Let me speak in my own name
as Arch-
bishop of
Manila, and
let me say
how greatly
appreciated
this service
has been in
all the years
since 1963, -
a service
that  has
been at the
beck and call
of our Bish-
ops, and our
Taithful, a
loval service
of active
and creative
support of the local church and the uni-
versal Church as well, For all this col-
laboration, Deo gratias! And may it go
on in the decades to come.

These bricl remarks do not
allow me to speak at any length of
what our expecta-
tions are, of
Loyola School of
Theology as a new
pontifical faculty.
bound to the
Church by new
bonds of dedica-
tion and lovalty.
But, even il [ do
not profess to be a
theologian of the
academe, asa
pastor [ may be
allowed to indicate
to you a couple of
points. as vou -
Fr. Salanga and
vour collaboritors
— draw up your
agenda for the near future.

The first point | have alrcady
dwelt on a constant and generous col-

laboration with our Philippine bishops,
and our Asian bishops as well, a col-
laboration that has already been so
richly productive in the past. Here, to
mention only those who have gone
ahead of us, let me name Fr, Dela Costa
himself, who could never say “No” to

| R

anything we asked him todo for us. And
that indefatigable ‘Don Pedro’, Fr.
Pedro Santiago de Achutegui, who be-
came such a “work horse’ for the CBCP
and the FABC. Let us speak of PCP-IT of
1991 only, as one task so painstakingly

Mike a'aje

this memory. even so inadequalely. 1
think ‘Don Pedro’ is very much with us
today in spirit, bubbling over with re-

joicing, because he did so much also to

bring today’s event to its realization.

My second point speaks 1o all
theological schools in the Philippines.
but in a more urgeni and de-
manding way to graduate-
level faculties like Santo
Tomas and LST,

[t is your task to lead.
in line with vour own tradi-
tions of scholarship and cre-
ative labor. o lead in the
mighty endeavor of theologi-
cal inculturation. The Svnod
of Asian Bishop of last year
made this work a priority
among other priorities. It
asked for the development of
a theology that is genuinely
and unmistakably Asian.
which means for us. genu-
inelv and unmistakably Fili-
pino, yet one which remains
faithful, at depth and in its
substance, faithful to the Great Tradi-
tion of the Catholic communion, Allow
me to cite an important figure of that
Synod, who said: “The effori to be a
Church with an authentic * Asian face’
in explaining its doctrinal teaching. in
its theological
reflection, in

]

undertaken. And before that. the Ple-
nary Council of our Archdiocese, held
in 1979, which owed so much (o him.

Today 1s a pood day 1o payv inbule i

E : f’:"IE its artistic ex-
i B | pression. in its
Ew ~HI liturgical ac-
1~ 2 tion and the
RS oy like, is really
Ll only working

together with
what the Spirit
of Jesus is do-
o tug at this no-

ment in Asia,

creating an
g Asian way of
being Catho-
lic. carving
: oul the “Asian
face’ of Chirist
for this hour
of history ™ This demand was voice]
repeatedly. almost as a mandatony re-
frair; it was one of the master tlmﬁucs
of that historic Asian bishops assen-

Tess Bon

¥



blyof 1998, an imperative of imperatives,
From what I can gather, this
task calls for g courage and creativity,
for perseverin g labor, for mastery of
language, of image, story and symbol,
and it sets up a daunting challenge for
Filiping theologians of this generation,
and even the generations afier them. In
liturgical music the response has been
begun splendidly already, and here we
“an name Fr. Eduardo Hontivergs and
Fr. Manoling Francisco, and not a few
others, T add also, the Jesuit Music
Ministry, In theology, T am told, we
still await the ‘great breakthirough’, ea-
gerly and expectantly. Let me say, “Let
it come!™
Let me use this
happy occasion 1o urge the faculties
ofUST and LS T 1o address this chal-
lenge with all (he light and fire they
have in thejr souls. as part of (heir
contribution 10 “the payw evangeliza-
tion” now tha the Third Millennium
Opens. Assomeone has Jokingly asked,

“TsMike Velarde's theology the best we
can do?"

Make: may |
inlime, 1g inaugy-

3
L |

tory? I will myself make sure that a suit-
able fund will soon get it cstablished,
and I'would be happy if in some small
Way my own name be associated with
it, as a humble tribute to the Mother of
the Lord, to whom | commend in a spe-
cial way this faculty of theology.

It is your task to lead,
n line with your own
traditions of scholar-
ship and creative labor,
to lead in the mighty
endeavor of theolo gical
inculturation,

CONCLUSION

Within sighting distance, on a
Eood day we may see the hills of
Antipolo, thag pilgrimage town where
the Spanish Jesuirs built the beloved
shrine 1o Nyestrq Sefiora de la Paz v
Buen Vigye I'end by invoking her pres-
enee and her blessing on Lovola School

" Thm]?»;[giy her blessing pri ng pcﬂ:i
for, as the motto of Pope F'nl15 X1 i:s; .
Opus justitiae pax, “peace 18 ”.I-TI i
of justice”, and I know LST mb e
tinue to foster “the peacclthm ;1 e
justice” through its theological cn Tilve
ors. This task has been an lrgpc;ana‘r
for you, since your very beginnings: -Ie e
it still be high on your agenda in'y
¢ r;mmill'llal_. ol course, involvEsc;l:E
“preferential option for the poor. ; an_
of the most valuable legacics 0 :
ther Joel to LST was that he not ngu}t’
taught Social Justice Aqvncaﬁ;,: L
that he lives it with p{issmn. g
spent so much of his time. talen o
encrgies for the poor. with lIh:: p‘:toth :
solidarity with the poor. [ tru s
will be a distinctive note for all of you,
atLST. _
. Dfm;l:;;tlgfr,enmy Marv’s I;Icsmn gn bi':
like a good wind in your sails. IIj: fﬁ
ing forward your journey into th
e Buen viaje? Good Ournc.'*'ll’}ﬁ]'
into the uncharted seas before us. v.. Ind
the Spirit of God with you alwaf}-s.f dSL
never far from the company 0 55
Peter’s barque. relying always and ]“risl
# stout heart on the prnmlses_ol" Ch -
the Lord of Histary, He who is forcy
the Way. the Truth. the Life O



l]_(lm_] 1 v mass with the new LST president

17 nov 1999

Fr. Victor Salanga S]

LOYOLA SCHOOL OF THEOLOGY

.nd Filipino institution and community of learning dedicated to formative t.htﬂ"
slie tradition. It is responsive to contemporary

k¢
fon and research within the
rns for the building up a

wcullurated cour
wal of Theology is
tive empowearn

ast Sunday before the tuncrai

Mass for one of our Jesuil

hyrothers, Fr. Roche asked me
when [ was going to be installed as
President, Surprised. T replied: “As far
as | know, I was installed last
September 10.7

“Whai aboul the Mass on
Wednesday? He asked.

“The Mass on Wednes-
day,” I explained, “would be the
chance for me as President 1o
address the whole school at the
beginnng of the second semester.”
My answer scemed to have
satisficd him and we went on 1o
nass.

Wednesday has come. And
50, dear sisters and brothers, Tam very
happy to be given this opporunity to
celebrate the Eucharist with vou, 1o
ask Him his powerful blessings, and 1o
share some of my thoughts with you.

O readings for today (2 Adc

in the faith,

programs and institutional and human resources;
sustain personal theological

desire to serve God’'s people by ministries '
of its academic community may becomge
ostolically motivated for Christian disciple

I responsible stewardship of the earth.

ited in gratitude to the memory of its found

o de la Costa, S.J.

7.1 20-31; Lk 19, 1/-28) mention
three important characters that I wish
to focus on: first, the mother; second,
the servants who were asked an

After all, LST can nghtly
be called alma mater, who

has produced not only
sons, but also daughters...

accounting of the money given them;
and third. the nobleman who returns
asking.

First, the mother The text
says: she is “most admirable and
worthy of everlasting remembrance,
who saw her seven sons perish in a
single day. vet bore it courageously
because of her hope in the Lord.”™ The

praise for the mother is lavish, angd
rightly so, because “filled with a noble
spirit that stirred her womanly heart
with manly courage, she exhorted
each of [her sons]” to martyrdom
and motivated them by her honest
belief in the resurrection. With
deep faith, she declared that the
“the “reator of the universe who
shapes each person’s beginning .
in his mercy. will give vou back
both breath and life. because von
now disregard yourselves for the
sake of his law.™

Allow me 1o use this image of
“mother” 1o describe Lovela School of
Theology, Afterall. LST can rightly be
called alma mater, who has prcﬂucéd
not only sons. but also daughters.
whom she can be very proud of and
call them as her own.

In the souvenir program for

September 10 there is a section thag

¥ i



caught my attention- the section
entitled “Products of LST- By the

Grace of God.” It said: “Ower the
vears, by the grace of God. Lovola

School of Theology has conferred
seventeen PhDs in Theology. ninety
one MAs in Theology, one hundred
three MAs in Theological Studics.
seventy three MAs in Pastoral
Ministry, twenty two MAs in Pastoral
Ministry with concentration in
Spirituality and Retreat Direclion, two
hundred ninety four STB's and ten
STLs. Six hundred thirty three have
completed the seminary program. Five
have been ordained bishops (Bishops
Benjamin de Jesus, Angelito Lampon,
Antonio Ledesma, Jesse Mercada,
Honesto Ongtioco) and five hundred
seventy ning have been ordained
priests. One hundred cighty two have
completed the Diploma Program in
Family Counseling.™ This report does
riot include those who have become
Provincials and General Counsellors
of their religious congregations.

For me_ this isan impressive
list. While it s true that not all of
LST’s products have suffered red
martvrdom - g, shedding one's
blood for the faith, (although we have
one. Bishop Benjamin de Jesus). |
would like to think that they quietly
suffer white martyrdom, the dying of
everyday described by Karl Rahner as
myslicism.

Rahner says; . ifwe let
oursclves be taken by the everyday,
our longing, gur self-assertion, our
obstinacy, our wallc-:[-in-selﬁslmcss.
we don't become bitter in our bitter-
ness. ordinary in our ordinariness,
cveryday in our evervdayness,

disappointed in our disa Ppointment: if
we let ourselves be educated through
the everyday 1o kindness, 10 palicnce,
10 peace and undcrstanding. o
forbearance and incekniess, to forgive-
ness and endurance, (g selfless lovaliy,
then the evervday is ng longer the
everyday. then jt js 4 prayer” And|
dare flddl. 1 1s also white artyrdom.
[ rlus_kmd of daily dying, LSTs
alumni and alumnae digyj nguish
ol s
FHEY gIvento the Lord. iy

viil

the hope of the resurrection.

Where the School is now we
owe very much to our pioneering and
indefatigable professors of LST like
Frs. Achutegui, Murphy and Sevillas
who have gone alicad of us: then there
are the likes of Frs. Arevalo,

Abesamis, Calderonc, Green. Mechan,

O’Shaughnessy, Roche. Smith,
Schumacher. and Tanscco. We will
not forget Fr. Gehring, the LST

librarian, who helped make our library

one of the best theological libraries in
Asia today. In the name of the school.
T'wish to say 1o them all, A faraming
salamat, po!

Edwin Reyves, O F

I'wish tv add the same
expression of gratitude to our senior

library and service staff’ The sentence:;

“They also serve those who stand and
wait” come 1o mind when | think of
their quiet and unstinti Ng service,
Maraming salamar po!

When I was Studying in
Rome (and I think this is true in other
places of study abroad), whenever
some of us, LST graduates. gather
together, we eventually remember
LST and gratefully agree that LST
adequately, even more adequately,
provided us the training NCCessary (o
pursue graduate studies. There would
be instances in fuct where we could
honestlv say that ST wias a nolch
better than where we were studying,

The torch is slowly being
passed to us the next generation of
professors. While we expect new
blooding in the coming vears - Tony de
Castro in church history. Manmy
Flores in pastoral management. Vic de
Jesus in Lonergan studics. Mike
Lambino in confemporany systemat-
ics, Rene Repole in New Testament
and Manel Montesclaros in Old
Testament: [ am quite aware that we
will need many more profcssors.
given the increasing enrollment inthe
school, T therefore enthusiastically
invite those of vou who are inspired
and inclined to join us. It is a worthy
enferprise to dedicate one’s life in
forming future priests and religious
and lay workers in God's vinevard.

There is one request [ would
like 1o make to our professors: [ think
that the theological enterprise will be
vastly enhanced if we could increase
our dialoguc with one another, if we
could come together more frequently
in formal and informal seltings, and
speak and exchange ideas, even
critique one another in the spirit of
openness and charity. The areas of
theological reflection I mentioned last
September 10 can only be done and
done well, if pursued as a common
project of us all. Only then will the
LST be able to claim to be a mother,
an alma mater, to mnany, many more
outstanding women and men in the
service of the Church in the Philip-
pines and Asia,

Second, 1 focus now on the
scrvants mentioncd in the Gospel,
those who were asked for an account-
Ing upon the return of the king, What
is asked of them can very well be
asked of us all. But at this point,
permil me to focus on you as students.
You, too. my friends, will be asked by
the Lord, an accounting of your
talents. How can a student be sucecess-
ful in being responsible for his or her
talents, particularly in the study of
theology?

Iwill tell vou a secret. which
may not be a secret at all. It is nol 50
much in the classroom that genuine
learning is achieved. Do not get mc
wrong: genuine learning does happen
in the classroom. But genuine



assimilation and further leaming is
done outside of the classroom.
Assimilation and [urther learning
often happens in the privacy of ane’s
oWN OO i1 one’s own study and
research in the library, inone’s work in
the apostolale area. and as Fr. Arevalo
often reminds us. on one’s knees
before God. In other words, it is a very
personal work that cannot be done by
anybody clsc. You alone and no other
can do it for you. Morcover, a student
can honestly claim that he or she has
genuinely assimilated what he or she
has lcarned, if the person can comimu-
nicate it and adequately pass it on to
others.

[ was struck by a line written
by a famous spiritual writer, Henri
Nouwen, which appears in Michael
Ford’s book IFounded Prophet.
(Nouwen) “knew that he taught best
those things which he needed to learn
mast.” There is a deep connection
between “those things which Nouwen
needed to learn most” and “those he
taught best.” Nouwen was very much
aware of those things he did not
know, thdse things that he needed to
learn, those things that bothered him.
This requires awarcness, zeal and
desire 1o learn
and find answers
to them. It is said
that Nouwen
already knew at
the agc of six of

Assimilation and
further learning

resource is the library. Let me leave
with you this quotation from peter of
Celle, the 12" century abbot about the
importance of reading: “I consider a
room without reading to be a hell

I have just come from my
annual retreat, and Lovola School of
Theology was very much in my
thoughts, pravers and reflections. |
used Cardinal Martini’s points about

without Second
consolation, Corinthians.
an instrument Using Paul.
of lloﬂﬂfc e I have come to realize Cardinal
without relief, Martini with
- r y
At tha‘_t whatever we have ek
without light, achieved and are going experience as
i;‘l’l';':l to achieve will ultimately ;E:"Sh"p =
ertilation. & be marked by what our continually
@itchfgi\;'aml— Lord and Master also emphasized
ing with . i . . that even
WOrns, a expenenced. rejection though there
strangling and the cross. will be
noose, the rejection and
empty house the cross in
of which the our work and
Gospel speaks.” activities, we are assured of this

Last and third point: about
the nobleman turned king who asks
for accounting from the servants. A
commeniator says that Luke’s travel
narrative “is highlighted by the fact
that Jesus *was near Jerusalem (19:11).
Though this story is similar in some
ways (o Mait. 25: 14-30 Luke’s version
isdifferent ... The
emphasis is not
so much on the
use of the money
entrusted to the
servants but on

his homosexual the rejection of
orientation, With often happens in the the nobleman”
this awareness . y n who has become
plus a burning prwacy.ﬂf Omj DEN king. “The real
zeal and desire to room, in one's own meaning for Luke
understand his study ... ON one’s is the refusal of
orientation in the the people 1o

light of his
catholic faith,
Nouwen.
studied, re-
flected,
struggled with God and prayed. And
that is how he was able to produce the
spiritual books we all appreciate

today.

My plea to you then is for
vou (o 1ake advantage of all the
resources that LST can offer for vour
training and formation. One important

knees before God.

accept Jesus'
kingship. This
rejection of the
king, Jesus, will
find expression in
his suffering and rejection (18:31-34).”

I have come o realize that
whatever we luve achieved and are
going to achieve, whatever plans and
goals we have sct for ourselves. will
ultimately be marked by what our
Lord and Master also expenienced:
rejection and the cross

treasure in earthen vesscls, to show
that the transcendent power belongs
10 God and not to us. We may be
afflicted 1n every way, bul we will not
be driven to despair. We may be
perseculed but we will not be for-
saken. We may be struck down, but
we will not be destroved. We are
always carrying in the body the death
of Jesus, so that the life of Jesus mav
also be manifested in our bodies. For
while we live we are always being
given up to death for Jesus® sake. 5o
that the life of Jesus may be manifest
inour mortal bodies So, it will be
death in us, but life for others whom
we serve.

Tthank all for iving me the
opportunity to share these thought
with you. We thank the Lord for LST.
a mother who continues 1o form us
and inspire us, worthy of admiration
and remembrance. We remind
ourselves that we need to develop the
talents that he has piven us. He will
ask accounting from us. We remember
that whatever we plan and do will
ultimately be marked by Jesus”
wounds. I

But all in all. we remain
confident that God will be a treasure
that we keep in our carthen vessels
Mayv God always guide us in the right
path. Amen



naugural address

_ mass
in honor

of St gnatius

Jessel Gerard M. Gonzales SJ
28 July 1999

staff, faculty, administration and Fr. Herbert
Schneider SJ, acting president of LST.

This is a day of consecration. I expect that on
my induction into the Student Council, I will address vou
with a sincerity and a decisiveness which our present 51m
ation impels.

The turn of the century eminently compels us to
speak the truth, boldly and frankly. We should not shrink
from honestly facing the challenges and conditions in our
school, the Church and the country today. With the ap-

Dmr brothers and sisters in Christ: the student body,

proval of the request to grant
ccclesiastical degrees on our
own by sixty bishops against
four, with fourteen suggesting
some form of compromise, we
are in the last lap of realizing
the dream of making Loyola
School of Theology a pontifi-
cal school. T would like to
think that the bishops voted
with gratitude for the work
LST had done in the past, but
with that a greater expecta-
tion: that LST will be more at
the helm of the Church, push-
ing towards the realization of
the kingdom of God in the
Philippines and in the world.
I believe that the
only thing we have to face is
our apathy. For the past two
years, the general impression
of the student and faculty re-
Sponse concerning socio-po-
litical, Church or school issucs
is that it has been lethargic,
Apathy and fear paralyze all
needed efforts of advance-

ment.

As much as you have
voted for us in a position of
leadership, I am convinced that
you will give that support to our
leadership in these critical days.
The Student Council is the
voice of the student body, and
thus it must foster a continuous
dialogue between the facully
and staff. The student body
should responsibly participate
in the academic lifc of LST.

How will the present
Student Council realize this?
What will characienize our gov-
ernment? We take our cue from
St. Ignatius.

First, it must be a dis-
cerning government. That
means, in all that we do, we first
pray about it, think about it, re-
flect about it and to the best of
our capacity, glean the will of
God. The Student Council will
consult you,

Thus, the focus is the
will of God as discerncd by both
the administration, faculty and
the student body.

Tess Biron



The Holy Spirit also speaks
through the People of God and not just
through the hierarchy.

Second, it must be a decisive
government: a body that is firm in its
decisions, makes a stand on various is-
snes; and sces ils projects through, de-
spile difficulties that threaten its real-
ization.

Third, it must be a demanding
povernment: it secks to act and do what
it has cnvisioned, and thus demands
from ourselves, the whole LST comnui-
nity, full and active participation.

So what docs this present gov-
crnment envision the LST community
to be at the turn of the millennium?

It foresees a fully active the-
ologizing studentry—theologizing that
does not begin and end inside the class-
room or the school. but perimeates our
own life and the lives of those we cn-
counier and we serve.

It must develop students who
interpret the Word of God in the follow-
ing gencral arcas:

First, in socio-political issues
that confront the Philippines teday: the
death  penalty, Cha-Cha. Government
clections in the Year 2000, and the more
immediate one, the Movement for Press
Freedom, By upholding press freedom,
we protect our right to information.

Second. in Philippine Church
activities. Our professors here like Fr.
Danny Huang 8], Fr. Joel Tabora, §]
and other LST alumni spoke in confer-
ences in preparation for the Jubilee Cel-
ebration. The members of the faculty
were there, but strikingly only a few LST
students were present. Most of us were
absent. I, included, am guilty of this.
This time, makikisama tayo.

Third, with regard to our
school. We will push for improvements
in the mew curriculum and student ser-
vices, Are we able to do honestly and
realistically morc theologizing with the
new curriculum? What are the indica-
tors? We must promote excellent the-
ologizing not only among students but
among teachers as well.

What is the quality of service
given to the students by the stafl and
administration with regard to registra-
tion, timekeeping. and the use and pro-
vision of facilities and rooms for stu-
dent activitics? Because cxcellence in
this arca implics how the school repards
its students.

Finally, wec must promote
friendship among ourselves, the whole
comnunity of LST. Social gatherings
and inner-school sportsfests will add
spice to our LT life this year.

Where are we (o begin?

On Wednesday, 4 August
1999, from 10:00-12:00 a.m., we will
have our first Student General Assem-
bly at the de la Costa Anditorivin. Iurge
you to be there, A sitmple merienda will
be served after the blessing of our Smu-
dent Activities Office,

If T read the temper of the LST
community correctly, we now realize as
we never have before, our interdepen-
dence on each other. We cannot merely
take, we must give as well. If we arc to
go forward, we must march on like a
trained and loyal army, as Ignatius puts
it as “soldiers of Christ,” willing 10 sac-
rifice for the Kingdom of God. Without
sacrifice and discipline, no progress will
be made, no leadership becomes effee-
tive,

And with you and God's
Providence, 1 and the members of the
Student Council—Mocnil Lapa of San
Jose, as Vice-President, Anna Marie
Figuracion from CEFAM, as Secretary,
and Edward Loberiano, of the Cnngn.e-
gation of the Passion of Jesus Christ. as
Treasurer, plus the represemtatives of the
different scclors, congregations and
classes—assume unhesitatingly the
leadership of this great army of ﬁcopie
ready for a disciplined attack 10 the com-
mon problems that beset us today,

Thank vou very much 0
[Keeping our promise: page xiv]



cw Evangelization. Integral Evangelization,
NThey give an impression of being big words in

ecclesiastical circles. But precisely because
they"ve been used and misused and overused since they
were introduced and emphasized by Pope John Paul 11,
they also seem to be empty words—words that have little
to do with daily catholic living,

The resistance to the notion of new or integral evan-
gelization is by no means arbitrary, For a long time, many
Catholics were allergic to the term “evangelization” as it was
first used extensively by the Protestants. Thus, it came to
carry echoes of Protestant biblicism, aggressive proselytism,
and emotionalism. In Latin America, “integral” has shades
of conservatism, connoting some form of movement lowards
harmonizing with what is traditional, and therefore making it
& very unpopular label among the more liberal members of
the Church, And closer to home, in Asia, bishops and priests
wonder how their talk of “new” evangelization could be rel-
cvant to us when the primary stage of evangelization - the
"old” one - is still in its infancy.

Given such an appraisal - or misappraisal, to be
precise — of integral evangelization, it is not only right but
necessary that we take it up in class as the basic backdrop for
our consideration of Christian social ethies Our two most

recent Popes, Paul VI and John Paul 11, have made it the
thrust of the Church in modern times. Paul VI, in Evangelii
Nuntiandi, writes: “Evangelization is in fact the grace and

vocation proper to the Church, her deepest identity. She ex-
1sts in order to

evangelize” (14),
John Paul 11 hag
time and again
stressed our need
for new evange-
lization, explain-
ing that it must be
"new in ardor,
methods and ex-
pression.”

Integral evange-
lization is 4 fresh
start at going
back to our roots
At the heart and
center of the
Church’s mission
and faith is the
Pure and simple
truth that there ig g

Gﬂﬁd New-‘i rur I“.‘(}ll'f‘ﬁ‘ RE:VC’.T, (_‘l”flli:

humanity. And this 18 what we proclaim: that God in his
great love for us |y

as cffected salvation for the
Ve a5 world through
Jesus Christ. Thig 15 the basic Christian message. It is of

xii

Proclaimed by

Our Life, Within Life

it with no less than the whole world. As Avery Dulles puts _ii,
“Once we grasp the universal validity of the message and its
significance for the whole human life, we gain a new appre-
ciation of the privilege of being its bearers and a new cager-
ness o share it” (“John Paul I and the New Evangelization,
America, Feb. 1, 1992

One major insight that Paul V1 contributed to the
notion of new evangelization is the fact that proclamation of
the Good News should be directed not simply at individuals
but also — and we might add, more decisively - at cultures.
This is especially true to-
day, when great ob-
stacles to evangelization
lic deep in the all-per-
vading postmodern cul-
ture, characterized by
secularism, religious in-
difference, atheism, a
culture of violence and
death, degrading pov-
erty, hedonism and con-
sumerism. It is aculture
that confounds even the
best of minds. Ewvery-
where, we are at a loss
as (o how the Good
News can dialogue with
this postmodern culture.
Church workers in-
volved with the youth ex-
perience this most. And
yet, integral evangeliza-
tion must aim to deepen
the faith of Christians, forge a new culture open (o the Gos-
pel message and promote the transfonmation of societies.

Both Paul V1 and John Paul 11 are also careful to
distinguish evangelization from cfTorts at development which
arc on a purely human level. As John Paul 1] underscored in
his address 10 the Federation of Asian Bishops Confercnces



(FABC) an 15 January 1993:

Human development and liberation are integral
parts of this evangelizing mission, but they are not
identical with it, and they are not the end of
evangelization .. | Evangelization [ st abeays in-
clude a clear and unambiguous proclamation af
Jesus Christ as Lord and Savior wha brings that
“abundant Jife” (Jn. 10:10) which is no less than
eternal life in God.

Thus. the movement fowards establ ishing, Basic
Ecclesial Conununities has becomie a mmost approprt ‘_“lc Ias
sponse (o the challenge of now gvangelization. especially in
the pastoral sefting. Ofcourse, BEC's themselves arc fraught
with difficultics trying to balance spiritual with social involve-
ment But the continuing strupgle among bishops. pricsis
and lay peaple (o bring them closer to the ideal is encourag:-
ing. Another concrete atiempt at incarnating the ‘_-.?'.-'{}rd in
hunian development can be seen in the documents ofthe 32
and 34" General Congregations of the Society of Jesus. T_he
basic call 1o work for faith and justice, synthet ically and in-
tegrally. will alwavs remain to be that which inspircs all our
TNESLrics. | o

But what is mast crucial to infegral cvanpelisation
isthe kind of life witness that carries it through. John Paul Tl

has said. “The witness of a Christian life is the first and irre-
placeablc form of mission” {Redemptoris Missio 42), We
proclaim it best when we proclaim by our lives, and when we
live thesc lives within the world. The triduum we had in
preparation for the renovation of our vows carly this month
reminded me that the primary role of religious in the Church
is to be living witnesses (o the Good News, Tt may be 3 role
especially idemtified with the religious. but it is most er-
tainly a role all Christians share, The people of this age have
grown weary of platitudes and sermons. What they hunger
for arc stories of real people, living real lives, proclaiming
the joyTul truth of God's saving love,

Clearly, only when we have been personally evan-
gelized — when we have radically experienced the full nn-
pact of the Good News and have thus been comverted - can
we be effective bearers of the Good News for others, This is
the call of the Jubilee, as we heard it from Fr, Cataling Areyvalo
i one of the Theological Hours, Tt may look loa 1]l an
order for the Church, as she enters the new millennium. in
the face of so many troubles. But we do not despair. Forthe
dvnamism to spread the Good News is not a fruil of the will
ol people who take up the respousibility of the Gmth, Rather.
it 18 from the Spint. And. borrovwing the words of St Fdmund
Campion. integral evangelization 1s of God: 1t cannet be
withstood

Peter Pojol is a second vear theologian
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LST as an Ecclesiastical
Faculty; Fr. Vic as New

President

ST is now an Ecclesiastical

I Faculty of Theology. erected

by the Holy See’s Congrega-

tion for Catholic Education. This was

farmally proclaimed on September 10,

1999 at the Cardinal Sin Center, with

Ateneo de Naga University President
Fr. Joel Tabora, 51 reading the Degree,

(sce related story “Ecclesiastical De-

Brees’ page i),

The investiture of Fr Victor
Salanga. SJ as the seventh President

Xiv

of LST was also done in this event.
Present in the Academic Convocation
were his Eminence Jaime Cardinal Sin
DD and the Jesuits’ Provincial
Superior and LST Vice Chancellor
Rev. Fr. Romeo Intengan SJ, Faculty
and Staff and students.0

The Social Action Committee heads

political rallies and relief opera-
fions.

chool Year 1999-2000 opened
S with a Mass of the Holy Spint

presided over by His Eminence
Jaime Cardinal Sin, DD at 10 am on 21
June 1999 at the LST Cardinal Sin Cen-
ter. Outgoing LST President Fr. I,Toel
Tabora, SJ, Dean Fr. Herbert Schneider,
81, and other Jesuits, faculty members.
stalf and students were among those
who attended. Every one enjoyed the
Acquaintance Party afterwards.

The new Student Council for-
mally took over the reins of student ac-
tivities beginning with the mass in honor
of St. Ignatius on 28 July. The mcm-
bers of the Student Council were Jboy
Gonzales SJ (President), Moenil Lz_lpa
ds (Vice-President), Honey Figuracion
(Secretary) and Edward Loberiano CP
(Treasurer). A few days later, _lhey
braved the heavy downpour distribut-
ing reliel goods to the victims of the
August flood. It would be pmvidem_ml
that they would end the semester mlth
another relief operation now for the vic-
tims of Mayon Volcano in the March
2000°s Anduyog (Tulong) Mayon.

Hardly recovering from the re-
liefoperations, the Student Council with
the committees formed in the 2 Gen-
eral Assembly mobilized students at the
request of the Cardinal to protect 'lhe
main stage of the August 20 Rally agallnst
Charter Change, Graft and Corruption
and the curtailing of Press Freedom. It
took three weeks before the students
took to the Makati streets again sup-
porting East Timor's quest for indepen-
dence in the September 15 solidanty
rally.



The 1* semester was obvi-
ously a period of evaluations and ad-
justments, Noteworthy was the evalu-
ation of the Theological Hour by the
students. The recommendations were
presented to the Theological Hour
Board and were implemented in the 2"
semester. The result of the survey forms
was presented 1o the FASRA meeting.
and thus complaints regarding student
services. cnrollment. adminisirative
functions, faculty and stalT were com-
municated to the persons concerned.

With the support of (he beadles
and subbeadles. 2+ semester’s “Dia-
logue with the President” was a success.
Fr Vic Salanga was able to listen and 1o
exchange openly with the students in a
verv easual manner, The classcs appre-
ciated the opportunity o share commaon
concerns. Almost all classes greatly felt
that a session on study habits and pas-
toral managenent should be taken seri-
ously nest schiool vear,

There were light moments
though. The Student Council acquired
(wo additional rooms for the Kapihan
sa Loyola and an office for Tinig Loyola
and the Creativity Board Committce.
The office acquired a new airconditioner
and computer. The 2" General Asscm-
bly culminated with the blessing of the
Srudent Activities Center. At the end
of August. LST students went 1o Bicol
(o attend the installation of former LST
president, Fr. Joel Tabora 81 as the
president of Alenco de Naga University,

The sccond semester started
off with a bang with the mass presided
by {he newly installed president. Fr.
S-alﬂ.uga 5). The Theolagical Hour took
center stage with the Jubilee Year as the
underlving theme (sce related story. Dra.
Aranas’ B oy af Indroduction p.xx).
The simple snacks and the use of multi-
nicdia enlianeed the well-atended thee-
logical talks. The cliss sponsers had
been very creative in fcibtating a what

could have been a boring session into
an exciting event, Who could miss the
3" Year's Pila Balde, Sa Pusod ng
Dagar or Babae sa Bubungang Lata
exhibited for free at the Cardinal Sin Cen-
ter in preparation for the Marilou-Diaz
Abaya's talk on Trieth and Freedom in
Philippine AMovies. Or, the international
costumes of the sophomores for Fr.
Chite Tagle's Ecelesia in Asia. Orthe
1* year’s rousing number for Bishop
Bacani's Transparochial Commmuniiies.
Even on shart notice, Gustavo Gutierres”
Liberation Theologywasa big hit. They
said there was nothing new about hig
talk, but nothing beats the author him-
self presenting his idcas. a product of
deep reflection and expericnee,

Sixteen days belore 1994 vwas
over, the LST Community shared a
Christmas agape bepinning with a mass
with none other than the president lim-
sclfas presider. The comumuuty celebra-
tion was cnlivened by the fellowship.,
which included dancing, singing. and
skits presented by the different classes
the LST stafl, and the Stdent Counel

I comuummon with the cntire

X



Christendom, the Loyola School of
Theology community launched its
celebration of the Great Jubiles Year

2000 with a Eucharistic celebration on

5 January 2000 at the Oratory of 5t
Ignatius with Rev. Fr. Mario Francisco
57 as the main celebrant and homilist.
The liturgy with the opening of the
Jubilee door was impressive,

As a continuation of the
Jubilee celebration, the LST commu-
nity had a pilgrimage to the National
Shring of Our Lady of Peace and
Good Voyage in Antipolo City on 7
February 2000. After the walk from
the St. John Mary Vianney Formation
House to the Cathedral, the whole
LST community had a concelebrated
Mass with Fr. Victor Salanga, 5], the
President of LST, as presider and Fr.
Rigoberto de Guzman, an LST
alumnus and presently the Vicar

General of the Diocese of Antipolo, as

homilist,

Prior to the pilgrimage, the
LST community had the February 2
Penitential Service observing the
requisites of the Jubilee indulgence.
Fr. Danny P. Huang, SJ gave a brief
orientation of the essence of (he
Christian pilgrimage.

Affer the pilgrimage, the
whole LST community proceeded to
the Jamesville Resort for recreation.
The games and the sumptuous food
organized by the Sports Committee
and the uplifting liturgy by the Liturgy
Committee made the Jubilee celebra-
tion for LST really fun and
meaningful

Xvi

Annabel Braganzd

The Student Council lined up a series of invitational games this school
year with the objective of fostering closer ties first among students of LST, then
with other schools of Theology.

There were exchange sports matches between LST and Maryhill
School of Theology (MST). The first was on September 17, 1999 at the San Jos¢
Seminary covered court: MST won by a large margin against LST: 63 to 51. The
second was on February 13, 2000. A( the San Beda College Gym, LST returncd
with a resounding win against MST: 57 to 36,

Moreover, there was the annual LST intramural games: a first in LST
Sports history. First, the games did not actually take place within (he walls of
Loyola School. Second, it veered away with the usual ballgames. After the
pilgrimage to the National Shrine of Qur Lady of Peace and Good Voyage, the
community proceeded to Jamesville Resort for the picnic and games. The
sports festival was a series of parlor games. The entire student body was
divided into four large tcams (not by year level): Blue. Green, Red and Yellow.
The event started with the cheering competition - prepared during the short
break before the games proper. Then, the parlor games began: egg-catching.
eggplant relay. corn-starch blowing among others. A dancing spree capped the
event with the familiar faces and stints of Fr. Danny Huang, the RVM Sisters.
seminarians and Student-priests on the dance floor. In the end. it did not matter

w]m-gwr bagged the largest trophy. It was simplg fun, fun and fun—a wonder-
ful ime of togetherness and friendship.(




freedom
for

ur contemporary world is
entrapped within a culture
that is incvitably

postmaodern. Postmodernity, which
is ereeping into the consciousness of
every individual, is typically a
television-colture, a culture of
glamour and entertainment with the
programs that avoid deep questions
and do not hesitate to interrupt
serious theater and sport perfor-
mances with advertisements. The
essence of postmodernity is, in fact,
joyful wandering.

Postmodernity undeniably
carries with it, and strongly upholds,
certain concepls such as
“deconstructionism,” which is the
delegitimization of the standard and
accepted meaning of texts. Further,
individualism, competition,
exclusivism, survival of the fittest,
materialism, and consumerism arc
among the pillars of the postmodern
value system. Amidst all these,
people find themselves in a state of
angst in which each individual never
finds satisfaction. And notably
cnough, there is a strong cmphasis
on subjectivism and relativism.

With this culture overriding
the society’s lifc, people are drawn
to believe a false idea of freedom,
People more ofien than not “cherish
frecdom improperly. as ifit gave
them leave 1o do anything they like
(GS# 17). For a postmodern mar,
to be free means lo do what he
wants as long as it is subjectively
good. In at least two separatc movie
advertiscments in The Philipping

hrist

the

&

mauricio t. ulep, cmf

Star the following captions were
boldly printed: “Nothing can be
wrong when it feels so good” and
“Sex is not a sin... not if you enjoy
it.” These captions from the recently
released movie ads give a picture of
what frecdom is. Whatever one fecls
and enjoys can be freely done. .. and
this is usually moved and drawn by
blind impulses.

« . who gave himself
for our sins
to set us free
from the present
evil age,

according to the
~ will of
our God the Father.”
(Gal. 1:4)

This is the postmodern
concept of freedom — but never a
genuine frecdom.

According to St. Thomas
Aquinas, genuine freedom means “lo
act freely with excellence and
perfection, that is. to do what is true
and good and to direct all actions
towards the highest troth and good-
ness on (he basis of reason and will.”
(8. Pinckaers, OP) With this freedom.
man’s natural inclinations, passions
and virtues arc aimed towards the
absolute, cternal and highest Truth
and Good who is God.

1t must be noted that from the
very start. frec will is a gifi born of

postmodern
challenge

God's free self-manifestation and
sharing (B. Haring). From his own
initiative and gratuitous love, God,
who s absolutely {ree, desires to share
his freedom so that by being free we
may experience authentic and total
happiness. This freedom has been
made manifest 1o us through the
revelation of God in the Old Testa-
ment especially through Moses and
the Prophets. The Exodus experience
was, undeniably, a revelation of God's
liberating power - Yahweh freed his
people from their oppressors and led
them to a life of freedom in the
Promised Land, a land flowing with
milk and honey.

In the course of the history of
salvation, God has bestowed upon
man the fullness of freedom in his
Word, and more importantly in the
Word who took the flesh of our
humanity. From this, we can draw
clearly enough the meaning of
freedom; that freedom is “not sitting
back and letiing God work but rather
knowing God's will and doing it. (1.
Ellul). Being free is discerning God's
will in the Scriptures and obeving it.
The Word of God is, in fact, “the only
true, complele, absolute, and intrinsic
freedom.”(J. Elluly If we keep thic
Word. we eventually know the truth
and the truth will sct us frec. Igno-
rance of the Word is ignorance of (he
truth,

This leads to Christ, the son
of God. the Eternal Word of the
Father, the lighi of all people and the
peak o divine revelation, through
whom, with whom, and whom, we

experience the fullness of freedom.
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He is:

The mediatar who
comes from bevond death,
who is nat shut up in the
human conditions, who

revealed as the embodied genuine
freedom.

For what kind of freedom has
Christ set us free and from what kind
of bondage are we liberatcd? Bernard

authority that is service.
And finatlv, Christ has sef us
Jree from fear of death, and
given us the joy of life.

assumes if, who comes into
the determinations and the
condition — this liberator by
whom and in whom is
Jreedom, is given to us by
God in his Son Jesus

Christ... Ifit were not, there
could be no hope of freedom
afany kind for man. It is
Jesus Christ who exisien-
tially makes the creature that
is booked for death into a
creature that is destined for
life. (J. Ellul)

This freedom in Christ is by
its very essence “a gift for the good,
for the capacity to speak out one’s self
for the others, to share and to receive
the genuine word of love and good-
ness.” (B. Haring).

In Philippians 2:6-11, we
realize the obedience of Christ on the
cross both as the event of our liberg-
tion and a manifestation of God’s own
freedom beyond all human concepls.
Christ, by entering into the human
history of freedom and bondage

transformed the mast horri fying event
of abused freedom into the revelation
of the infinite freedom of love, From
the cross of Jesus, we can recover the
Necessary freedom of movement in
life. Above all, on the cross, Christ is

vidi

Haring wrotg;

Christ has set us free from
stolen freedom — freedom as
thief — and for freedom
gratefully received as gifft,
He has freed us from
Jalsehood, deception and
delusion, and for the truth of
life in him. We are freed
Srom bondage under law and
the injustices that arise from
it, and liberated for the law
of Christ, the law of the
Spirit that alone can free
both man and law. Christ
has delivered us from sin-
solidarity, and given us
covenani-liberty. He has
Sfreed us from enmi tv, and
given us the reign of love.
He has liberated us from
anguish, overscrupulosity
and guilt complexes, and
brought us trust and confi-
dence. Christ sets us Jrom
sloth, flight, alienation, and
leads us to creativi ty, inner
Sreedom and peace. [n
Christ is freedom from the
Powers of appression, greed,
ractsm, sexism, cult of
violence and liberation Jor

With this frecdom through.
with and in Christ. we are challenged
to bear witness 1o the deep and
genuine essence of freedom in this
postmodern world. To answer this
phenomenal reality of the postmodern
world. there are three postures that we
can adopt: (A. Merino, CMF)

First, living as if nothing had
changed, adopting an attitude of
resistance, making simple persever-
ance the maximum ideal.

Second, letting ourselves
always be carried away by the latest
novelty without asking ourselves whal
it means or where it is lcading us.

Third, learning to root
ourselves in Christ in order to always
be open to the newness of his Spir:ll.

In the third attitude, we belicve
that “the Son, God’s Word, is always
with us (cf. Mt. 28:20) and fills us with
confidence and generates in us the sta-
bility we need in order to face the coi”
stant and brusque changes in the wfll'ld-
Stability must be understood not in the
sense of immobilism or mere balance
but assuredness and firmness of ml_“d
and spirit by living the values that g1v¢
meaning and consistency to our human
and especially Christian life.

Indeed, there is a need even
more to cling to Christ and conform 10
hislifein discipleship. Christ is the :f"ﬂf
who leads us to his Father in whom “We
live and move and have our being”; €I
Acts 17:28a) he is the truth who made
manifest the profundity of divine free”
dom; he is the life who, by dying on the
cross and rising from the dead, atial
for us life in all its fullness. d

Let not the postmodern worl
threaten us, Let us not be afraid. Let ¥
never fear to bear witness to the T
but let us never bear witness to the T“l!h
out of fear, There is no real freedom 17
truth if we are entrapped in fears ’;
rather let us live freely in love as Chﬂsl
did, and direct our lives to the Etern?
Love, our Ultimate End.O

Mauricio Ulep, CMF is a freshm®”



Remembering
the Path to
LST

s the final year of
my theological
studics comes to an

end, I have been asking mysclf why I
studicd at LST, To be more precise,
why did I allow myself to be formed
by the Jesuits? This question had
been bothering me since first year
theology but [ did not see its value
until these last days of my final year. I
never entertained it because [ priori-
tized the more pressing theological
questions. When I tried to reflect on
it, I cannot but start remembering the
crucial events in my life. Teventually
realized that it was not simply an
“accident” or a mere chance. That s,
several persons and events in my life
have influenced my decisions thal
gradually prepared my way o LST.
Could this be a part of God’s plan for
me?

To trace
the origin of the
path that led me to
this institution was
not an casy lask. i
was like mending a
broken mirtor. [was
forced to remember
and discern cven
my most remole and
painful memories in
arder to reconstruct
my personal history. When I looked
back at my life story, 1 saw myself
being constantly inseried in the
horizon of the Jesuits. The presence
of the Jesuil missionaries in Bukicll_mn
provided for me a lot of opportunilics
to know their charism and lifestyle. 1
grew up in a Jesuil-run parish and
studicd in Jesuit-directed schools.

Rey
Raluto ds

When [ entered the college seminary,
my spiritual director was a Jesuil.
And this influence culminated when
entered San Jose Seminary—a solid
Jesuit formation house. Hopefully,
when I go home to my own diocese
(Malaybalay) T will be working with
my Jesuit bishop. Hence, there is no
other way to escape from the influ-
ence of the Jesuits except to change
my history.

Considering my long
acquaintance with the Jesuits of
Bukidnon. it is not an exaggeration if T
would claim that T have a much longer
exposure with the Jesuils compared to
some Jesuit scholastics.

Thus, I am inviting LST
students to reflect and discover the
reason why are we here.

However, it is not enough 1o

The unique training offered
to us by LST undoubtedly

prepares us to face the
challenges of our time.

say that we are studying here simply
because our respective religious
congregations or diogeses wanl us 1o
be educated by the Jesuits. 1 believe
that we arc here not only because we
want to be trained by the Jesuits but
also to enrich Jesuit education as
well. Our presence in this Jesuit
institution could certainly make a

difference to the LST community.
Moreover, I am surc that LST docs not
wani us to be indifferent with the kind
of education it offers. LST is trving

to build a community of learners by
enhancing “dialogue with one
another” in the spirit of openness and
charity.

Being a student "is both a
blessing and a challenge. Compared
1o other schools of theology, LST is
blest with competent and indefati-
pable professors. We also claim that
the library is “one of the best theo-
logical libraries in Asia today.”

Given with these available
resources, I think the LST has the
right to demand our participation in
the learning process. It challenges us
1o maximize our capacities. It is sad to
know when some LST students just
naively comply with the requirements
and cope with the demands in order to
survive. They misunderstood the
mumerous and heavy requirements
given by our professors as mere
burdensome rather than as signs of our
professors’ devotion and dedication in
icaching. Although there are some
painful experiences in the way our
professors teach us but in the end our
sense of gratitude still prevails,
Maybe that is their way of teaching us
how to pive more and how to ask for
more,

The unique training
offered to us by LST un-
doubtedly preparcs us to face
the challenges of our time and
to serve the church in the best
possible way. Because LST
has produced several out-
standing men and women in
the service of the church in
the Philippines and Asia.
people have a high regard for
itsalumni, However, this
unique privilege we received entails
preat service and responsibility in the
church, Those who have received
more are expected 10 give more. Qur
Jesuit mentors will be greatly de-
lighted when we give our best for (he
greaier glory of God. O
Rev. Rey Raluo ds is a 4th year
theologian from the diocese
of Malavbalay
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Dy way of introduction

patria g. arafias phd

he first semester
of School Year
1996-97 saw the

launching oi the Theological
Hour at Loyola School of
Theology. Fr. Joel Tabora's
brainchild, it was meant to
achieve three goals, namely,
Erealer responsiveness tg
context, greater student
participation in learnin g, greater
theologizing in community. The
major activities were lecture from
distinguished personalities,
panel discussions and debates,
and theological cell sharing. The
lectures were supposed to be
followed by sharin £, named
Ptﬂong-pu]ong in 199798

Afer four years of the
Theological Hour, what can gne
say about the Theological Hoyr?

Fora non-theologian, |
learned theological aspects of
various life issues, some
enlightening, some disquieting,
some revealing angd 3 number
confirming my religious belicfs.

There were theological
aspects of political jssyes which
Wwould be adyany,

geous for g
Catholic person 10 know,

Archbishop Orlando Quevedo,
D. and the Jate Atty. Roberto
-Gana gave 5 peek into the

theology ot‘working with and for

the poor. My insight jg that a

Person woyld need Strong

people skillg together wigh 5

Catholic conviction of servin

by minding (e Situation of

dies, Provided 55

of the rogq Cause of
the Problem iy Mindangq
s.tcmm'mg from g 10 of or

T ound and
erroncous knowledge of the MUS“'“S pl:,cii;ect for
inability to respect them ;]s-::iu:ccnsl. Plai s oren
another human bei ng and overlooking I;,“gar ca. This
would remedy the politicai problem 1n.l ;111;: b.D. who
confirmed by Archbishop Fernando C::lip ndu;rcol‘ od the
spoke on Inter-Religious Diamguc :m' Ud Ulama. Alty.
personal relationships of the Bishops d]“ spoke on
Haydee Yorac was true to form when gll-:c;g cloctions- '[1.18
electoral reform in preparation !‘nr thf: 1 ;'Il those who hd
theological connection, I surmised, is t hlcd with non-
the wherewithal, especially those connec! lidatctheit
governmental organizations, should coﬂioﬂ& 06 ssibly if
efforts in insuring clean and honcsl' chC lc Church.
accordance with the stand of the Philippin e inlcreﬂ.m[ghc

With regard to Church pc!l Iics. ’:}c ;“d explaif
to listen to Bishop Teodoro Bacani descri cedotes showllﬂgg
Charism of Brother Mike Velarde. The A Biblcand linki®
Velarde's gift of citing passages from the e A
them to real life situations, some of them ingly humaﬂic
experiences, made the presentation mwﬂ':fchufc peopl®:
question surfaced but unasked: why Cﬂ; of charisma’
bishops included. not manifest that kin e case
Presented by Rey Magno Mendoza was

fation
was

10
. secim e

Tissa Balasuriya, whose intellectual Chﬂnsi[; sct by RO
have gone beyond the comprehension ]]qu-: Huang. > g the
Fr. Luis Antonio Tagle and Fr. Danicl Pa Jitics duri™
£3ve us a non-theological glimpse of lt?tfi.glc:ﬂps an
Provincial Council of Manila. The arch arguing:
bishops, theologians all, were discussing, sing res

i A ical concepts U [tu
Negotiating, conjuring theological co i

rious €V

linguistic and semantic devices colored b{::uasiﬂﬂ “:‘tml
and sub-cultures. There was only one mll:} jans arc
from the exposition: that the august lhmd ::gzm be
beings with idiosyncrasies who react el was shO""“.cIlccs
influenced by language underiones. This i r: S
again when Fr. Tagle shared behi“dT‘hc'sc, 1998. It uaﬂ
during the Asjan Synod of Bishops in Ma}nmcls can ¢
evident that personal relationships and co to fruitio™
various Situations, even theological Onc-s] 0 Griaﬂdn

Still on Church politics, Archbishop

1itics
? on the rch
Quevedo, D.D. came a second time to speak hu
of the Basj

- thisC ,

¢ Ecclesial Community. Once Hga:,:hl':)r ES

effort at using people skills added to conci;s of the Blﬂi'

People was brollghl to the l"clrc. The Suw‘ialivcs ane =

depends largely on how Church represen jnthe

workers relate 1o “persons,” God's images. n worker® .
COmmunity. It would seem that some Ch]m:e of “pricy
acquire some “ajp and show a cDu“te"a“E', s word:

Cause they work for the poor. 1o follow



They assume a “holier-than-thou™ attitude thus turning off
those who would otherwise have been inclined to
participate in the BEC’s efforts.

Personal spirituality was addressed with the talk
on St. Therese of Lisieux by Mr. Eduardo Calasanz of the
School of Arts and Sciences of the Ateneo de Manila, who
presented an almost touchable and breathing Therese, so
comforting and inspiring in her simplicity and sanctity. A
banner scemed to have been unfolded with the inscription:
Come now, you common people, non-theologians, non-
intellectuals, you too can become saints by fitting all the
little knots and bolts of your lives to the mold that is Jesus
Christ. Another talk focusing on personal spirituality was
on the Year of the Holy Spirit by Fr. Danny Huang, 8.J who
pointed out that the seemingly neglected Holy Spirit
pervades our daily lives, penetrates every breath, infuses
every behaviar of any part of our body and mind, and
suffuses our being with the love of God the Father and God
the Son. I felt overwhelmed by another attestation of the

the theological framework of those teaching and studying
theology. There was also the Paradigm of Choice by Fr.
Bienvenido F. Nebres, S.J., Atenco de Manila President,
He presented the qualities considered in the selection of
the Jesuit Superior General. Then he listed those qualities
cxpected in a president of a country and he left everyone
with the task of serious and deliberate selection of a
candidate in preparation for the May 1998 ¢lections. In
both issues, the intellectual, highly theological approach
seemed to have come under fire; in the election issue, it
lost to the “masa™ strategy.

Revealing sessions were those on Jose Rizal's
theology by Fr. Raul J. Bonoan, 5.]. {(who recently passed
away) and Church architecture. Fr. Bonoan showed that
Rizal’s brilliant mind delved into the theology which asked
the Catholic Church at that time in Philippine history to be
true to itself, thereby eamning the ire of the Spanish-run
local Church at the time. Fr. Rene Javellana, S.J., who
designed the LST La Storta Chapel, showed numerous
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workings of the Holy Spirit in my everyday life. Inmy
mind’s cye, I listed evidence of this Spirit in the things [_
have done and 1 felt mortified for not acknowlcdging His
presence in my daily work. Edifying and mind-bogglmg
was the talk on the EI Nifio phenomenon and cultivating
creation spirituality. To relate God the Creator (0 things
which have gone wrong because of nhumanity’s sclfish
disregard for the life of the earth was like betraying God's
trust in and love for us, It was disgraceful. And to think
that the prayer for rain was included in the daily Prayer of
the Faithful at Mass! The resolution 1 arrived at was that
notwithstanding religious inclinalions, everyone. bt
EVERYONE, should respect the Earth as cach person
expects respect from others.

Unsettling issues tackled were Fr. Carlos

Abesamis’ paper, “Ana ang laman ng mangkok.” which
questioned (he School ‘s theology content, and implicitly.
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Tess Riron
slides of little-known Philippines churches which retlected
the evolvement of towns around church buidings; therchy
recording the symbiosis of colonization and evangel; 7ation.
A missiolopical question was raised: which culture shoulg
prevail in evangelizing? It is interesting to note that almos
all our church buildings are hispanic in orientation; oyr
Christianity is also a tapestry of foreign influcnces.
Whereas there are cfforis at inculturation and
contextualization, the problem is: which culture and whose
context? This problem assumes a different color in the
case of the Church in China.

Fr. Ismael Zuloaga. 5.1 of the Jesuit Conference of
East Asia. presented a history of the Catholic Church in
China and how, inspite of communist control over Ching for
five decades. the Church still lives vibrantly and Jesuit
efforts are dirccted at dialdgue with culture in general and
educational interaction. Another revealing session wag
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one on the Images of Christ in film by

Fr. Lloyd Baugh, §.J. of the Gregorian University
in Rome. He presented the ima ges of Christ as conjured by
film directors, at times distorted and erroneous, He
suggested pastoral and practical a pproaches in the critique
of these images. The lecture SESsions were supposed o
be followed by group discussions or “theologizing
groups.” However. the schedules of the speakers had to
be ofa higher priority and in a number of instances, the
group discussions and sharing could not be done. Inthe
beginning, the students thought that they had 1o come up
with other topics o discuss and that diveried the attention
from the jssyes presented by the speakers. [In the second
year of the Theological Hour, the Student Council
introduced the Pylg ng-pulon
the theologizing. A smg) g
had been usually present fo
the first three vears, For

many sessions, the Studen;

In School Yegy 1999200

0
ed. ALST First, Fr Joel Tabo,

Hor the election of d new

mw::zsil_ng Concerng IbeEIllSC

. cfia IC_rn of Catholie Educy 10n

Sflof, Bich slical degrees op, 118 gy
Ops Onferenee of the

for ()¢ Autharity 1
neht, ang the ¢

KX

. ust

Philippines favorably endorsed the petition Q"qﬁl_;ilmy
13. 1999, LST was established as an Ecclcsu;lalzc‘nbcr )
of Theology. Almost at the same time. on Scptcl:,ahngﬂ.
1999, the seventh President of LST, Fr. Victor R : S‘upcn'gr
5.J. was appointed by Fr. Peter-Hans I'\'Dl\'cnbﬁ 1
General of the Socicty of Jesus. After the fc:rmldsnsiicﬂ!
preclamation of the Erection UFLST as an Ecc gqllnngﬂ g
Faculty of Theology and the Investiture oil'Fr' H'Ourbccﬂmc
President on September 10th, the Theological
the subject of various speculations ’

l JcWilh a survey zmc by the Student Co ..
the leadership of Bro. Jessel Gerard M. (_ionmIC?- -licﬂ]
Various reactions and suggestions for the Theo ;Uja i
Hour were brought up and subsequently prcscnﬂ; with the
FASRA mcetjng-, The new President 1ook Ihc;:,jﬂisl ra
Theological Hour Board and then with the A !dc o
Coungcil. the slatutory body designated to ‘_jc':'
matters for the School s symposia and the like.

uncil under

tive

e ?;;_';S ;jﬂ‘f?”

The decision was for LST to Cﬂmmu&? la!-:‘cﬂs oo
Theological Hour sessions using the Jubilee cl]'l‘»“-’?’cS
With the theme taken from Ecclesia in Asia. .Cha The e
the Philippine Church in the Coming Mi“cmuﬂ.llm 2 0
ession for School Year 1999-2000. held on by Fr. Calal"
1999, introduced the Jubilec Year with a R i

G. Arevalg, S.1, who explained the meaning an edby?d
backgroung of the celcbration. This was folw::cwhr
S¥mbolic Opening of a “door.” the door of the -

, C 0
Lnovated St Ignatiug Chapel of Loyola Hous
on Ianuar_v 5,20

Studic®

: ratio”
Y00, with a Jubilee Eucharistic Ci]:?: ouf
This was Mple but solemn and meaningful mlgmmu"’“a_
Cultural Context, I was touching because a5 a| rH;;;lrls 1o G°
We all seemeq 1o have opened our minds and 'In" Civi

The firgy talk, ¢ ‘hallenges fo | hilipp! Anid
Society, helq on January 12th, was given by [)r. 05
Marie Karaos ang Fr. John Carroll, §.J. Dr. Karats



presented the national situation and gave statistics which
sent chills up and down my spine. The trend seems clear: if
the leaders in government do not get their act together and
we as a people do not move, then our country has no way
go to except farther down the barrel/the abyss. Fr. Carroll
pointed out what LST Community could do as far as the
theological aspect was concerned.

The second talk. Freedom and Philippine
Movies, by Filin Dircctor, Marilou Diaz-Abaya gave a decp
insight into the dynamics of film-making, especially
revolving on values operating among the “movie people”
and values which are depicted on film. It was heartening to
note that values are a concern of this film director, who is
also a part time faculty member of the Ateneo de Manila
University Communication Department. She asked about
LS&T courses which she would like to enrol in and she also
offered to open her course as an elective for LST students.

The third talk, Feclesia in Asia on January 26th,
by Fr. Luis Antonio “Chito” Tagle, broke “box office”

—b

records. The Cardinal Sin Center was filled to the rafters.
In his casual but vibrant manner, he explained the
intricacies of finalizing and writing the document from the
Synod of Asian Bishops. One sensed the deep
“engagement” of Fr. Chito in Roman affairs anc_l we can
only raisc our voices in thanksgiving that he still teaches

with us. o
The fourth talk tackled the topic: € “hatlenges for

the Filipino Family: Divorce Bill, on February 9th, Dr.
Ma. Christina Astorga, lay theologian, provided the
theological and biblical framework of the objections to the
Bill, while Fr, Ruben Tanscco, 5.1., (who prul"essr:{i _lo_fnllow
his vow of celibacy) gave revealing examples of Filipino
family dynamics and reality which LST students need to
geta grz;sp of if they are 10 do thei r_pustcrml wﬂr_k. A few
questions showed that (he implications of the Bill were not

fully understood; one showed interest in the procedurcs
for divorce and annulment.

Gustavo Gutierrez on February 22nd talked about
Liberation Theologv. Mot a theological hour to be missed.
the LST students filled the whole Cardinal Sin center.

Bishop Teodoro Bacani, Jr. spoke on Trans-
Parochial Communities, Blessing or Affliction for the
Parish on February 23rd. The session started with an El
Shaddai-like prayer and because of the Jubilee fever (7). the
audience also swayed and raised their voices in praise of
the Lord. He presented an analysis of the communitics and
pointed out that trans-parochial communities areborn
because of charismatic leaders who play a role in the
spiritual life of human beings. He underscored the need to
harness the talents and resources of such communitics,
cspecially for purposes of evangelization.

To cap the School Year's Theological Hour talks.
Fr. alfons Decken, 5.1, spoke on: Preferential Treatment
for the Marginalized: the Elderly. He gave some

Tess Biron
explanation regarding the phenomena of death and the
need for communication while caring for the terminallvill,
He cited experiences from his 41 years of teaching )
thanatology (description and study of the phenomena of
death and of psychological mechanisms for copin g with
them) at Sophia University in Japan, The usual Filipino
mentality would consider the topic morbid but the
explanation and insights presented a reality which | have
personally experienced and therefore, can resonate with,
The plight of the elderly and the care for them need furiher
study and discussion. Afier all, statistics shows that the
more elderly people “fill the world.”

From the Theological Hour sessions these past
four years. I learned a lot of theology.

Dr Patria G, Aranas is the
executive secretary of the LST President

wviia



Jubitiir=2 a0P

aybe, just so that [ ean take
refuge behing some names,
the ideas which |

will try to
share with you this morning are not
ming. They are. borrowed largely
from the Holy Father himself, becayse
since 1975 whep he preached as

nal Wojtyla, he has been pushing

this ide of the &reat Jubilee year ang
of the adven that prepares for the

Jubilee year, Ap archhishop recently
arrived frop Rome has said that the

Pe is totally convinced that this js 5
Breattime of grace and that there i g
Extraordinary river of life ang grace

ope. Then Carding)

Written quije , bit aboy, the
mlllenmum. In hig cmnmcnlary on

N.T. Wright called “The Millennium
Myth”, from which I'draw, more or
less, the structure of which I will
discuss with you,

Just 1o give the thesis at the
beginning, T haye for the longest time
felt that the Holy Father, the coming
of the third millennium ang its

launching of the ubilee year, that the
final point of the Jubi}

past. It is differeny
forty yearg Ag0. We are ip new
world, And sq (10 Proclamation mugy
be new. Ang ip that sense, proclamg-
tion—ghz; Which is Proclaimed—;s
also new.

The Meaning 454 Signifi
lluMyu]n H

cance of
- FITSL, a5 a pre

hole, what do |

E slory whicly inter-
prets history iy Qur own ljyeg Within
that history, 1y, Fr Andrey Greeley's
bo_ok the *Jegys MyIh" e beging w:»:nh
this neye: “The worg Myth is used i

fr. catalino ﬂmafo 5/
mbolic s107
tive sensc. A myth is a %mfmcﬂ
which demonstrates ”'ct:u“nma“ life. 'Il""
of the universe and the < not 10 529
say that Jesus is a myth 1 his lif
that he is a legend, but t demons!
message are an attempt t0 piverse
the inner meaning of the ‘;r[h cmbod‘
the human life.”” Thus ":0 absolute
ies the nearest approach Perceiv? 0
truth that we humans cal‘lnj ng whi
the world. That’s the mc\.fh,
will give to the word my o
_
stian Reckoning of T
&gh:-cs%:&e 10 say Sﬂm“ginzgg :
the calendar date of lhﬂt Zci it .
The man who first crea which beg?
calendar—the calendar pe birth ©
with the incarnation Oﬁk who g3¥C
Jesus is a Scythian IIHOHY o
hinisclf the name Diomysies |
Little Dennis. Up to his oy Gmpcof
Roman calendar was US‘i he center P
ors 10 put themselves at]cndﬂr g Jur )
time, e.g. the Julian ca ne calend?
Caesar. So the idca of [hc it
the cmperors was thalll [ .
time and history begins ;‘Em_
takes it reference fll‘Ol" L . cale 2
Dennis wanted fo creatc rearly cl5d~lo
whaose center wmlld_ bec ) !c - f
Christ in the (“Ilrisll‘fl.ll C';)' pirt
calculate the conception

n:l‘llﬂrl
jttle



Christ. Thus for little Dennis, March
the 251h is the first day of the year. So
he made a mistake of four to seven
years, Most historians are agreed
today that Jesus was born 4 BC up to
7 BC. This calendar was unchanged at
all, for more than a millennium. Tt
was only Gregory XIII in 1582 who
revised the calendar so as to fit in
more scientifically with the full moons
as given by the science of astronomy.
The end of this excursus is
that the real millennium should have
been celebrated four to scven ycars
apo. Soall the superstitions con-
nected with the beginning of the
millennium are already scven years
out of date. What people believe
should happen next year, should have
happened four Lo seven years ago. The
great cataclysms. the great signs of the
sky, the return of Jesus—unless Jesus
forgot that he was born scven years

The Modern World: Chal-
lenging Christianity. Now we are told
that when the Christendom began to
crack and shatier, it was the beginning
of the modern world. The modern
world can be dated either from Luther
as the first modern marn, or from the
Enlightenment of the that laie 17th
and 18th century. The modern world
was characteized in its outer shape as
the revolt against the church. It was
an age which had found reason, and
that reason was more important than
dogmas. Each man could now think
for himself, Great philosophers of the
enlightenment found the freedom to
be able to think without the con-
straints of dogma. The scientists and
technologists of the period could
create this world anew according 10
the industrial revolution, in its own
image and likeness. And the French
revolution is, as it were, was a great

carlier—they cmptim_l of
areall off the modemity, made
mark, but its the effort to
good to enshrine on the
remember this A L L al la;r:d of th-i
because there is cathedral o
so much of this H I ST 0 RY Il;lm._rc Dame in
ihillernnium ans, a
thing, these T A K E s lT S pas';ltuie, 1E!ha:
millennium goddess o
superstitions, BE A R I N G S pmlacelk fl:;llehc
the millennium

i God of the
?Cg;;;el ];?-:: F RO M church—the
waiting for. The Gﬂd of Clris-
real question J ES U S . tian faith. This
then is, what is French revolu-
the meaning of tion tried to
celebrating the create a new

calendar which

millennium? What is the theology of
the millennium? What did Dionysius
the Little intend by making March the
25(h the feast of the annunciation of
the Lord, of the tidings brought to
Mary, the starting point of the world's
calendar? 1t would seem Lo be, very
clearly, that he wanted the whole
world to affirm that time and history
take (heir bearings from Jesus, and
from the coming of Jesus. Jesus is
lord, not Caesar. Jesus’ reign is what
maters, not the potentates of the
kingdoms of this world. All history
takes its bearings from Jesus.

started year onc an the year of the
first millennium, So that there was, as
you can see, the preat effort, the great
deliberate conscious effort to destroy
the Christian myth, to dislodge it from
the center of human life in the West,
and to create in its place the myth of
the modem world.

New Threat to the Christian Myth:
Post-Modernism. But what is happen-
ing in our time, in this century. in the

ending of this great century especially.

is that we arc being told by the preat

XXv



signs of history that modernity is
over, that the myth of modernity is
gone, that the great faith in the modem
things, modern thought, modern
technologies, modern Philosophies,
Modem science, that that myth is also
dying, and we are told, at least by
Many voices, that we are now at the
beginnings of the apge of post-
modernism, Therefore, with the
coming of the age of post-modernism,
itisthe destruction of the Ereat myth
of modernity, the myth that science
and reason and technology would
eventually lead us 1o the perfect
world. We haye a1 the signs that this
IS not up 1o yg, The great ideologies
of the modery period are being,
themselves, destroyed,

So what is the Post-modern
It can be summeg up,

by what many scholars are
Ng as the death of myth, the

world?
perhaps,
describy
death o

. lis own little
story, that ig the tryp, Theisal
truth there is. Thel

meaning.” Everything is provisional
and ephemeral, and in this destructive
critique, he says religion is no longer
necessary. It is a world in which
everything has been deco nstructed
and now deconstruction itsclf isbeing
destroyed. There is no such thing as
truth, or tradition, al] these things are
passe. Each one chooses what 1o
believe, what 1o live for. Each one
creates a world of reality ang lives by
that world, We have the song from
BOYZONE: “po matter what they tell
US, no matter whag they do, no matter
what they teach us, what we believe is
true, No matier what call us, how
ever they attack us, ng matler where
they take us, we've found oyr own
way out. [ can’ deny what | believe, [,
can’t be what "1 not. I know thig

love’s forever, that’s |1 that matters
now.” Asall the theolo

gical commen-
tators and Pope John Paul himsejr
tells us, with (he ending of (e age of
Mmodernity ang the coming of the age
of the pust-modemism, all religion ag
1hemcta-smry, the meta-narrative,
into which we insert gy lives are
Eone,

Pcst-MOdcrn ismin
and Asia_ By then
the latest issue of
question wheyher

the Philippines
Danny Hyg ngin
Landas asks the

mou_iern age. We have noy Passed thag
::nhghlcnmcnt. and s in g sense,
Cannot have Post-madery age. But jy

a‘ ”
A
iall
is possible today cspeci :‘CU
use of the media to shor

pnme
centuries and to enicr m:3 i
into the post-modern age-
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We have roughly about a 100 to 105
million Christians and of those 100 or
105 or so million people in Asia, 65
million are in the Philippines. So, the
picture as far as Asia is concerned is
something quite different from the
picture of the west. And the apostolic
exhortation Ecclesia in Asia tellsus
that as the last millennium was the
millennium of the West and of Africa,
so this millennium must be the
millennium of Asia. The Word of
Christ, the gospel of Christ, has
simply not been preached in Asia. It
has not entered into the consciousness
of the vast majority of Asians, If it has
entered indirectly—and iy has entered
indirecily into the lives of the more
educated—still, by and large, Christ
has not yet come to Asia.

The Task of Evangelization. The task
that lies before us is evangelization.
First, the evangelization of Asia.
Now, the old and ancient religions are
still very much alive. They are
undergoing a new birth. But this
rebirth is very often couched in terrns
of political power, in terms of
domination and control. But under-
neath this resurgence of the ancient

the Philippines are given any effective
catechesis in their whole lives. So the
whole task of the new evangelization
is not just for Asia, as far as we are
concerned, but for our own country
because the disintegration of the
cultural world within our people
through this post-modernily is really
going much faster, through the media,
than we can cope with.

So summing up then, both
for the west where millennium has its
fullest meaning, because the dating
comes from the history of the west,
and in the east, here in Asia, where 96
percent of humanity has not yet met
Jesus Christ, the meaning of the new
millennium is to proclaim, once again,
the myth of Christianity. Tom Wright
in his book makes that massive
conclusion that is absolutely true with
regard to the meaning of the millen-
nium. “The millennium must try to do
so—at least, the Jubilee year must be
the kick off vear—when we try to do
what Dionysius tried in his own way.
to say that Jesus Christ is the alpha
and the omega. the beginning and the
end of history, the final and absolute
truth which our human lives can
perceive for ourselves.” Thus the

story of Jesus is

religions of
Asia is also what constitutes
the corrosive the heart of the
power of the THE MEANING OF THENEW | Christian gospel.
post-modern M I LL EN N IU M And this gospel is
world. The what the millen-
IS TO PROCLAIM St e adl abi
world of nium is all about. It
globalization, IC';—IINZITECIFJ{}'IGI—?IOD;? must be re-
the world of ' proclaimed, it must
the new global be re-brought to
colture which the center of
the media of human life and
today is culture, it must be
spreading, It has been said by some  sctagain to be the meaning of
people who work with our own tertiary humankind and the world today.
students in Manila in the university
belt, that modernity is destroying Evangelization in Post-Modern Asia.

Christianity and morals much faster
than we can catechize our students.
And the German Jesuit who was here
not too many years ago and spent
about threc months in the Philippines,
came to the conclusion that only aboul
6 to 8 percent of urban student-
children in the Philippines are
catechized. Less than 10 percent in

And now the question is, what do we
do about it? Ecclesia in Asia gives
us, as it were, the order of program
that has been officially brought
together by the Asian bishops and
again synthesized and unificd by the
pope as the official teaching of the
church on what we Christians are 1o
do in the years that are to come.  And




the “Ecclesia in Asia” in As_la.
although having it own particular
emphasis, re-cmphasizes tl:te great
orientations of the Asian hlshfnps
conferences. We must proclaim Jesus
Christ.

The Great Dialogues. That prDClF-i-
mation is done here in Asia primarily
through the
great dia-
logues—the
dialogue of life,
first of all,
which is the
sharing of life
as deeply as
possible with
our people,
through the
majority in our
midst. And that
dialogue of life
involves, the
dialogue of
cultures, the
task of inculturation,
the document Eccles;
of the prim

Again and again,
ain Asia speaks
ary duty of inculturation.
Jesus was a man from Asia, He is not
awesterner. And vet, (he document
says, the majority of Asians think of
Jesus as a westerner, We musy
Preclaim again that Jesus came from
Asia, that his gospel comes from Asig.
And his gospel is o be proclaimed in
Asia. So that task of inculturation is g
Mnassive task that faces us, This task
of proclamation ang the task of
inculturation has hardly even begun,

After inculturation you have
the dialogue of the religions - religious
dialogue and also the cry of the st
decade or so, (he dialogue of tlie poor,
the dialogue of sharing, the dialogue
of solidarity, the dialogue of parner-
ship. All of fhese are the orientations
that the Asian bishops have given us
for the last 30 years and which is ngy,
also included iy Ecclesia in Agjg We
will not po ingg detail on thay

Rl:—Prnc!nimingthc Christian Myth,
Let me jusy sum that up
INC use the suggestions of Carding)
Ratzinger: We have 10 re-proclaim the
Christian mvih Tl s the new

and here ¢

YA Vifi

evangelization and in each part of the
world, the struggle to re-proclaim the
Christian myth as good news - that at
least, in the west, the good net.vs of
the gospel is no longer news, is no
longer good. And he chalieng_cs the
preachers of the west, the United
States, especially to find ways of
preaching the gospel so that once

again, it will be good news. of the re-
creation of the Christian myth are in
word, in wisdom, in worship, in
witness, And it is in these areas that
We must find creative ways of re-
telling the Christian faith and re-
wilnessing the ¢ hristian myth, re-
living the Christian myth.

Pope John Paul 11 Jess than
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Trinitarian myLh again, but we must be
set on fire by it. | say Trinitarian, and
the pope is very anxious that it must
be Trinitarian because we have to
rediscover the Father as boundless
mercy, as love and glory. And that this
boundless mercy, love and glory is
revealed to us through the crucified
and risen Son. That 1t has to begin
with the Father and the Spirit, of
course, is the now of the Trinity in our
lives. But it has to be a Trinitarian
myth. And it has to be a myth that is
all encompassed by love. For me
personally, I would like to sum it up
very briefly as a move away from the
Anselmian theory of satisfaction given
1o a rigid Father, to a God of Love
who creates history. This new
wisdom, therefore, must grow in our
souls and be able to feed the hungers
of our time. To be able to feed,
especially, the hungers of our youth.

In Worship and Witness. Tom
Wright says the second great area is
the rededi¢ation of the Christian
svmbols of worship. He savs, worship
has to be rescucd from the nameless
boredom of people who do not
understand it all, who do not gather
from it the joy and power hidden in
the signs of worship. And the way to
revivify it, he himself says, is Lo
revivify the inner prayer and fire of
worship. Henry Nouwen likes that
phrase, which I think he borrowed
from T.S. Elliot, “to blow on the coal
of the hearth, 1o set it on fire again.”
The new wisdom we must grow from
our souls, and it must be through our
minds, thourgh our hearts, through our
worship, and maost of all in the inner
recesses of our prayer.

Finally, witness. Pope John
Paul 11 in that address of 28th October
less than a month ago, cited again that
text which is most cited perhaps of
Paul V1. He says “the contemporary
world will no longer listen to icachers
because the contemporary world is
saled with words. The contemporary
world will listen to teachers if only
because {hey are witnesses.” Wit-
nesses, first of all. And he cites as the
extra ordinary witness for the inter-
religious dialogue of out rime,

Mahatma Gandhi and Mother
Theresa. And he says. it is in the life
—especially to Christians for Mother
Theresa—in which the gospel is
preached again. At the end of it
perhaps. we must ask ourselves what
it mcans to us. 1 think for the students
of theology who will be ministers of
the gospel. the agenda is simple, the
imperatives are clear. We have to
retell that story 1o ourselves. We have
to blow again on the coal of our
hearts. So it must be by witness.

Conclusion. All through “Ecclesia in
Asia”, all througl the battles of
speeches given by bishops on the
Synod of 1998, there is this constant
invocation that we must manifest to
the world the Asian face of Christ.
And the consensus is, that the Asian
face of Christ must be lived by Asian
faces. The Asian face of Christ must
be discovered in people who wear
Asian faces, who have Asian hearts,
who speak Asian words. The manifes-
tation has to come through the witness
of our lives, and so therefore the most
important point to this, really, finally,
is we must fall in love again with
Christ. This is the coal of the heart
that must be sct on fire again, ForFr.
Arrupe in the words that he addressed
to a young ordained priest just two
weeks before he was elected general
of the Society of Jesus, he says, “Let
me cnd this letter now . . just one
word, onc word of advite. In life,
have but one desire and one only. To
love Jesus Christ with all your soul.
Let that be the one fixed ideal of your
entire existence.” That will be, T think
the last word with which we can end.
1 will quote Tom Wright
before I end. He says “I can imagine
some people . . . maybe even some
Christians saying that this millennium
business is all a mystery and that we
shouldnt all go along withit. 1
wouldn’t suggest for a moment that
they will thereby be disloyal 1o Jesus,
But [ would suggest that they were
missing out on the best chance we
ever had for generations Lo lead the
way spiritually. socially, culturally and
to do so with the gospel itself,
Maodernity has ran out of steam
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Pust-mndcmiiy offers no solution 1o
the world today. I believe we have an
ENOIMOuS opporiu Mty as we approach
the new millenniym, A setious and
Joviul mission (g the post-modem
world. for the creation of a post-
modem world i which human beings
are lionored and valued, ngy exploited
and oppressed . | believe thig because [
believe in Jesys and in the new world
which began with hig resurrection
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Long ago, as a film student. [ was often told that
“{he camera never lies,” suggesting that it tells only the truth;
and that {his truth is only verifiable by its concreic image.
But ever since 1980, when 1 directed my first two feature
films “TANIKALA" and “BRUTAL,” | have found myself
always wondering about the value of this statement and con-
tinually modifying my interpretation of it. And throughout
the making of my eighteen films s far, | have realized that
iy camera can lic. and somictimes should. IF and whenever
[ need it to. The camera, like all other equipment and gad-
gets in filmmaking. is nothing more than a machine; and no
matter how far the cinematic technology has been advanced
to now include electronic. digital. and other computenzed
components. they are all just that — machines which can ac-
curalely measure and/or manufacture light and sound. BUT
without any capability of creative judgment nor any pawer
of imagination. For example. my light metermay yell at me,
“You're overexposed by one stop. Your actor’s face will
look burnt out!™ 1 can always vell back, “50 what? That's

cxacily what 1 want!™ Or. the gadgpet can scold me. “You're

in error. The noon sky will look like night.”™ And 1 can al-
ways retort, “Shut up! It’'s suppased 1o be a moonlit night.”
Life, as recorded by the camera and projecfcd
onscreen, is an illusion, or, as cynics would pult it, a lie; vet
something desirable, even necessary to the luman ;ondi{ién
But this illusion isn't really created by the camicra itself: rather
by the filmmaker and his audiences. 1t is the human ewc '1;;
not the camera lens, nor the film projector, which is oqm : od
with a persistence of vision which SEES and Dﬂ{n‘dinalcg?l?'cﬂ
the human brain in IMAGINING that life ttself is unf; idzl )
on the flat, one-dimensional silverscreen, R
First of all, there exists no camera whi i
c.'_ﬂc the human cycs’ ficld of vision. Alll‘:l; 51.:32235;11 ii:l'ph‘
distort our natural field of vision. Ever since the turn nfl l]m
ccn_tury, especially afier D.W. Griffith invented camera I %5
\'l:'thhCOlﬂd isolate details. creating magnificent, lar :cr_un .scs
hl'elclnsc-ups. the camera has always “lied.” It c.an C%'ll'l v
shrink, enl'!ance 0T Mess up our natural universe: hu; i U .
never duplicate it. To illustrate this point, put v‘{}u :I Lo
directly in front of you. Bring it close 1o \'c:ur eves lrhl:aulil:b
_ i . AT-

XX XE



ther away. No matter the

distance and perspective of your
thumh’s pasition, your eye

s can focus on it; byt ¥our natura)
field of vision cannot erase the entire space surrounding your

thumb the way a long lens or a macro lens would. Your cyes
register actual reality: the camera lens can reg; ster only parts,
or distartions, of that reality. Which of
the two images is the truth? Which ong
is reality? Both. For me. as a filmmaker,
truth and reality exist in {he entire spec-
truim of human experiences: from
realm of aciual reality,
thing which our five senses or the cam-
¢ra lens can register 3] the way 1o the
realm of abstracy reality, ncluding any.-
thing we can IMAGINE
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to satisfy our natural thirst for entertainment and catharsis,
must SEE BEYOND THE PICTURES like an X-ray and hear
cven the silent, like a sonar device. Obviously. this cxperi-
ence is neither concrete nor rational. Itis psychological and
cultural.

Differences in how a film is seen and heard may
vary as widely as the differences between Chinese Operaand
Italian Opera, between kung fur and Broadway, between the
“kundiman” and pop OPM. What one may find pleasing in
one form may be found offensive in the other. [t all depends
on one’s upbringing. environment. cultivation of taste and
preferences which may partly explain why, in the last one
hundred years of filmmaking, the world audiences, which
have been largely brought up in American dreaims, prefer
Hollywood movics. In historical reality, the world is domi-
nated by American power. It rea-
sonably follows that in cin-
ematic reality, it is dominated by
American fantasies, In the first
place, much of film technology
continues to be invented. stan-
dardized, and controlled by
American enterprises. An
American sensibility is attached
to much of the global motion
picture industry, except in two
cases: the movie industries of
India and the Philippines.

In these two countrics,
the local movie industries have
never been completely over-
powered by Hollywood. 1 have at least one theory why. In
India and the Philippines, Hollywood movies are sc_rccncd
without subtitles, and without dialoguc replacement intolo-
cal languages. Americarl distributors z_lssmnc, and c‘:oncctl_}f
s0. (hat their movies can be shown™as is.” because our _uudb
ences speak and understand English. But what they il"stﬂ'
culate is the KIND of English we speak. We spc_mk Philip-
pinc English: and the Indians speak Indian English. W:E".cn
Filipino audiences HEAR Americans speak American En-
glish. a kind of gap emerges. 4 5P in vo_cahular?' and cmm'o-
tation; and so therefore an cmotional distance instead of an
cmotional connection is created. : o

There is a level of intimacy lost in our vICWIng B
American dramas, something which is samchpmv provided
by our Tagalog melodramas. What we hear 1n !he' slound
tracks are often as important as what w_e sce: as visua r:lorl-
text. When we walch a scene where a California l:mg_,-cr d_n'.-Es
his sports car through Beverly Hills and says "3'_ 11!5 "‘”T I
love you, honey,” we do not respond the same “'a[},[ asl-.\ ]E“

we waich a poor fisherman from Drnjuc..‘wlm:.l ftl 11:1; \‘:‘:rdi
his child during a calamity. comforts his wife with

v k;-;zwm-'er. (he relationship petween sight and S'Ef'"d
need not always be on a one-on-one mﬂc.spoll(_fzﬂc?-‘ ﬁnl::
irast can be 'iusl s cfl'cctit.-'c.“ In Mnrm I-D,-d IiTI snd s
"KASTIL‘&’(}NG BUHANGIN. {here is. lowards the ©

The director effectively
manipulates what we see
and hear, and convinces
us that even this
gangster’s life is
precious.

the movie, a brutal scene showing Lito Lapid being stabbed
to death in the prison’s white-tiled shower room. But instead
of using objective sounds like knife stabbing human flesh or
screams of agony, the director shuts out the natural and the
expected, and scores it with George Canseco’s sentimental
ballad, a variation of the main theme song. The effect of this
very violent scene on us is an arousal of compassion for the
human being, rather than a revulsion for the act of killing a
gangster. The director effectively manipulates what we see
and hear. and convinces us that even this gangster’s lift is
Precious.

The specific nuances of various languages and cul-
tures are, however, fortunately overridden by the universali-
ties of human nature, thereby making it possible for cinema
to be an international lingua franca for the creative expres-
sion of human life. To list a
few examples: the sights and
sounds of lovemaking, of
weddings, of a pregnant
woman, of childbirih, of an
infant crying, of families
breaking apart, of bloody
battlefields, of death. These
provoke similar responses
from all kinds of audiences.
no matter in what part of the
globe they were born and
raised, whether in Finland.
Kenya, New Zealand. Cuba
or Kyoto. The human heart
overrides the cultivated
mind: and it would take a very hardened cvnic to resist the
enrichments to be derived in watching cinema with feeling
and intuition raiher than purely with analvtical thought.

At this point, Twould like to share with vou some of
my impressions about a minor historical event which tran-
spired last week in Clark, Pampanga. It was called “The
Philippine Forum: Convergence in the Millennium,™ The
list of participants read like a who's who in Philippine gov-
emment and society. an eclectic collection of minds from
many fields and disciplines which atiempted to project our
nation’s fears and aspirations for the new millennium. Theyv/
We were all under 50 vears of age. and dubbed “the succﬁ-
sor generation.” Among the droppable names were the sci-
ons of the Zobel de Avalas, Lopezes, Gokongweis,
Yuchengcos. Jimenezes, Osmeiias, Concepeions, Ejercitos.
Magsaysays. and Hos joined by businessmen. politicians, aca-
demics, journalists. enicriainers and artists.

Sitting with them for three days made me feel like 3
creaturc from Noah's Ark embarking on an exploratory vov-
age (o the future but also like the ilustrados of the 1t i cens
tury who plotied the Philippine Revolution which. to this day.
remains to be completely won. Much of the vocabulary was
materialist in nature: globalization. financial architecture
wealth, human capifal.  But a number of less quam!t‘mhh;
concepts were also challenged, the role of language in na-
tional identity. education and value formation, médiu and
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society, government and civil society. A lotof f:mphasiswas
placed on information technology as the mast significant and
great divide between the haves and the have-nots.
At the end of the three-day conference, I was among those
asked to present a five-minute response, and here, I will re-
peat some of my points
very briefly in order fo
suggest a context in
which I believe all artists,
filmmakers especially,
should conduct the cul-
tivation of their gifts and
talents, especially in the
new millennium.
First, while 1

recognize the power

of information and

education am in

more eamnest quest

of inspiration to

drive my very exist-

ence.

Second, while

a8 many economists

claim globalization

is not an option and

that it is inevitable

and imminent, | dg

not believe that the

human spirit needs

lo be suffocated by

it. We, as human be-

ings, have every

Prerogative o

choose the rhythm

of our lives, the rate

of our progress, and
the substance of gur
dreams,
Recently, while T was shooting my film “MURQ.
AMI” in Bohol, | was blessed 1o have had very close

and intense encounters with seafarers, fisher fo] living

Was very humb)

sonal computers ang cellular lc]cphénes

S 1eSSman, a representaiye of Dole

ed during the conferen,

: : : e that 1|

dre Immature, implying (ha they are ngy officiat € IMagy
T enou

to master their gwp destiny. T hey are irreley :

_Imca] 0T econamic Bovernance beeayee -]"émT oo
ing dI stake, they haye nothing 1o lose ang ‘3"'15_"'341!-
gin 1 thought gl this Dole businessmap wl:sué ::Ir:st'm
4N Was pathetig.

Seventh, ¢

The masa, as he calls them, may not have h.ad_i.h:: IR?F:IT::

to obtain academic degrees, nor are they CEO -‘."_:) i

world’s largest corporation; but they have somctl_mnga i

more precious than a cultivated mind, and th_al ISI cory

intelligence or intuition as well as an cmollana .
ience gained throug
their extreme expert”
ences in poverty ;‘;v
oppression. Also. It'nié
DO HAVE someti! :
at stake: their future. @
well as ours.

Fourth, the most Sﬂ?s
cessful, entrepren®
proposed that we 1a e
great leap into the o
ture, without -{l:iig,c.
armed with knowl el
I however fccl'thﬂfmh
should leap w“!!'.;;jun
and with the oUrl‘-l'l o
that the perfecti® o
our human cond%nc;m-
in progress and I-nmhcr
mony with man
Supcmalural P
ena beyond the 1€

henom”
ach?

in today s

economy
A S.
materialistic " .
I belicve that M0
ments in culture
arts and in our n.a",_,
1

patrimony A€ pumal
ments in the

spirit, the most

l‘

Ireasure o progegy, S
Sixth, at the turn of (he 1agt century, film aﬁ:c S
Ereatest of them Charlie Chaplin—celcbrated st al
SPIFL, defended it agains| the onslaught of the rades 11
revolution, Subsequently, Chaplin found comms:lwél-
Orson Wejes, Francois Truffaut. Akira K;*l]ln mas”
Sayaiit Ray, Federico Fellini and many other ﬁam

'ers. including our very own Gerry de Leom =, p¢
Avellana, Ling Brocka, Ishmacl Bernal, who E’a;;s fears
And form 1o oyr individual and collective dl_'cf“ﬂc'ﬂ
and hopes for 5 ore meaningful human c:clsi"-'léllian
oday. we are threatened by the fragmel ¥ .
OUr very lives into compuler windows- ges- and
soundbites, billboard advertisements, text mcsmur ing
¥ideo conferences Not only has the truth Dr?on of th¢
been divided ingq compartments; even our V1s! or. OUr*
future appears (o be reflected in a shatiered M -rruf exist”
154 challenge (o reconstruct all these pieces ©f ©



enze into a meaningful. purposeful whole.

It is the artist’s function not only to observe and
record, but also to comment on the human condition. Ina
way. he engages in an act of intervention as he examines hu-
man experiences from any number of angles ﬂm_i perspec-
tives and from VArving d{:p[l‘ls nfupprci:ialiun ﬂlld Il'ITCT]JTBlEI'
tion, and then rec-
reates these reali-
tics [or his specta-
tors 1o vigw on the
big screcn. or in
nuany ather forms
of croinve expres-
sion such as music,
dance. theater, Lit-
erature. sculpiure
anid arclulcciure.
Assunung that the
artistis gifted with
creative judgment
and succeeds in
maoving Iis specta-
tars with insight
and mspueation. so-
clety i lurn granis
I more latnode
Tor frecdom of cre-
alive cxpression
Egpecially when
the artist works in
the realm of fic-
tion. T is exempt
from puor restraint
ar censorship, the
point o which 1s o
provide him an at-
mospliere condu-
cive 1o nmagining
what ¢lse human
life could be apart
froum what is obvi-
ousoryisible i ac-
tual reality. The
artist recognizes
our elusive quest
for the perfect hn-
man condition: and
he proposes ways by which we it O
~a L a1 least, how we can magl . - ; L
an'l at I_:I,:Inlsi_s is understood to be both the I\.-llsmnéltﬁ]zli::l]‘_scl:
privilepe as well as his sn-.:izlldrcbiplﬁ:‘:;l?:"r';; L lIc) E:he sl
vty af which is determuned B S
standards of civilized society. and 2) the ICE&: :'151]:]3:“,;?,:-
criing o nation. 1t is part of a sucmll conl Tc-ql cna‘II}' -
cially when breached. becolles subject l‘? EJ:; r'Ewc ‘
worse for the artist. either indifTerence or intolerance.

1 we can obtain i, and when we

The recent. or perhaps ongoing, controversy surrounding the
MTRCB and it guidelines for the classification of movic and
television programs, has been an acid test for all of us. artists
and spectators alike. More questions than answers have been
raised to challenge the entertainment industry’s ability 1o regu-
Iate themselves in the interest of moral soundness and public
order. Perhaps. the
real 1ssue 15 not the
enleralner s capacin
for sclf-regulation,
but rather their wor-
thiness (or it In par-
ticular, the movie -
dustry, highly visible
and scandalous as il
15. has iself done
much o aggravare the
public perception that
it is sclf-centered.
greedy, profit-driven.
sex-starved and prone
Lo VATIOuS ¢XCesses
and physical violenee.
One specific message
sent by the movie in-
dustry (o an outraged
public goes some-
thing like this; Give us
Lax rebates and mavbe
we will produce bet-
ler movies, or else we
will dic unliess we
make kapit sa patalin
by making exponative
mavies which amvwa
all our audicnces are
willing 10 pav pood
money 1o see. And
Erap is my guy so |
bovcatt the Inquirer.
.S If government
docs not give us what
we wanl. we will no
sing and dance i the
next political cam-
paign. unless we are
paid TFitalent fec)
Better vet. we will run for public office and we will win
For me. debates about censorship should alwavs be
preferred to censorship itsell. For as long as aurs s an l'_‘;-'gl\ ;
ing human order. the consunimation of any social coniracy
will always be subject 1o change  Fven mterpretations of
truth are fragile: and represcniations of i are multi-layvered
and complex. [t is only our contimiung scarch ol . uu-r dis-
covery of its twists and turns. 1s vicissiludes through e
and space. winch are af absalute value o the earichimen af
ourhuman. and eventually our spiritual condition. The whoke
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Lot ain PULS
i ; : Al rci Einstein pu
truth may not be available to us in our earthly lifetime; butto  Cinema. as the theorist and filmmaker Sergei E

yearn for it now, and to imagine it, may already by a start to
our next, eternal existence. For me. as an artist, I find no
exact or reliable measure of truth upon which (g base my
works. Rather, I am
driven by faith and a vi- ==
sion of the dignity and ?
goodness of human life.

Art has nothing
to do with intelligence, It
isabove it. Inthe end, the pen
feature film dircctor uses
his eyes and ears, and cre-
ates images of pictures
and sounds in order to (1)
cvoke a moment, or some
fragments, or an entire ep-
och ofhuman life: and (2)
unravel the imperfections
and mysteries of the hy-
man condition; so that. yl-
timately (3) we mav find
ourselves not only re-
deemable but, also, wor- |
thy of redemption. This, !
after all. is our universa] '~
aspiration: that life is ;
worth more than what it ik
appears to be.

My latest film “MURQ-AMT” o

illegal fishing expedition, but more impgnanu
a4 vovage into

‘ Fdwin Reves, CAf1
Just aboyy gy,

ce. The
it, is montage. In English: One plus cnclctl“ﬂls Itll;r
sum s greater than its parts. Einstein pO_II“Cd O_u,ﬁ"g
cinema is not unlike hicroglyphics. In Chinese writing.

hat good
when
¢ symbols
- jt does
ater, but
d when

vou combine th
i’or cye and waler
not add up to cyew
rather, sorrow. Anl ok
vou combine the E\lllld "
for woman and c:Illu-mI
docs not simply :li?:i Ii:ut
signify umn;mchl‘ i}iic
ratlicr happincss. piqllc-
to cinematic wc}m.;am-
when vou arrange 0; o
bine a scrics of 1if :naiﬂ
dent images in A 'Cc-'.l o
way, 2 pS}'ClwlUE'i; e
emotional effect e
duced. For c.\'nm!:l l
image of a mif- ®
without c.\:prcssllolj‘"c 3
followed by an |_““:If?
growling dog. wot (ecling
the viewer int e i
afraid. Take the 5‘;iaplcss
age of this f:-\'l?":sII nage
man, then cut 102 ohe?
of a sexy womar: ou'd

you ar neutral: "
Y. forme, alg, c.“lba‘:kmlhcman.hcccascsmappcl'r“c equ?

3 ne
'Magine him 1o pe a dirty old man, One plus ©™ “'ppe
the  human

soul. It is g
parable with
many layers of
truths  apg
meanings Ip
1s final se-
quences, the
maestro Fredo
sinks to ap
abyss and in
hisg descent
imagincs hig

th rCF' cﬂ[cl'

pit! 5
Pod g:iC"HSII,
long lost wife an”” , year!
and child, He lscﬂf‘ﬂr- |c?;;
survives ang ing e
experiences g not mori ral
Spiritual cop- TN the "::umlllc
Version and fj- rather {Iic;llcd-
nally learns (e his e
2 sop n>
divine lesson of forgivencgs He dies wig [ fecl " (he
ihe chi : With his gpy; oy s un o r
| c t|ldrc1j free The SUNivors of 1, i Pas he g - Edvin Reves, CMF ¢ty Lo fod
rr: lt?re »;. child wonders. g} Macstrg » e %p: K swiny lo Tcﬂc- ' Sense 5 s!o“-ing down of time for introsPe it I‘gl]f
ather cliteling o 5 : S0p . C ) ;
il L_||1c.h:n;,.u0ungbn}- 0 his arpye Th _!gm.ilgr‘md_ nmlh;lﬁn, 0PE 10 realize (hat the quahty 0
IC dawn, the aurora, gy, red TR ‘”’“"Blching ’ C“"“:H%u—'nnh ‘ T l destinatio?
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plaguing man. Man's fears refer to
the pain of dying and saying goodbye
to the beloved ones to loneliness and
loss of all his property as well as to
many other concrete losses. But
perhaps more painful than all these
fears is the deep anxiety in the face of
death. It is a general mood of
anguish, doubt, and uncertainty which
has no clear and definite objects.
Man feels himself threatened to the
very core of his existence.

Fear and anxiety have a certain
ambivalent character: they can be
paralyzing and destructive, if man
allows himself to be dominated by
them. But they can also be salutary
and an occasion for human growth if
man confronts them in the proper way
asa challenge.

NINE TYPES OF FEAR
AND ANXIETY

Fear of pain. Fear of death is
[requently a fear of pain. Dying is
usually seen as a painful expericnce, |
have seen many people die, and it was
my impression that, indeed, numeroys
paticnts suffer a lot of pain during the
final agony. However, it is not only
physical pain that dying patients fear

Besides physical pain there s
a second pain, which often is stronger
than the pain of the body, namely
mental pain. Knowing that one has 1o
die soon and has to leave behind al]
the loved ones and all POSSEssions can
creale a terrible mental pain.

Many patients also fear a
third type of pain: sacial pain. This is

often expressed in an anxigus concern
about the fate of one’s family mem-
bers, their financial security and their
uncertain lives after onc’s own death.
For some, social pain means suffering
from one’s own helplessness vis-a-vis
the family, A young father may sufler
from the feeling that he cannot carn a
salary any more and has become a
mere burden for his fanuly.

Finally, there is a fourth pain,
spiriiual pain. Many paticnts sufler
from sense of meaninglessness of
their life, from a feeling that they have
achieved little and arc now facing an
early death and an uncertain future.
Fear of pain often includes all above
four types of pain. Helping the
patient to overcome this fear of pain
means that one must help him to
alleviate all four types of pain,
Concentrating only on controlling
physical pain is not sufficient to
overcome the fear of pain. The
hospice approach 1o pain control is
always directed to the “total pain™

Fear of death as fear of loncliness.
For many patients the biggest source
of anxiety is the fear that in the final
stage of dying he will be left alone.
Fear of loneliness cannot be fully
transcended for, indeed, man must in
the last minute walk alone into the
dark night of death. However, we can
greatly lessen the fear of the dying
patient if we let him know that in the
dying process he will not be left alone,
that we shall be at his side till the very
last moment.

For many people, fear of
death means a lonely suffering. In
front of others we do not want to
admit that we suffer from death fear.
Owr culture and education forbids us
to openly talk about such fears; il is
considered unmanly to fear death.
Thus we have to put up a brave front
externally and suffer the pain of fear
all by ourselves in the loneliness of
the night.

Fear of unpleasant experiences.
Many people have seen patients in
hospiials who had lost their natural
human beauty. Thus they are afraid
that in the dying process they will



present an ugly picture of themselves.
Lying in a bed is an ¢mbar-
rassing situation. Especially women
often fear that without their usual
make-up or their hair praperly fixed
they will look ugly. The whole
atmosphere of the hospital room may
be affensive to the eyes and noses of
the visitors: untidy bedclothes,
bedpans, medical machines connected
to the bady of the dying paticnt, the
body odors, ctc. a long and painful
disease may disfigure the body of the
patient, extreme pain may elicit
negative
emotions from

death answered the question why they
wanted to die a sudden death: “in
order not to become a burden for my
family”.

Since medical expenses are
becoming more and more exorbitant
the fear of becoming a financial
burden will probably become morc
acute in the future. Thus, it is of great
importance te assure the patient that
his family does not consider him a
burden, but will always see him as a
highly valued member of the family.
Such assurance is absolulely neces-

Fear of death resulting from fear of
life, There exists a close parallel
between fear of death and fear of life.
Perhaps it is basically the same human
emotion that at times is scared of life.
at times afraid of death. Or the same
person may be afraid of life in his
younger years and begin to fear death
at a later stage of life. This close
relationship of fear of life and fear of
death may be an important key for
analyzing the naturc of death fear. We
may be able to discover a potential
death fear at an earlier stage in the
form of life-fear,
Excessive fearof life is

the lips of the an indication mat the
patient. Espe- J same person will )
cially persons We can prnbablly suffer from an
who have excessive fear of death
throughout life gl‘eatly lessen t he gail??iiiﬁ'g;rg inlt}fiis
put great ] I
clupi;msjﬁ ona problem can become an
proper and e a r o e important help to
dignified overcome the excessive
behavior and of = a i e n fear of death.
presenting a d g p t t

st C Y 1 N e W

themselves to

if we let him know

task is incomplete.

the
ﬂl'ﬁu]fl(:ftl:;i:m il t Many dving patients are
7Sy h I suffering from the
du:‘;feﬂr 1:““ t h a t W e S a‘ I b e a painful feeling that their
it o«fo flﬁlgst j 5 i h lifc task is incomplete.
Heeitons wi]llr h iIs Sli d e t | I I the ; They compare the

\ dreams of their youth
hav : E
WLl very last moment. dlleaial e
m‘.gative self- gla‘;an SE?lrclimg Zrﬁ:"d:}?g:
Inage 1o their ith Sl ;
Bxikity without finishing one’s

¥ any : p

Bidiide. life task or without

Fear of becoming a burden to the
family or to society. Fear of
becoming a burden to the family and
1o society is frequent, especially
a_nmng elderly patients. Ina culture
like Japan where achievement and
service to the group as well as “not
becoming a burden” plays such an
important role in the education and in
the general thinking of the people, it
becomes especially painful to be
useless, and a burden on the ime,
emotions and financial resources of
one’s family. Many clderly ladies
who visit temples Lo pray fora sudden

help the patient overcome this
type of death fear.

sary (o

Fear of death as fear of the un-
known. Modern man is accustomed

to acquire knowledge aboul all sorts
of problems and hus to lcarn how o
control the various situations he 18
confronting. However, death does nol
fit into this general pattern of control-
Jable situations. Here, man is con-
fronted with the unknown. mm[_)lelely
unable to control the new situation.
Anxiety arises from the confrontation
with the unknown and with being
thrown intoa passive role.

realizing one’s polential as a human
person is a painful threat. Patients
oficn become ovetly negative with
regard 1o their past achievements and
tend to concentrate on the nepative
aspects, ignoring the real achicve-
ments, Fear of death means for such
people primarily fear of not being able
to achieve human fulfilliment as well as
professional fulliliment,

People in the caring profes-
sion can help such people to over-
come part of their exapperated fears
by pointing out the positive achicve-
ments and to help the patient discover
a properly balanced view of their past

KXEIX



life. 1t is important to show the patient
that the dying process itself is not
merely a passive waiting for the end
but can become an important process
of human growth. The dying process
iself offers a challenge and is a means
to further self actualization [fthe
patient discovers that an important
part of his life task is still abating him
in the way he responds to the chal-
lenge of dying,. he will overcome the
above-mentioned fear of death and
channel his precious energics which
were wasted so far on [roitless fears
into the positive task of achievi nga
lnal sclf-actualization in the process of
dving,

Fear of death as fear of personal
extinction, According (o several
authors fear of personal extinction is
the most basic death fear Self-

x|

.
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preservation is one of the basic
instincts of man; confrontin g death
means confronting the possibility of
losing oneself totally. As part of the
self-preservation instinct fear of self-
annihilation is a natural reaction_
Opinions differ regarding life
after death. However, for people with
a conviction of an cternal lifc afier
death deepening this hope can become
avaluable way of transcending the
fear of losing oneself in death. A
positive reaching out towards an
cternal future is for some dying
patients the best way of overcoming
the fear of death.

Fear of death as fear of judgment
and punishment after death, For
Some patients fear of death is prima-
rily a fear of Judgment and punish-
ment after deatly Throughout the

history of mankind there has been &
nearly universal belief that man will be
Judged after death, that the good will
be rewarded for their good deeds and
the bad will be punished for their sins-

Christianity as well as several
other religions express this fate aflt?r
death as entering into eternal happi-
ness of heaven or being punished 1N
hell. A sense of justice leads many
patients to believe that they deserve
some punishment for cvil deeds they
have committed. Tn caring for patients
with such fears of punishment afier
death, it is important to remind them
that God 1s not a God of revenge but &
God of love who is ready to forgive
any lailures of man.

Overcoming excessive fear of 'dwthi
For different people there arc differen
ways of overcoming excessive fear of



death. For some the best way may be
developing a sense of humor, A lack
Of humor and a tendency to take
everything in life too serious is one of
the sources of fear of life and fear of
death. A healthy antidote and
elficient medicine is the effort to
]ﬂygh at times about one’s OWn
failures and stupidities and (o develop
4 sense of warm humor.
Etymologically. the English
Word humor comes from the Latin
humor™ (plural: humores). Medicval
doctors referred to the “fluids™ in the
human body as “humores™ that give
life to man, For them, “humores™
were not something accidental to man
but rather they were vital cssences. the

A healthy antidote
and efficient
medicine is the
effort to laugh at
times about one’s

own failures and
stupidities and to
develop a sense of
warm humor.

“juice and sap of life”, the inner flow
of which gives vitality to a person and
which as a creative force is constantly
recharging human life.

By humor I do not mean
cracking jokes in the face of death but
rather a basic hopeful attitude of the
heart, a warmth of the heart that
makes room for the paradox of
laughter even in the face of sadncss.

A certain degree of death
fear is healthy defense mechanism.
However, many people are burdened
with excessive depressing fears. For
them, a healthy dose of humor may be
helpful as a fear-releasing therapy
which will reduce their anxieties (o a
normal level..d
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is the legalization of

Absolute

DIVOrce

in the Philippines moral?

Christina Astorga Phd

F I Vhe permanence of marriage at its depths is
beyond an externally imposed law, even if
such a law is necessary to ensure social

order. It isa law written in the human heart. The yearning
for a committed and exclusive love is a basic human
longing. Human relationships long for communion and
reach out for permanence. Thus, quile apart from the
church teaching or from legal codifications, people
carnestly desire their marriage to be permanent and faithfiy],
Permanence and fidelity in marriage are authen ic human
values cutting across cultures and religions, the spurce of
which is the common humanity that binds men and women.

It1s a sad fact, however, that mg rriages do fajl,

conjugal love can be irreirievably lost. and lives can be
broken almost bevond repair. This is the human tragedy
that the divorce law is trying 1o address. But g question
must be asked- Is the legalization of absolute divoree in the
Phalippines moral? The answer (o the question must he
based on moral principles principle of higher value,

¥ lii

principle of last resor, principle of lesser evil, principle of
long-term conscquences,
Beyond high-pitch emotional debates on divorce:
4 more sober discourse must be engaged so it may be
discerned reasonably and dispassionately whether the
legalization of absolute divoree in the Philippines is moral.

Principle of Higher Valye

The legalization of absolute divorce in the
Philippines is proposcd as the reasonable remedy for
gravely dehumanizing situations in marriage. Are therc.
however, fundamental values that may be imperiled by
making absolute divorce legal? The finite human situation
is such that goods and values cannot be realized all at the

same time, In realizing one value, it is often regrettably al
the cost of another.



This is the crucial question: Would absolute
divorce erode fundamental values related to marriage and
family and to the well being of society as a whole? The
experience of countries which have le galized divorce
shows the high social costs that the weakening of the
family and marriage institutions have warranted. When the
mmiost basic unit of society breaks down, the common good
is severely attacked, and the result isa dysfunctional
society, The movie, American Beauty, in its autragcnusnass
and absurdity, is sadly a truc commentary of a society that
breaks down at its very core-the institution of marriage and
family.

Principles of Last Resort and Lesscr Evil o
In secking remedies fo problems, especially in

delicate and highly complex situations, all human possibili-
ties must be explored, and only
when all these fail, the extreme
solution is the last resort, The
legalization of absolute divorce
should not be regarded as an
ordinary means but as a last
desperate means. And if it is so, it
is taken 1o avert a greater evil. Is
the situation such that it warrants
the legalization of absolute
divorce as the last resort to avoid
greater evil?

First, it is clearly not the
last resort. Couples in failed
marriages have taken recourse in
remedies that both the church and
civil institutions offer, and if such
remedies cannot be availed of,
other human and social supports
are sought to help one out of an
extremely lamentable situation.

Second, greater cvil is
not avoided by taking it as a last
resort, On the contrary, if absolute
divorce is legalized, thete is a
great possibility that it might
cause a far greater social evil.

Often when faced with a difficult
and complex human problem, cvil

is inevitable. Prudence, however,
demands that in situations where evl
must resort to the solution which brings a

1izg inevitable, onc ‘
bout a lesser evil.

Principle of Long-Tenn Conscquences: “Sliding Slope

Plicnomenon Jation of absolute divorce may offer an

The legali :
- ; . i rriages. But how
immeti el RO e maces'i;g’l"he debasement

about the long-lerm 5Dci§ll consequen e kst

i cegnia i e > Ih]ﬂ : st serious and
; s ening catl be the o

the family as an institotion €2 . ;

damaging long-term social conscquences of absolute

divorce. The rise of a “divorce mentality” seriously
threatens the stability of marriage and family life. The
“sliding slope” phenomenon must be reckoned with, if and
when the Bill is passed into a law. It may lead 1o the
progressive sliding down of family and marriage values. In
the United States, for instance, the divorce law was initially
restricted to certain special cases, but then more cases were
added, and what it has now is no-fault divorce.

Rather than legalizing divorce, the social roots of
marriage and family breakdowns must be addressed. The
Family Code must be strengthened further. Integral and
holistic approaches to problems of marriage and family
must be instituted, cognizant of the interlocking values that
are involved. More church pastoral programs and govern-
ment social programs must respond to the needs of batiered
women and men, victims of domestic violence and failed
relationships, unwed mothers
and abandoned children.
Instead of pursuing a collision
course, church and state should
consolidate their efforts to
protect the Filipino home and
family from all forces of
destruction.

Concluding Statement

The legalization of
absolute divorce proposes 1o
offer what is considered to be a
reasonable remedy to couples
in irretrievably failed mar-
riages. with some under gravely
dehumanizing situations, These
cxceptional and restrictive
cases must be dealt with human
compassion. They must not,
however, be raised to the
institutional and juridical level
involving broad social conse-
quences. They should be
handled on the level of pastoral
practice of the various religions
and their local communities,
These difficult and complex
situations must be sought with a
painstaking degree of human
responsibility under the moral law that binds us all.

Before Congress takes any decisive action to pass
the Bill on legalizing absolute divorce, it must first answer
the following questions: Docs the legalization of absolute
divorce protect fundamental human and social values? Ts it
the last resort? Is it the lesser evil? What arc its long-term
gocial consequences? These questions must be addressed
becausc basic human valucs arc ai siake. For Congress 1o
ignore them is an abdication of their commitment to
Filipino society and 1o the commnon pood. O

Edwin Reves, CAMF
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PEDRO CALUNGSOD

fr. catalino g. arcvalos]

a young filipino martyr

edro Calungsod was a

young man, “joven

Bisayo™ (as the 17%
century documents say), when he was
slain by two natives of the island of
Guam (then called Guahan), while
defending his priest-
companion, the Jesuit
mission-founder Father
Diggo Luis de Saan Vitores,
San Vitores was on a
mission trip, and he chose
(as it seems he often did)
this Filipino catechist and
factotum to accompany
him. This mission assistant
wasonly 18 in 1672 (or so
most biographers of San
Vitores believe). He had left
the Philippines, it seems at
theage of 13 or 14. The
Jesuit priests, starting a
new mission in Guam, had
taken 17 Filipinos, many of
them teenaged boys, as
catcchists, sacristans,
bearers of mass-kits and
provision-bags on mission
Journeys, They were 1o be
all around workers in the
mission. They would help
construct chapels and
temporary residences.
They would live together, in a
community, with the pricsts and the
soldicrs. They were considered
oblates, people who had given their
lives to be mission-assistants, serving
without pay, sharing whatever food
and lodging the priests had, living
devotedly and piously, labori ng
indefatigably for the cause of the
Lord.

The young men had been_ in
today’s language. “minor seminar-
ians.” They had becn taught Spanish
and a little Latin; they were taughi
how to read and write, Thev learned
the cateclhism by heart ( they learned i

xliw

by singing it through!). They
mastered a repertoire of religious
hymns and learned the rubrics of
sacred rites thoroughly, They knew
their tasks well. They were loyal and
obedient to the missionary Fathers.
They were usually “the brightest and

CG Arevalo

best™ among the young men, the most
devout, the most faithfy]. And also,
blessed with good health, The
Jesuits, on recruitin g them, had them
travel with them 1o Mexico first, then
to the mission territory; they were
volunteers (or at least regarded as
such). It is good to note this: Pedrg
Calungsod was. by fact and in intent,
an authentic missiong v,

~ Pedro Calungsod was slain by
a native chiefiain, Matapang, once a
Christian The Chicfiain was helped by
anon-Christian fricnd. Hirgo, Mampan.g
Plolled to kill the Magas ¢ their name for
‘the greay teacher”™) because the Jesuit

mission-superior had been baptizing the
native babies, and only on that mori-
ing of 2 April, he had christened
Matapang’s own recently-borm daugh‘;
ter. Matapang’s wife (it scems) ha
brought her baby for baptism, against
her husband’s wishes. Hirao was per
suaded by the chieftain 10
help himkill the priest.

San Vitores and
Calungsod were teaching
catechism to children and
adults gathered at the beach
in Tumhon, a few kilomclcf 5
away from Agadna (today S
Agana). Matapang and
Hirao armed with spears and
machete knives (called
catanas, locally), came upo?
them, They had to kill the
catechist Pedro first. He was
strong and agile. He was
brave and loyal to his pricst
companion. Several darts
and spears were flung at hitt
One finally struck his chest-
Matapang’s spear. Hirao raf
toward him as he fell, and
split his skull with the
c];lana. San Vitores rushed 10
the dying boy’s side. Sceiné
Pedro already dying, the 1#0
attackers next turned on 531
Victores, killing in exactly the same
way they had slain Calungsod. The
Jesuit, trying till the end to dissuade
them. also fell at their feet in death.
with words of forgiveness. . (2

Thus in the early morning ©
April 1672, Diego Luis de San \ﬁcwﬁs
from Burgos, Jesuit son of a Spanis"
grandee, and his catechist-helper Ped™®
Calungsod, barrio boy from the Visayas:
met death together, slain for the Chnﬁ-
tian faith. Their bodies were consignc
to the sea together. their fates linked 17
life and death by their loyalty o Jesus

and his Church. 3
(Fxcerpr frome The Windhover, The Philippiie 4
Magazine. vel, 2, no, 8 December 8 | 909}

gl



